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1. "After the death of the two sons of Aaron" 

Rabbi Yehuda and Rabbi Shimon discuss the words 'spoke' and 'said' in "Hashem spoke to Moses" and "Hashem said to Moses" and we learn that 
they are from two levels, judgment and mercy, but nevertheless are from the same source, that is Zeir Anpin. Rabbi Yitzchak says that one verse 
says to serve Hashem in fear and another says to come before him with singing, and that these two verses seem contradictory. Rabbi Shimon says 
that if one shows awe and reverence, he will then deserve the joy and singing. One should not rejoice too much over worldly matters, so that he wil 
be able to perform the precepts with gladness. We are told that fear of God is the beginning of service to Him. We read of the several reasons that 
Nadab and Abihu died while giving the offering, and that they were still under the authority of Aaron at the time. Rabbi Chiya tells how he 
encountered two men studying the Torah in a cleft in the mountain, and of how they were discussing poems and psalms and songs, and speaking 
about the sons of Korah who did not die. They say that every time a righteous person dies it brings forgiveness for the sins of the whole generation. 
The memory of the two sons of Aaron serves as atonement for Yisrael while they are in exile, because Nadab and Abihu are each considered equal 


to the seventy members of the Sanhedrin who served before Moses. 


1. "And Hashem spoke to Moses after the death of the two sons of 
Aaron... and Hashem said to Moses" (Vayikra 16:1). Rabbi Yehuda 
comments: Since the verse says, "And Hashem spoke to Moses," 
what need is there to repeat "and Hashem said to Moses, Speak to 
your brother Aaron..."? The first statement should have sufficed. HE 
ANSWERS: We learn that it is written, "And Hashem (lit. 'He') called 
to Moses and (lit. 'Hashem") spoke to him" (Vayikra 1:1) and also, 
"And He said to Moses, Come up to Hashem" (Shemot 24:1). It has 
already been established that the discourse here, NAMELY "AND HE 
CALLED TO MOSES" OR "AND HE SAID TO MOSES" represents one 
level, NAMELY MALCHUT. Afterwards, the words, " AND HASHEM 
SPOKE TO HIM" OR "COME UP TO HASHEM" represent another 
level, NAMELY ZEIR ANPIN. Here too in our text, "And Hashem 
spoke to Moses" represents one level, NAMELY THE LEVEL OF 
JUDGMENT REFERRED TO AS 'SPEAKING', and afterwards the 
verse, "And Hashem said to Moses, Speak to your brother Aaron" 
represents another level, NAMELY THE QUALITY OF MERCY 
REFERRED TO AS 'SAYING'. IN BOTH INSTANCES THE NAME YUD 
HEI VAV HEI IS MENTIONED, which reveals that they carry one equal 
scale and all are joined from one source. THIS MEANS THAT BOTH 
LEVELS, JUDGMENT AND MERCY, ARE OF ONE SCALE FROM ONE 
SOURCE, WHICH IS ZEIR ANPIN REFERRED TO AS YUD HEI VAV 
HEI. 


2. "After the death of the two sons of Aaron": Rabbi Yitzchak opened 
the discussion saying, "Serve Hashem in fear, and rejoice with 
trembling" (Tehilim 2:11). It is also written, "Serve Hashem with 
gladness: come before Him with singing" (Tehilim 100:2). These 
verses appear to contradict one another, as ONE SAYS TO SERVE IN 
FEAR AND TREBLING WHILE THE OTHER SAYS WITH GLADNESS 
AND SINGING. HE ANSWERS: We have learned that "serve Hashem 
in fear" means that one must first show fear and awe in every act he 
wishes to perform before his Master. As a result of this reverence 
before his Master, he will merit to serve with joy the commandments 
of the Torah. Therefore, it is written, "What does Hashem your 
Elohim require of you, but to fear" (Devarim 10:12). THROUGH FEAR, 
HE WILL MERIT IT ALL. 


3. "And rejoice with trembling," MEANING that man must not overly 
rejoice in this world, referring only to worldly matters, but one must 
rejoice in the matters of Torah and the performance of precepts. 
Then, AS ONE WILL REFRAIN FROM REJOICING IN MUNDANE 
MATTERS, man will find himself able to perform Torah and precepts 
with happiness, as is written, "Serve Hashem with gladness." 
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4. Rabbi Aba said, "Serve Hashem in fear": What fear is meant here? 
IN OTHER WORDS, WHAT IS THE EXPLANATION IN THIS CONTEXT 
OF FEAR? HE ANSWERS: As we have established, it is written, "The 
fear of Hashem is the beginning of knowledge" (Mishlei 1:7) and "the 
fear of Hashem is the beginning of wisdom" (Tehilim 111:10), so the 
Holy One, blessed be He, is referred to in this name, "Fear of 
Hashem," NAMELY MALCHUT. Rabbi Elazar said: IN EXPLANATION 
OF RABBI ABA'S WORDS, "Serve Hashem in fear," MEANING he 
who wishes to perform the service of his Master, from what point 
should he begin and to which area should he aim his service in order 
to unify the name of his Master? He repeats his words "with fear," 
because fear, WHICH IS MALCHUT, is the start OF SERVICE going 
from below upwards, AS THE FIRST SFIRAH GOING FROM BELOW 
UPWARDS IS MALCHUT. 


5. Come and see: It is written: here, "After the death" and later, 
"Speak to Aaron your brother...Thus shall Aaron come." (Vayikra 
16:2-3). WHAT CONNECTION IS THERE BETWEEN "AFTER THE 
DEATH OF" TO THE VERSE, "THUS (LIT. 'WITH THIS") SHALL 
AARON COME"? HE ANSWERS: FROM THE DEATH OF THE SONS 
OF AARON commences the warning to each of the priests that they 
must be mindful of Zot (Eng. 'this' fem.), which is the fear of Hashem, 
WHICH IS MALCHUT. FOR THE DEATHS OF THE SONS OF AARON 
WERE AS A RESULT OF THEIR NEGLIGENCE IN RELATION TO 
MALCHUT. 


6. Another explanation for, "After the death of the two sons of 
Aaron." Rabbi Yosi said: It should have read, 'After the death of 
Nadab and Abihu', so what is the reason THAT IT SAYS, "The two 
sons of Aaron"? It is obvious that they were his sons. HE 
ANSWERS: We have learned that until that time they were not adults 
but still under the authority of their father; CONSEQUENTLY, THE 
VERSE REFERS TO THEM AS THE SONS OF AARON. Hence, "when 
they came near before Hashem, and died" (Vayikra 16:1), they were 
rushing the time OF OFFERING INCENSE during the lifetime of their 
father, AS IS INDICATED LATER, and there was more, MEANING 
OTHER CAUSES PRECIPITATED THEIR DEATH. ALSO, because of 
the sin they committed "when they offered a foreign fire" (Bemidbar 
3:4) as we learned, in one place it is written, "When they offered a 
foreign fire," AND FOR THIS REASON THEY DIED. In another place, 
it is written, "When they came near before Hashem," THEY DIED 
BECAUSE THEY SACRIFICED, BECAUSE THEY RUSHED THE TIME 
TO BURN INCENSE DURING THE LIFETIME OF THEIR FATHER, AS 
MENTIONED ABOVE. THIS MEANS THE COMBINATION OF both 
matters CAUSED THEIR DEATHS, so it is written: here, "The two 
sons of Aaron" TO TEACH THAT THEY WERE STILL UNDER THE 
AUTHORITY OF AARON, AS DECLARED ABOVE. It is written, "When 
they came near," FOR THE DEATH WAS AS A RESULT OF THEIR 
APPROACH BEFORE HASHEM, DURING THE LIFETIME OF THEIR 
FATHER. 


7. Rabbi Chiya said: One day I was traveling to Rabbi Shimon to be 
taught by him the laws of the Pesach (Passover). | encountered a 
mountain and | saw clefts and cavities in one rock, and two men 
were in there. As | approached, I heard the voices of these people 
who were saying, "A song, a psalm for the sons of Korah, Great is 
Hashem and highly to be praised..." (Tehilim 48:1-2). Wherefore "A 
song, a psalm"? HE ANSWERS: Thus do we learn on behalf of Rabbi 
Shimon: The song is two-fold, NAMELY A SONG AND A PSALM, and 
since it is a better song than other songs, it is named "song" twice. 
Similarly, "A psalm, a poem for the Shabbat day" (Tehilim 92:1), 
MEANING THAT IT IS MORE PRAISEWORTHY THAN OTHER SONGS. 
In the same fashion, "the song of songs which is Solomon's" (Shir 
Hashirim 1:1), INDICATING a song that stands above all other songs. 
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8. ALSO HERE, WHERE IT IS WRITTEN, "A song, a psalm," THIS 
SONG IS SUPERIOR TO OTHERS. It is a song describing the Holy 
One, blessed be He, which the sons of Korah were singing about 
those who were dwelling in the doorway of Gehenom. Who were THE 
SONS OF KORAH? They were the brothers of those residing at the 
gates of Gehenom, AS THE HOLY SAGES COMMENT ON THE 
VERSE, "THE SONS OF KORAH DID NOT DIE" (BEMIDBAR 26:11), 
BUT A PLACE WAS SET FOR THEM IN GEHENOM. As a result, this 
song was recited on Monday IN THE TEMPLE. I approached them 
and said to them: What are you doing in this place? They replied: We 
are merchants, but twice weekly we leave our community to study 
Torah here because IN THE SETTLEMENT, WE ARE DISTURBED 
EACH DAY by people and they do not allow us TO STUDY TORAH. I 
replied to them: How fortunate is your lot. 


9. Furthermore, they said: Every time that the righteous depart this 
world, there is likewise annulled from this world all the harsh 
decrees, and the death of the righteous brings forgiveness for the 
sins of the generation. Therefore, we read the portion dealing with 
the sons of Aaron on Yom Kippur (Day of Atonement) to bring 
forgiveness for the sins of Yisrael. The Holy One, blessed be He, 
says, 'Contemplate the death of these pious ones, and it will be 
accredited for you, as if you offered sacrifice this day to attain 
forgiveness'. We have learned that as long as Yisrael will be in exile 
and neither be able to offer offerings on this day nor will they be able 
to offer the two goats, they will at least have the memory of the two 
sons of Aaron. Thus, it will serve as atonement for them. 


10. We have learned that it is written, "These are the names of the 
sons of Aaron, the priests" (Bemidbar 3:3) and also, "Nadab the 
firstborn, and Abihu, Elazar and Itamar" (Ibid. 2). HE QUESTIONS: It 
should read: 'And Elazar and ltamar' JUST LIKE IT SAYS "AND 
ABIHU," so why write "Elazar and Itamar"? WHY DELETE THE 
CONNECTING 'AND' (VAV) FROM ELAZAR? HE ANSWERS: Abihu 
was equal to his two brothers. The VERSE EQUATES ABIHU TO 
ELAZAR AND ITAMAR, and Nadab is equal to all the others. 
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11. The firstborn Nadab stands on his own merits and Abihu rests on 
his own, AND FOLLOWING THEM ELAZAR AND ITAMAR ARE READ 
AS JOINED TOGETHER TO TEACH that each one OF NADAB AND 
ABIHU are considered in the eyes OF SCRIPTURE as both Elazar and 
Itamar TOGETHER. But BOTH Nadab and Abihu by themselves are 
each considered equal to the seventy members of the Sanhedrin 
who served before Moses. For this reason, their deaths atoned for 
Yisrael. Therefore, it is written, "But let your brethren, the whole 
house of Yisrael bewail the burning" (Vayikra 10:6). Rabbi Shimon 
said: THEREFORE THE VERSE SPECIFIES "Nadab the firstborn," 
meaning he is the one that all acclaim and praise are his. How much 
more so with Nadab and Abihu TOGETHER, because these two have 
no equal among all Yisrael. 


2. "Jacob, who redeemed Abraham" 
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We learn that Jacob redeemed Abraham just because God saw that Jacob would descend from Abraham. Rabbi Chizkiyah questions why Hananiah, 
Mishael and Azariah (who threw themselves into a burning fire) are referred to as descendants of Jacob, when in fact they were the descendants of 
Judah. Rabbi Shimon explains that is because in their time of danger they referred to Jacob, and God took note of this and protected them, and 
those who had ridiculed the name of Jacob were killed by the flame. 


12. "And Hashem spoke to Moses after the death of the two sons of 
Aaron" (Vayikra 16:1): Rabbi Chizkiyah opened the discussion 
saying, "Therefore, thus says Hashem concerning the house of 
Jacob, who redeemed Abraham..." (Yeshayah 29:22). This verse is 
troublesome. It should read, "Therefore, thus says Hashem, who 
redeemed Abraham'. Why does it say "Therefore, thus says Hashem 
concerning the house of Jacob, who redeemed Abraham"? 


13. We have already learned that Jacob surely redeemed Abraham. 
At the time that ABRAHAM fell into THE FURNACE OF the 
Chaldeans' fire, his fate was being decided before the Holy One, 
blessed be He. In what merit should this one be saved as he lacks 
ancestral merits? THE HOLY ONE, BLESSED BE HE, said TO THE 
COURT ON HIGH: 'He should be saved because of his sons.' As we 
have learned, a son can bring merits for his father. The others 
replied: But Ishmael will descend from him. The Holy One, blessed 
be He, replied, 'But Isaac WILL DESCEND FROM HIM, who will 
extend his throat FOR THE SACRIFICE on the altar'. The others said: 
But Esau will derive from Isaac. THE HOLY ONE, BLESSED BE HE, 
said, 'But Jacob will DESCEND FROM HIM, who is a whole throne, 
and all his sons are perfect before Me.' They concurred by saying: 
Surely for this merit, Abraham shall be rescued. Such is the meaning 
of, "who redeemed Abraham." 
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14. IT IS WRITTEN, "Jacob shall not now be ashamed, neither shall 
his face now grow pale; when he sees his children, the work of My 
hands, in the midst of him, sanctifying My name" (Yeshayah 29:22- 
23). HE QUESTIONS: Who are "his children, the work of My hands"? 
HE ANSWERS: They are Hananiah, Mishael, and Azariah, WHO 
THREW THEMSELVES INTO A BURNING FIRE TO SANCTIFY MY 
NAME. HE QUESTIONS, "Jacob shall not now be ashamed": What is 
Jacob doing here? For it is written, "These were among the 
descendants of Judah: Daniel, Hananiah, Mishael, and 

Azariah" (Daniel 1:6). NOTE, they are referred to as scions of Judah. 
As a result, it should read: 'Judah shall not now be ashamed'. Why 
then does it state, "Jacob shall not now be ashamed"? 


15. HE ANSWERS: We have learned at the time they bound 
HANANIAH, MISHAEL AND AZARIAH in order to cast them into fire, 
each raised his voice and spoke before all the gathered nations, 
kings and nobles. Hananiah said, "Hashem is with me, I will not fear: 
what can man do to me? Hashem takes my part with those who help 
me: therefore | shall gaze upon those who hate me. It is better to take 
refuge in Hashem..." (Tehilim 118:6-8). Mishael said, "Therefore fear 
you not, My servant Jacob, says Hashem...For | am with you, says 
Hashem, to help you, for I will make a full end of all the 

nations" (Yirmeyah 30:10-11). At that moment, when THE NATIONS 
AND THE NOBLES heard the name Jacob, they were disgusted and 
began mockingly to laugh, BECAUSE HE PUT HIS TRUST IN JACOB. 
Azariah commenced to proclaim, "Hear O' Yisrael, Hashem our 
Elohim; Hashem is One" (Devarim 6:4). 


16. This is what is written, "One shall say, | am 

Hashem's..." (Yeshayah 44:5). "One shall say, | am Hashem's" refers 
to Hananiah, WHO DECLARED THAT "HASHEM TAKES MY PART..." 
"And another shall call himself by the name of Jacob" (Ibid.): This is 
Mishael, WHO SAID, "FEAR YOU NOT, O MY SERVANT JACOB." 
"And another shall subscribe with his hand to Hashem, and surname 
himself by the name of Yisrael" (Ibid.). This is Azariah, WHO SAID, 
"HEAR O' YISRAEL..." At that moment, the Holy One, blessed be He, 
assembled His heavenly council, NAMELY THE ANGELS, and said to 
them, 'For which word among the words that these three uttered, 
should | save them?' They replied, "That they may know that You 
alone, whose name is Hashem, are the most high over all the 

earth" (Tehilim 83:19), MEANING SAVE THEM, BECAUSE THEY 
TRUSTED IN HASHEM. 


17. At that hour, the Holy One, blessed be He, said to the throne, 
WHICH IS MALCHUT, 'My throne, for which word, among all the 
words THEY UTTERED, should I save these righteous men?' It 
replied: For the word that all the others mocked, I would save them, 
NAMELY THE MERIT OF JACOB, "Jacob shall not now be ashamed, 
neither shall his face now grow pale," SO THEY WILL SEE THAT 
THEY WERE SAVED IN HIS MERIT. Just as THE MERIT OF Jacob 
stood fast when Abraham was cast into the fire, now it will stand fast 
for these - NAMELY HANANIAH, MISHAEL AND AZARIAH. This is 
what is written, "Thus says Hashem concerning the house of Jacob, 
who redeemed Abraham, Jacob shall not now be ashamed..." namely 
by the contempt and the mockery with which THE NATIONS AND 
NOBLES RIDICULED HIM. 
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18. We have learned that all those who ridiculed this word, NAMELY 
"JACOB," were consumed by that fire, and a spark of flame killed 
them. Who saved Hananiah, Mishael and Azariah? HE DID, because 
they prayed before the Holy One, blessed be He, Hashem, and 
unified His Name properly. Because they unified His Name properly, 
they were saved from that consuming fire. 
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3. Nadab and Abihu 

Rabbi Shimon says that in a way Nadab and Abihu died twice, once before God when offering the sacrifice, and once because they left no children, 
as someone who does not merit children is considered as though dead. We learn that Nadab and Abihu died physically but did not die spiritually 
because they were reincarnated in Pinchas. The reason they were reincarnated together in one body was because they had not married and so were 
only considered a half body each. Their sin was later corrected by Pinchas' action in slaying the foreign woman. The two sons of Aaron and Zimri 
had essentially committed the same sin, that is, bringing near something that was far from holiness. Rabbi Shimon talks about the covenant of 


peace. We learn that Rabbi Yosi had said that people have their sins forgiven when they feel compassion for afflictions visited upon the just; 
therefore during Yom Kippur people read about the death of the two sons of Aaron, and they feel distress for them so that their own sins are 
forgiven. Also, they are reassured that their own children will not die during their lifetimes. 


19. The two sons of Aaron offered a foreign fire, as they did not unify 
His Name properly and, therefore, were consumed in fire. Rabbi 
Yitzchak stated that it is written, "After the death" and it is later 
written, "and died" IN THE SAME VERSE. If it states "after the death 
of the two sons of Aaron" (Vayikra 16:1), wouldn't I know that they 
died? HE ANSWERS: We are taught that there were two deaths, one 
before Hashem and one because they left no children, for one who 
does not merit children is CONSIDERED dead. For this reason, it is 
written, "After the death...and died"; NAMELY, "AFTER THE DEATH" 
IS TO BE UNDERSTOOD LITERALLY AND "AND DIED" REFERS TO 
THEIR NOT HAVING CHILDREN. 


20. Rabbi Aba said that it is written, "And Nadab and Abihu died 
before Hashem, when they offered a foreign fire before Hashem in 
the wilderness of Sinai, and they had no children: and Elazar and 
Itamar ministered in the priest's office" (Bemidbar 3:4). HE 
QUESTIONS: What connection does one have with the other in 
saying, "And they had no children: and Elazar and Itamar ministered 
in the priest's office"? DID THE LATTER INHERIT THE PRIESTHOOD 
FROM NADAB AND ABIHU BECAUSE THEY WERE CHILDLESS? HE 
ANSWERS: This is what | have said THAT they died because they 
had no children AND WERE CONSIDERED AS IF DEAD. This is 
definite, but not like other people even though they did not marry, for 
they died only a physical death and not a spiritual one. 


21. From where do we know THAT THEY DID NOT DIE A SPIRITUAL 
DEATH? For it is written, "And Elazar, son of Aaron took him one of 
the daughters of Putiel to wife; and she bore him Pinchas: these are 
the heads of the fathers of the Levites according to their 

families" (Shemot 6:25). HE QUESTIONS: IT SAYS "these," yet 
Pinchas alone is mentioned, and it says, "heads of the fathers of the 
Levites" OF PINCHAS ALONE. THIS IS BECAUSE NADAB AND 
ABIHU WERE REINCARNATED IN PINCHAS; THEREFORE, THE 
VERSE READS OF HIM, "THESE ARE THE HEADS," A PLURAL 
EXPRESSION. According to this, their deaths were physical not 
spiritual, as THEY WERE REINCARNATED IN PINCHAS. Rabbi Elazar 
said: THIS IS SO and it is understood WHEN IT IS WRITTEN ABOUT 
HIM, "These," A PLURAL EXPRESSION. It is likewise inherent WHEN 
IT IS WRITTEN ABOUT HIM, "Heads," A PLURAL EXPRESSION. 
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22. Due to this, it is written, "Pinchas, the son of Elazar, the son of 
Aaron the priest" (Bemidbar 25:7) and also it is written, "And 
Pinchas son of Elazar, son of Aaron" (Shoftim 20:28) was a priest in 
those days. It should simply read: 'Pinchas, the son of Elazar the 
priest'; WHY MENTION "SON OF AARON THE PRIEST"? He wished 
to tell us that whenever Pinchas is mentioned, IT IS WRITTEN, "son 
of Aaron the priest." BUT WITH REGARD TO ELAZAR, it is only 
written, "Elazar the priest" AND NO MENTION OF SON OF AARON, 
as we find written, "Before Elazar the priest" (Bemidbar 27:21) or 
"And Elazar the priest said" (Bemidbar 31:21). THIS IS DUE TO THE 
FACT THAT NADAB AND ABIHU, SONS OF AARON, WERE 
REINCARNATED IN PINCHAS; THEREFORE, THE VERSE MENTIONS 
'SON OF AARON' REGARDING HIM. Consequently, their deaths were 
physical but spiritually they did not die, AS THEY WERE 
REINCARNATED IN PINCHAS. 


23. We have learned from the secret of the Mishnah THAT THE NAME 
PINCHAS IS FORMED FROM two NAMES, WHICH CONSTITUTE a 
pair, Pin and Chas. Indeed, Pinchas is spelled with a small Yud-PE 
YUD NUN CAF SAMECH-for the Yud incorporates the two together. 
This is the profound explanation that we have already been taught. 


24. Rabbi Elazar inquired of his father: Behold, NADAB AND ABIHU 
were two individuals, why were there not two, MEANING WHY WERE 
THEY NOT REINCARNATED INTO TWO PEOPLE, BUT ONLY IN 
PINCHAS? He replied: Each was a half body because they did not 
marry, AND ONE WHO DOES NOT MARRY IS CONSIDERED A HALF 
PERSON. For this reason, the two are incorporated in one, as it is 
written, "And she bore him Pinchas: these are the heads." 


25. The Yud in Pinchas was put in him to enjoin the letters only when 
he has been zealous for the Holy One, blessed be He, and came to 
straighten that which was crooked upon seeing the sign of the 
member of the holy covenant that Zimri inserted into another 
territory. NADAB AND ABIHU were corrected here from their earlier 
deviation, for NADAB AND ABIHU deviated in a foreign female, as it 
is written, "When they offered a foreign fire" (Bemidbar 3:4). They 
were corrected through the foreign woman THAT PINCHAS SLEW, 
as it is written, "And has married the daughter of a strange 

EI" (Malachi 2:11). Just as in the first case there was a foreign fire, 
here too was a foreign woman. 


26. HE QUESTIONS: What is apparent here, MEANING WHAT IS THE 
CONNECTION BETWEEN A FOREIGN FIRE TO A FOREIGN WOMAN? 
HE ANSWERS: At the beginning, they brought near TO THE 
HOLINESS something that was far removed FROM HOLINESS AND 
DEFILED THE HOLINESS, as is written, "When they offered a foreign 
fire." Here too, Zimri COMMITTED THE VERY SAME SIN in that he 
brought near THAT which was far FROM HOLINESS - NAMELY, THE 
FOREIGN WOMAN TO THE HOLINESS - BECAUSE he brought near 
the name of the King, THE SIGN OF THE HOLY COVENANT, to the 
distant one - NAMELY, THE FOREIGN WOMAN. Immediately, "When 
Pinchas, the son of Elazar, the son of Aaron the priest, saw it, he 
rose up from among the congregation" (Bemidbar 25:7). At this 
point, he corrected the earlier crookedness. Then the Yud was added 
to his name to enjoin the letters together, THE SECRET OF YESOD 
THAT CONNECTS ZEIR ANPIN WITH MALCHUT. Thus, he was 
promised peace, WHICH IS YESOD REFERRED TO AS PEACE, as it 
is written, "Wherefore say, Behold, | give to him My covenant of 
peace" (Ibid. 12), My very covenant, NAMELY YESOD. 
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27. HE ASKS: What is this 'peace' we speak of here WHEN IT SAYS, 
"BEHOLD, I GIVE TO HIM MY COVENANT OF PEACE"? HE 
ANSWERS: At first they sinned against this Sfirah, YESOD, BY 
OFFERING FOREIGN FIRE, AS EARLIER MENTIONED. They 
damaged this Sfirah in instigating a quarrel BETWEEN ZEIR ANPIN 
AND MALCHUT, AS WRITTEN ABOVE. Now that it is corrected, it is 
written, "Behold I give him My covenant of peace," My actual 
covenant, NAMELY THE SFIRAH OF YESOD WHICH GOES BY THE 
NAME COVENANT. It will be at peace with him, NAMELY THE PEACE 
BETWEEN ZEIR ANPIN AND MALCHUT. For this reason, a small Yud 
was added to his name, WHICH HINTS AT YESOD, which is of the 
small letters to show that what was earlier crooked has already been 
corrected, MEANING THAT YESOD WHICH WAS CURVED EARLIER 
HAS BEEN STRAIGHTENED, AS WAS SAID BEFORE, and now 
MALCHUT is perfected through YESOD. Rabbi Elazar kissed his 
hands and said: Blessed is the Merciful One for allowing me to ask 
this thing so it should not get lost from me. 


28. We have learned that Rabbi Yosi said: It was established to read 
this chapter OF THE SONS OF AARON on this day of Yom Kippur, in 
order to bring atonement for Yisrael in exile WHO ARE UNABLE TO 
OFFER SACRIFICES. For this reason the order OF SACRIFICES for 
this day, YOM KIPPUR, was established here IN THE PORTION 
ABOUT THE SONS OF AARON, AND RECITING IT COMES IN PLACE 
OF SACRIFICE. FURTHERMORE, the deaths of the sons of Aaron 
atone for Yisrael. 


29. We also learn from here that every person who has affliction 
visited upon him from his Master, they serve as atonement for sins. 
All who have distress for affliction brought upon the just will have 
their sins pass away from this world. For this reason, on this day, 
YOM KIPPUR, we read about, "After the death of the two sons of 
Aaron" so that the congregation listens and feels distress for the 
pious who were lost and thus the congregation have their sins 
forgiven. Of him, who feels sorrow for the righteous who perished, 
or sheds tears for them, the Holy One, blessed be He, announces, 
"And your iniquity is taken away, and your sin is purged" (Yeshayah 
6:7). Furthermore, he is reassured that his children will not die 
during his lifetime and it is written about him, "He shall see his seed, 
he shall prolong his days" (Yeshayah 53:10). 


4. "All the rivers run into the sea" 
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Rabbi Shimon wonders how people can ignore the wishes of God for so long, and says that no one lends his ear or wakens his heart. He says that in 
later generations people will have forgotten the Torah entirely; there will never be another generation like Rabbi Shimon's until the generation in the 
time of the coming of Messiah, when knowledge will reawaken in the world again. We read about the river, Binah, in which the roots of the Tree of 
Life are spread. We read of the Sfirot that come forth from this river and the anointing oil that replenishes the Garden of Eden. These streams flow 
down to the righteous and join together in the sea of wisdom, Malchut. When the wicked interfere, the blessings of these streams are not felt, and 
judgment is awakened in the world instead of peace. Then people can be blessed only through the priest. 


30. "And Hashem said to Moses, Speak to Aaron your brother, that 
he come not at all times into the holy place" (Vayikra 16:2). Rabbi 
Shimon said, "All the rivers run into the sea; yet the sea is not 
full..." (Kohelet 1:7). Rabbi Shimon said: I wonder about people, that 
they have no eyes to see, no heart to observe, they do not know, or 
pay attention to the wishes of their Master. How asleep they are and 
do not awaken before the day will come when thick darkness will 
cover them; the owner of the deposit will demand his due 
accounting from them. 


31. An announcement is called out about them daily and their soul 
testifies within them day and night. The Torah raises its voice in all 
directions and says, "How long, fools, will you love 

foolishness" (Mishlei 1:22.). "Whoever is a fool, let him turn in here: 
as for him that lacks understanding, she says to him, Come, eat of 
my bread, and drink of the wine which I have mixed" (Mishlei 9:4-5). 
No one lends his ear or wakens his heart. 


32. Come and see: Later generations will come when Torah will be 
forgotten among them, the wise will gather in their own place and 
there won't be found anyone who can begin to explain and finalize 
THE TORAH. Woe to that generation. From here on, there will not be 
a generation like the present one until the generation in the time of 
King Messiah, when knowledge will awaken in the world, as it is 
written, "For they shall all know Me, from the lowest of them to the 
greatest of them" (Yirmeyah 31:33). 


33. It is written, "And a river went out of Eden" (Beresheet 2:10). We 
have learned the name of this river. We established that its name is 
Yuval, NAMELY BINAH, as it is written, "And that spreads out its 
roots by the river (Heb. yuval)" (Yirmeyah 17:8). In the book of Rabbi 
Hamnuna Saba (the elder), IT SAYS that its name is life, NAMELY 
BINAH, whence life comes to the world, which is referred to as the 
life of the King. We established that it is that great and strong tree, 
WHICH IS ZEIR ANPIN, that feeds all and is called the Tree of Life, 
MEANING the tree that has planted its roots in that life ABOVE, 
NAMELY BINAH. And all is appropriate. 


34. We have learned that this river gave forth deep streams, WHICH 
REPRESENT THE THREE SFIROT - CHESED, GVURAH AND TIFERET 
OF ZEIR ANPIN - with the anointing oil to replenish the Garden of 
Eden, WHICH IS MALCHUT, and water the trees and plants, NAMELY 
THE SFIROT OF MALCHUT. Of this, it is written, "The trees of 
Hashem have their fill; the cedars of Lebanon, which He has 
planted" (Tehilim 104:16). These streams, NAMELY CHESED, 
GVURAH AND TIFERET, flow and continue on and join two pillars 
that the Baraithas refer to as Yachin and Boaz, NAMELY NETZACH 
AND HOD. These NAMES are appropriate. From there, NETZACH 
AND HOD come out all these streams, NAMELY CHESED, GVURAH 
AND TIFERET, and rest in a certain level referred to as Righteous, 
NAMELY YESOD, as is written, "But the righteous is an everlasting 
foundation (Heb. yesod)" (Mishlei 10:25). All together they join in 
that level referred to as "sea" that is the sea of wisdom, NAMELY 
MALCHUT. This is the meaning of the verse, "All the rivers run into 
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the sea" (Kohelet 1:7). 


35. If you should say that when the streams reach this spot, NAMELY 
MALCHUT, they stop and don't come back, yet immediately 
following that, it says, "To the place where the rivers flow, thither 
they return (lit. 'return to go')" (Ibid.), for the river never stops its 
waters. "They return": To where do THEY return? HE ANSWERS: 
They "return" to the two pillars, Netzach and Hod. They "go" to this 
Righteous, WHICH IS YESOD, to seek out blessings and joy. This is 
the secret of what we learned, "This is the Leviathan, whom You 
have made to play therein" (Tehilim 104:26). It is the righteous. 


36. "These wait all upon You: that You may give them their food in 
due season" (Ibid. 27). What is meant by "in due season"? This is 
the Matron, NAMELY MALCHUT, known as the time of the Righteous, 
WHICH IS YESOD. For this reason, all look up to this "due season," 
all that are sustained here below. They are fed from this source, AS 
THE LOWER BEINGS RECEIVE ONLY FROM MALCHUT. This secret 
meaning was established in, "These wait all upon You..." as we have 
established. 


37. Come and see: When this "all," WHICH IS YESOD, KNOWN AS 
"KOL (LIT. 'ALL')," perfumes "due season," WHICH IS MALCHUT, 
which joins with him, all the world rejoices in blessings and peace is 
found among the upper and lower beings. However, when the wicked 
cause, that blessings of these streams are not present - NAMELY, 
CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, and this season 
receives nourishment from another side, NAMELY JUDGMENT, then 
Judgments are awakened in the world and there is no peace. When 
people want to be blessed, they can do so only through the priest, 
who could arouse his Sfirah, WHICH IS CHESED. Thus, the Matron, 
WHO IS MALCHUT, is blessed and the blessings will prevail 
throughout the worlds. 


5. "That he come not at all times into the holy place" 
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We learn that God told Moses that he should speak to his brother, Aaron, since Aaron was given the blessings for above and below. There are times 
when one may go before God and ask petitions, because it is a time of goodwill; there are other times when harsh decrees are aroused and 
blessings are not forthcoming. Sometimes judgments are present but impending, held over the world to frighten it. We learn that these cycles occur 
in the year, in the week, in the day and even in the hour. Rabbi Shimon says that things are good in their due season. Analyzing the scripture, "That 
he come not at all times into the holy place," Rabbi Shimon tells his son that God was admonishing Aaron not to make the same mistake that his 
sons did, so that he will not damage this time that is Malchut. He also says that incense is the most praiseworthy of all sacrifices, because incense 
in Aramaic means 'connecting'. 


38. We have learned that AFTER THE DEATHS OF THE SONS OF 
AARON, Moses was seeking from the Holy One, blessed be He, this 
matter, WHICH IS CHESED. MOSES said to Him: If people return in 
repentance to You, by whom will they be blessed? The Holy One, 
blessed be He, replied: 'You are speaking to Me? "Speak to Aaron 
your brother," for in his hands are given the blessings for above and 
below', FOR HE IS THE CHARIOT FOR CHESED, AS MENTIONED 
ABOVE. 
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39. "And Hashem said to Moses, Speak to Aaron your brother, that 
he come not at all times into the holy place" (Vayikra 16:2). Rabbi 
Aba said: There are times before the Holy One, blessed be He, when 
His goodwill is found, blessings are available and one may ask 
petitions. There are other times when His graciousness is 
unavailable, blessings are not forthcoming and harsh decrees are 
aroused in the world. There are times when Judgment is impending. 
There are times during the year when graciousness is present and 
there are times during the year when decrees are present. There are 
other times when Judgment is present but is impending, MEANING 
TO SAY THE JUDGMENT IS HELD IN ABEYANCE TO FRIGHTEN THE 
WORLD, BUT IT IS NOT YET IN EFFECT. There are also times during 
the month when graciousness is to be found and times when 
Judgments are present and impending over everything. 


40. There are times during the week when graciousness abounds 
and there are times during the week when decrees are in the world. 
There are times during the day when graciousness prevails and the 
world is pampered. There are times during the day when the 
Judgments are impending and are present. Even during the hour, 
THERE ARE VARIOUS TIMES. Consequently, it is written, "And a 
time for every purpose" (Kohelet 3:1). It is also written, "But as for 
me, let my prayer be to You, Hashem, in an acceptable time" (Tehilim 
69:14) and "Seek Hashem while He may be found" (Yeshayah 55:6). 
Another verse reads, "Why stand You afar off, Hashem? Why hide 
You Yourself in times of trouble?" (Tehilim 10:1) and another verse 
reads, "From afar Hashem appeared to me" (Yirmeyah 31:2). At other 
times, He is close as it is written, "Hashem is near to all those who 
call upon Him" (Tehilim 145:18). Due to this, it is written, "that he will 
not come at all times into the holy place..." 


41. Rabbi Shimon said: We have ascertained that something in its 
due season IS EXCELLENT. This is sure. At this point, the Holy One, 
blessed be He, came to warn Aaron not to err with the same sin with 
which his sons erred. This due season is well known TO BE 
MALCHUT. For this reason, he must not err by joining a different 
time to the King. This is the meaning of the verse, "That he come not 
at all times into the holy place." Even when he will see that the time 
is given over to another, NAMELY THE OTHER SIDE, to run the 
world, IT SHOULD BE given over to its hands in order to enjoin and 
bring the world near to holiness, as | and My Name are one, SINCE 
EVEN THE OTHER SIDE SERVES ONLY ME. For this reason, "that he 
come not at all times (or: 'with every time") into the holy place." If he 
wishes to know with what he should approach, the answer is with 
zot (Eng. 'this' fem.), WHICH IS MALCHUT OF HOLINESS, "With this 
(Heb. zot fem.) shall Aaron come into the holy place" (Vayikra 16:3). 
This zot is the time that holds to My name through Yud, WHICH IS 
YESOD, that is imprinted in My name AND WITH IT he may come into 
the holy place, not at all times, but "he come not at all times." 
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42. Rabbi Yosi said that it is written, "He has made every thing 
beautiful in its time" (Kohelet 3:11). This matter was explained by the 
holy luminary, and it is so that we learned that "He has made every 
thing beautiful in its time." Assuredly everything, WHICH IS YESOD 
NAMED ALL, He did in its time REFERS TO MALCHUT CALLED 
TIME, one with another, and no other thing may come between them. 
It is literally "in its time," MEANING MALCHUT and not in another. 
For this reason, it is a warning to Aaron "that he come not at all 
times into the holy place." With what may he enter? With Zot, 
MEANING MALCHUT CALLED ZOT, as we established from the 
verse, "Thus (with zot) shall Aaron come into the holy 

place" (Vayikra 16:3). 


43. Rabbi Elazar was sitting before his father. He said to him that it is 
written about the congregation of Korah, "And they perished from 
among the congregation" (Bemidbar 16:33). What is meant by "and 
they perished"? It is similar to that which is written, "The same 
person will | destroy from among his people" (Vayikra 23:30). Rabbi 
Shimon said that the sons of Aaron are different THAN THE 
CONGREGATION OF KORAH, because 'perish' is not written about 
them, as it does about the congregation of Korah, where it is written, 
"And they perished from among the congregation." It is also written, 
"Behold, we die, we perish, we all perish" (Bemidbar 17:27), which 
included the 250 people who offered the incense. THEY surely 
perished; however, THE SONS OF AARON did not perish. 


44. He replies that it is written, "That he come not at all times into the 
holy place." Another verse reads, "Thus (Heb. with zot) shall Aaron 
come into the holy place." HE QUESTIONS: If the verse stated "that 
he will not come at all times," why doesn't it write at what time he 
may come? IT SHOULD READ THAT ON THE TENTH OF THE 
MONTH, HE SHALL COME INTO THE HOLY PLACE, BUT INSTEAD IT 
SAYS, "THUS SHALL AARON COME INTO THE HOLY PLACE," YET 
GIVES NO EXPLICIT TIME. He said to him: Elazar, we learned that it 
is the same word and same time, FOR TIME AND ZOT ARE THE 
SAME WORD, NAMELY BOTH ARE NAMES OF MALCHUT, which the 
priests knew. But in relation to his sons sinning, the Holy One, 
blessed be He, wanted to admonish here, NAMELY, THAT HE 
SHOULD NOT DAMAGE THIS TIME WHICH IS MALCHUT AS HIS 
SONS DID. We have already learned this. He replied: I also thought 
so, but I wanted TO HEAR THIS FROM YOU in order to reconcile this 
matter. 


45. He said to him: Elazar, my son, come and see that all sacrifices 
and burnt offerings bring gratification to the Holy One, blessed be 
He. But there is no truer gratification BEFORE HIM than the incense, 
for the incense is the most praiseworthy. This is the reason that it is 
offered in the innermost chambers, NAMELY THE HOLY OF HOLIES, 
silently. We have learned that. For this reason people were not 
punished for other kinds of sacrifices and burnt offerings as for 
incense, because in the whole of the service of the Holy One, 
blessed be He, this is the most joined and connected. That is why it 
is called incense, BECAUSE INCENSE IN ARAMAIC MEANS 
CONNECTING, so it says, "Ointment and incense rejoice the 

heart" (Mishlei 27:9). 


6. "Therefore do the virgins love you" 
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Rabbi Shimon tells how the fragrance of the incense rises and joins with the flow of the holy ointment (the Sfirah of Zeir Anpin); they waken each 
other and are then good for illumination. The oil is then poured down from level to level to Malchut and thence to all the worlds. The Congregation of 
Yisrael is like the incense and Zeir Anpin is like the ointment. 


46. Rabbi Shimon opened the discussion saying, "Your ointments 
are fragrant..." (Shir Hashirim 1:3). I have closely studied this verse 
and this is the explanation: What is meant by "fragrant"? IT MEANS 
THAT the fragrance of the incense is subtle and finer, more interior 
than anything else. When this fragrance rises to join with the 
anointing oil of the fountain streams, WHICH ARE THE SFIROT OF 
ZEIR ANPIN, they wake one another and connect together. Then 
these ointments are good for illumination, as the verse says, "Your 
ointments are fragrant (lit. 'good for fragrance)." 


47. The oil was then poured from level to level among the levels that 
are called the Holy Name, WHICH IS MALCHUT, and the verse then 
reads, "For your flowing oil you are renowned: therefore do the 
virgins love you" (Ibid.). What is meant by "virgins" (Heb. alamot)? It 
is worlds (Heb. olamot), as we mentioned, actual worlds. INASMUCH 
AS THE OIL POURS TO MALCHUT CALLED NAME, ALL WORLDS 
RECEIVE FROM HER. Another explanation for alamot is as written, 
"A song to Alamot" (Tehilim 46:1), MEANING GRADES 
REPRESENTING ASPECTS OF CHASSADIM THAT IS REFERRED TO 
AS ALOMOT, DERIVED FROM THE WORD HE'ALEM (LIT. 'HIDDEN". 
It all comes to the same thing. THE WORD OLAMOT (LIT. WORLDS) 
ALSO COMES FROM THEIR BEING CONCEALED 


48. In the book of Rabbi Hamnuna Saba, it is written: what is the 
meaning of 'worlds (Heb. olamot)'? It is according to the verse, "She 
rises also while it is yet night, and gives food to her household, and 
a portion to her maidens" (Mishlei 31:15). THIS IS THE SECRET OF 
THE SEVEN CHAMBERS OF BRIYAH, WHICH SERVICE MALCHUT 
AND ARE REFERRED TO AS MAIDENS. These maidens ARE "the 
virgins (Heb. alamot) love you," to bless Your name and to sing 
praises before You. From there, there are blessings among all the 
lower beings, and the upper and lower beings are blessed. 


49. Another explanation for "the virgins (Heb. alamot) love you": It is 
fine to read this verse as: 'over death (Heb. al mavet) they love you', 
for with this, NAMELY OIL WHICH DENOTES CHASSADIM, the harsh 
prosecutors embalm themselves, AS 'ALAMOT' IS SPELLED WITH 
THE SAME LETTERS AS 'AL MAVET'. For incense, SIGNIFYING THE 
ILLUMINATION OF CHOCHMAH, joins with the higher level ointment, 
WHICH IS CHASSADIM, and is held in high esteem before the Holy 
One, blessed be He, more than all sacrifices and burnt offerings. The 
Congregation of Yisrael said: | am like the incense, DENOTING 
MALCHUT, AS MALCHUT IS THE SECRET MEANING OF LOWER 
CHOCHMMAH, and You, DENOTING ZEIR ANPIN, are like ointment, 
DENOTING CHASSADIM. THEREFORE, "Draw me, we will run after 
you" (Shir Hashirim 1:4). "We will run" IS A PLURAL EXPRESSION, 
as in, "therefore do the virgins love you," THAT IS, I and all my 
troops, who all hold onto me. Hence, "draw me," as they are all 
dependent on me. 


50. "The king has brought me into his chambers" (Ibid.): If the King 
will bring me into His chambers, then "we will be glad and rejoice in 
you" (Ibid.), meaning I and all the troops. We have learned that all the 
forces rejoice when the Congregation of Yisrael is joyous and 
blessed, and harsh decrees do not transpire in the world. Hence, it 
says, "Let the heavens rejoice, and let the earth be glad" (Tehilim 
96:11). 


7. "For | appear in the cloud upon the ark cover" 


Rabbi Yehuda brings up various verses where a cloud or a storm of wind are mentioned. Speaking about the cloud upon the ark cover, he says that 
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this is the place where the cherubs, Metatron and Sandalfon, rested, and that a miracle occurred three times a day when the Shechinah revealed 
herself in their wings. Rabbi Shimon tells what song the cherubs sang when the Shechinah came down. 


51. "For | appear in the cloud upon the ark cover" (Vayikra 16:2). 
Rabbi Yehuda said: Fortunate are the righteous, whom the Holy One, 
blessed be He, delights to honor. We have learned about a king of 
flesh and blood, that if someone rides on his horse, he has 
committed a capital offense. However, the Holy One, blessed be He, 
placed Elijah on His own, as is written, "And Elijah went up by a 
storm of wind into heaven" (IIl Melachim 2:11) AND IT IS WRITTEN, 
"HASHEM ANSWERED JOB OUT OF THE STORM" (IYOV 38:1). It is 
written: here "that he die not: for I appear in the cloud upon the ark 
cover." The Holy One, blessed be He, brought Moses into the cloud, 
as it says, "And Moses went into the midst of the cloud" (Shemot 
24:18), meaning into the midst of the cloud, DENOTING MALCHUT. IT 
IS WITHIN THE SAME CLOUD, OF WHICH IT SAYS, "For I appear in 
the cloud upon the ark cover." This is the meaning of, "And Hashem 
will create upon every dwelling place of Mount Zion and upon its 
assemblies, a cloud and smoke by day" (Yeshayah 4:5), "For the 
cloud of Hashem was upon the tabernacle by day" (Shemot 40:38). 
ALL THESE CLOUDS HINT AT MALCHUT. 


52. We have learned that it is written, "And Hashem descended in the 
cloud" (Shemot 34:5) and "I appear in the cloud upon the ark cover." 
We have learned that this is the place, NAMELY MALCHUT, where 
the Cherubs rested, WHO ARE METATRON AND SANDALFON, as we 
learned. The Cherubs were in place by means of a miracle (Heb. 
nes), MEANING UPON MALCHUT THAT IS CALLED NES. We have 
learned that three times daily - THE SECRET MEANING OF THE 
THREE COLUMNS - a miracle (Heb. nes) occurred, MEANING THAT 
THE SHECHINAH REVEALED HERSELF in their wings. At the 
moment when the sanctity of the King revealed itself upon them, 
they raised their wings of their own accord, spread them, and 
covered over the ark cover. Afterwards, they closed their wings and 
held them against their bodies, as the verse says, "And the Cherubs 
shall stretch out their wings on high" (Shemot 25:20). The verse 
uses the term "stretch out," MEANING AT TIMES THEY WOULD 
SPREAD AND AT TIMES CLOSE. The verse does not read 'stretched 
out', WHICH WOULD BE CORRECT WERE THEY PASSIVE; IN THE 
SAME WAY, 'overspreading' instead of 'were overspread'. This is 
WHAT THEY SAID, 'they were erect by means of a miracle and were 
rejoicing in the Shechinah'. 


53. Rabbi Aba said: What does THE VERSE wish to say with the 
statement, "I appear in the cloud upon the ark cover," WHICH 
MEANS THAT PRIEST SEES THE SHECHINAH? ALSO, in the verse, 
"Thus (with zot) shall Aaron come," WHICH IS THE SHECHINAH IS 
REFERRED TO AS ZOT. Behold, the priest did not see the Shechinah 
when he entered THE HOLY OF HOLIES. HE ANSWERS: The cloud, 
WHICH IS THE SHECHINAH, would come down. In coming down, it 
reached the covering of the ark, the wings of the Cherubs would stir 
and the Cherubs would strike with their wings and sing a song. 
FROM THIS, THE PRIEST WOULD REALIZE THAT THE SHECHINAH 
WAS NOW APPEARING. THIS IS WHAT IS MEANT BY, "I APPEAR IN 
THE CLOUD UPON THE ARK COVER." 
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54. HE QUESTIONS: What song did they sing? HE ANSWERS, "For 
Hashem is great, and greatly to be praised: He is to be feared above 
all Elohim" (Tehilim 96:4). THEY SAID this when they raised their 
wings, WHICH IS THE ASPECT OF THE RIGHT COLUMN, MEANING 
CHESED TERMED "GREAT." When they spread them, they would 
say, "For all the Elohim of the nations are idols: but Hashem made 
the heavens" (Ibid. 5). THIS IS THE ASPECT OF THE LEFT COLUMN 
THAT SUBDUES THE ENTIRE OTHER SIDE. When they covered the 
ark cover, they would say, "Before Hashem; for He comes to judge 
the earth: with righteousness shall He judge the world, and the 
people with equity" (Tehilim 98:9). THIS IS THE ASPECT OF THE 
CENTRAL COLUMN DENOTING TIFERET, REFERRED TO AS 
JUSTICE. 


8. "And their faces shall look one to another" 
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Rabbi Shimon says that when the priest heard the voices of the Cherubs he placed the incense in the right place and had the correct intent, so that 
the blessings should flow to all. The wings of the cherubs were moving up and down, singing and covering the ark. We learn that the Cherubs are 
male and female, which establishes equity. Rabbi Yitzchak says that whenever there are not both female and male present, one is not worthy to look 


at the Shechinah. 


55. When the priest heard their voices in the Temple, he placed the 
incense in its right place and meditated on something, in order that 
the blessing should flow to all. The wings of the Cherubs were 


moving up and down, singing and covering the ark. Then they would 
raise them. This is the meaning of "overspreading." "Overspreading" 


is precise. Where do we derive that their voices were heard? 
NAMELY from the verse, "I heard the noise of their 
wings" (Yechezkel 1:24). 


56. Rabbi Yosi said, "and the people with equity (Heb. 
meisharim)" (Tehilim 98:9): What is meant by Meisharim? HE 


ANSWERS: As the verse says, "sincerely (Heb. meisharim) they love 
you" (Shir Hashirim 1:4). THE SHECHINAH includes BY THIS the two 


Cherubs, METATRON AND SANDALFON, who are assuredly called 
"meisharim," and IT SAYS about this, "And the people with equity 
(Heb. meisharim)." BEFORE THIS, IT IS WRITTEN, "WITH 
RIGHTEOUSNESS SHALL HE JUDGE THE WORLD" (Tehilim 98:9) 


AND "JUDGE" REFERS TO ZEIR ANPIN, WHILE "RIGHTEOUSNESS" 


DENOTES MALCHUT. LATER, THE VERSE INCLUDES ALSO THE 
CHERUBS AND THUS SAYS, "AND THE PEOPLE WITH EQUITY." 


57. It is written, "Then he heard the voice speaking to him from off 
the covering that was upon the ark of Testimony, from between the 
two Cherubs: and it spoke to him" (Bemidbar 7:89). Rabbi Yitzchak 
said: From here, we learned that whenever there are not both male 
and female present, one is not worthy to behold the presence of the 
Shechinah. THEREFORE, HE HEARD THE VOICE SPEAKING ONLY 
FROM BETWEEN THE TWO CHERUBS. This is the intent of the 
verse, "The upright (Heb. yesharim) shall dwell in Your 

presence" (Tehilim 140:14), MEANING THE CHERUBS REFERRED 
TO AS MEISHARIM. We have learned that there is a verse, "Just and 
right is He" (Devarim 32:4), DENOTING male and female. "JUST" 
REFERS TO THE MALE, MEANING YESOD, AND "RIGHT" REFERS 
TO THE FEMALE, MEANING MALCHUT. Here also, the Cherubs are 
male and female, as it is written of them, "You have established 
equity (Heb. meisharim in plural)" (Tehilim 99:4) AND ALSO "the 
people with equity (Heb. meisharim)," AS MENTIONED ABOVE. For 
this reason, "And their faces shall look one to another" (Shemot 
25:20), THE SECRET OF FACE TO FACE UNION, as we have 
established. 


9. "Behold, how good and how pleasant" 
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Rabbi Shimon talks about "how good and how pleasant it is for brothers to dwell together in unity,” explaining that it means male and female turned 
toward one another. He says that righteousness and justice go together, otherwise things are not well with the world. The rabbis had been 
complaining because rain was needed, and Rabbi Shimon says that is because male does not reside within the female, but everything is about to 
return to its proper place and there will soon be rain. then they talk about the interpretations of "I am black, but comely" and the following verses. 
Returning to the title verse, we hear that it refers to the friends, who fear God and speak about Him to one another, and have peace and brotherly 


love. 


58. We have learned that Rabbi Yosi said, once the world needed 
rain. Rabbi Yesa, Rabbi Chizkiyah and other friends came before 
Rabbi Shimon. They found him and his son going to see Rabbi 
Pinchas ben Yair. When he saw them, he said, "A poem of ascent of 
David. Behold, how good and how pleasant it is for brothers to dwell 
together in unity" (Tehilim 133:1). HE QUESTIONS: What is meant by 
"brothers to dwell together in unity"? 


59. HE ANSWERS: THIS IS as is said, "And their faces shall look one 
to another (lit. 'man to his brother')" (Shemot 25:20), BROTHERS 
MEANING MALE AND FEMALE, for the time that ZEIR ANPIN AND 
MALCHUT faced each other, it is written, "How good and how 
pleasant." However, when the male turns his face away from the 
female, woe is to the world. Then it is written, "But sometimes ruin 
comes for want of justice" (Mishlei 13:23) and assuredly without 
justice, MEANING WITHOUT ZEIR ANPIN CALLED JUSTICE, WHO 
DOES NOT LOOK OR GIVE ABUNDANCE TO THE FEMALE CALLED 
RIGHTEOUSNESS. The verse, "Righteousness and justice are the 
foundation of Your throne" (Tehilim 89:15) means that one does not 
go without the other. When justice, WHICH IS ZEIR ANPIN, moves 
afar from righteousness, WHICH IS MALCHUT, woe is to the world. 


60. I see that you have come now because the Male does not reside 
within the Female AND, AS A RESULT, THERE IS NO RAIN IN THE 
WORLD. He said, If you have come to me for this reason, then go 
back, as this day I have seen that everything will return to be face to 
face AND THERE WILL BE NO LACK OF ABUNDANCE OF RAIN IN 
THE WORLD. However, if you have come here to study Torah, then 
stay with me. They replied to him: We came to our master for both of 
them, FOR RAINFALL AND FOR STUDY OF TORAH. Allow one of us 
to report to our brethren ABOUT THE SALVATION OF RAIN, while 
we, and the other friends with us, will remain with our master. 


61. As they were walking, he said, "I am black, but comely, O 
daughters of Jerusalem..." (Shir Hashirim 1:5). The Congregation of 
Yisrael said before the Holy One, blessed be He: | may be black in 
exile but | am comely with the commandments of the Torah. Even 
though Yisrael are in exile, they do not forsake THE PRECEPTS. 
"Like the tents of Kedar" (Ibid.), MEANING EVEN THOUGH I AM like 
the children of Keturah, whose faces are always black, still | am like 
"the curtains of Solomon" (Ibid.), MEANING like the view of heaven 
for purity, as it is written, "Who stretches out the heavens like a 
curtain" (Tehilim 104:2). SOLOMON (HEB. SHLOMO) IS THE HOLY 
ONE, BLESSED BE HE, THE KING OF PEACE (HEB. SHALOM). 


62. "Do not look upon me, because I am black" (Shir Hashirim 1:6), 
MEANING what is the reason you should not look upon me? 
Because | am black AND THEREFORE YOU CANNOT SEE ME. 
"Because the sun has scorched me" (Ibid.), MEANING the sun did 
not look at me, REFERRING TO ZEIR ANPIN, to properly shed light 
upon me. What do Yisrael say to this? "My mother's children were 
angry with me" (Ibid.). Who are the children of my mother? These are 
appointed ministers who protect the other nations. 


RADY RONY ma NIN NMT "pi YR Kn .58 
mprm am No" ^ waT mp5 any mL 
"b »amab bv mum amm Nen UA 
qi? Nar ma mua Nm kW "e Ja om 
mime aiv nn nim nibyma "v ash nnb 

"IT? D3 ony n3U a 0 ni mn naw 


1n ium knyua vns bx vx nmibr N73 .59 
mm aiv mo ,»n3 paaa poiN prawna n3 
"n ,N3pn pa "ibis yT 008 72) amu 
Kb3 .vbUn Rba nboi vm Dna [73 .knby5 
K51 ,JN03 jian vb py 3n» PRT VWN 
" ,p7xn prnm ,vbum 13) KI KYA Nj b" 

-Nn2y? 


K5 kms Py MNE PART, RMN knum .60 
An 5N23 Dunn N75 ^N ,32N Rapa NU 
PoI "unb KYD INT ,ki192nON RN NTI 
MAX SK33 nU mns KOMIKY (xp PDI 
4H panay bs m) RINN Np Nbb (mo 
DM Nr» xvn "NU RINNY "KID „pm 

23 nmp^ 


meN ux manc anb nnb sb dur S .61 
"2p Du noi3 mag in mbovm niia 
NR MNN kniosa "»N manu Nx 03 ROT 
Kb Rnb LS YyNT NDIN "npba3 
Nep na prr 7 'onN3 Ji» pav 
niya x37 53 ny NYIN DR IPNI 
nvii Dm1 A285 Rw irn xi ib 

myy omy 


muon bk vn .mimnu wW NRN YR .62 
Kb Unum nnwy nmn "NU paa 
bt? iN? Kp » KMN ,NUnU 3 bano 
'33 n JRA 52 3m MR 032 DN POR mo 

pv »NU 5y porn pan p2722 p? ^n 


63. Another explanation is that THE SHECHINAH SPOKE literally OF 
"my mother's children," REFERRING TO THE SFIROT OF ZEIR 
ANPIN, THE CHILDREN OF BINAH WHO IS THE MOTHER OF THE 
SHECHINAH, as the verse says, "And cast down from heaven (to) 
earth..." (Eichah 2:1). So when ZEIR ANPIN threw from heaven the 
earth, MEANING THE SHECHINAH, "they made me the keeper of the 
vineyards" (Shir Hashirim 1:6), REFERRING TO THE NATIONS OF 
THE WORLD. SHE HAS TO POUR ABUNDANCE TO THE NATIONS 
OF THE WORLD SO THAT YISRAEL WILL DRAW SUSTENANCE 
FROM THEM. What is the reason? BECAUSE "my own vineyard," 
NAMELY YISRAEL, "I have not kept" (Ibid.), BECAUSE THEY 
SINNED. We thus learn that "the children of my mother," NAMELY 
THE SFIROT OF ZEIR ANPIN, agreed against me, TO DISTANCE ME, 
meaning the earth was removed with this, REFERRING TO 
MALCHUT, from heaven, DENOTING ZEIR ANPIN. We established 
that it is written, "And his sister stood afar off" (Shemot 2:4). THE 
SHECHINAH, CALLED THE SISTER OF ZEIR ANPIN, STOOD FROM A 
DISTANCE, MEANING ZEIR ANPIN HAD CAUSED HER TO STAND AT 
A DISTANCE. 


64. IN CONTRAST TO WHAT IS WRITTEN, "AND HIS SISTER STOOD 
AFAR OFF," it is surely said, "Behold, how good and how pleasant it 
is for brothers to dwell together (Heb. gam) in unity" WHEN 
MALCHUT, WHICH IS THE SISTER OF ZEIR ANPIN, STANDS NOT AT 
A DISTANCE BUT TOGETHER. Regarding them, ZEIR ANPIN AND 
MALCHUT, we have explained "also together" the same way as "And 
yet (Heb. gam) for all that (Heb. zot fem.)" (Vayikra 26:44), GAM 
BEING THE SECRET OF MALCHUT CALLED ZOT. SIMILARLY, "GAM 
IN UNITY" REFERS TO MALCHUT. IN TRUTH, it would have been 
included in the brothers sitting together AND THERE WOULD BE NO 
NEED TO INSCRIBE THE WORD GAM. Since "Gam (Eng. 'also")" is 
written it is meant to include all of those higher above ZEIR ANPIN 
AND MALCHUT; THAT IS, THEY ARE YISRAEL-SABA AND 
TEVUNAH. For the whole reign is now in that place - YISRAEL-SABA 
AND TEVUNAH. 


65. Another explanation for, "Behold, how good and how pleasant..." 
These are the friends, when they sit together and don't sit apart from 
one another. At first they appear as people at war with each other, 
wanting to kill one another. Afterwards, they return to each other in 
brotherly love. What does the Holy One, blessed be He, say ABOUT 
THEM? "Behold how good and pleasant it is for brothers to dwell 
together (Heb. gam, Eng. 'also") in unity." The word gam comes to 
include the Shechinah. Moreover, the Holy One, blessed be He, pays 
attention to what they say, and has enjoyment and rejoices with 
them. This is the essence of the verse, "Then they who feared 
Hashem spoke to one another: and Hashem hearkened, and heard it, 


and a book of remembrance was written before Him..." (Malachi 3:16). 


66. My friends, just as you have had affection for each other until 
now, do not part from one another from now on until the Holy One, 
blessed be He, rejoices with you. He will call peace upon you and, 
for your merits, peace will prevail in the world. This is the meaning of 
the verse, "For my brethren and friends' sakes, I will now say, Peace 
be within you" (Tehilim 122:8). 
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67. They went. As they were going, they reached the home of Rabbi 
Pinchas ben Yair. Rabbi Pinchas ben Yair came out, kissed RABBI 
SHIMON, and said: | have earned the right to kiss the Shechinah. 
How fortunate is my lot. He set up for them expensive bed sheets. 
Rabbi Shimon said: The Torah does not require this. He removed 
THE SPREADS and they sat down. Rabbi Pinchas said: Before we 
eat, we will hear a discourse from the master of Torah, as all the 
words of Rabbi Shimon are open as a revelation. He is a man who 
need not be afraid from above or below of preaching them. He fears 
not what is above, as the Holy One, blessed be He, agrees with him. 
He is also not fearful of those below, just as a lion fears not the flock 
of sheep. Rabbi Shimon said to Rabbi Elazar, his son: Elazar, stand 
where you are and recite a novel Torah interpretation before Rabbi 
Pinchas and the other friends. 


10. "After the death of the two sons of Aaron" 
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We learn from Rabbi Shimon that God wished only Aaron to deal with the sweet incense, for Aaron increased peace in the world; when his sons 
offered the incense during their father's lifetime, they made a great mistake. 


68. Rabbi Elazar rose and opened the discussion saying, "And 
Hashem spoke to Moses after the death of the two sons of 

Aaron..." (Vayikra 16:1). This verse needs introspection, for it 
appears that it is superfluous, as it writes afterwards, "And Hashem 
said to Moses, Speak to Aaron your brother." Now WE SHOULD 
ASK, if at the beginning of the portion, in the first verse it says, "And 
Hashem spoke to Moses," what did He say to him, SEEING THAT 
afterwards it is written, "And Hashem said to Moses"? 


69. HE ANSWERS: At the time when the Holy One, blessed be He, 
gave the sweet incense to Aaron, He wanted no one else to deal with 
this during his lifetime. For what reason? Because Aaron increased 
peace in the world. The Holy One, blessed be He, said to him: 'Since 
you wish to increase peace in the world, peace will multiply above 
through you. The sweet incense will be transmitted to you from now 
on, AS INCENSE INCREASES PEACE ABOVE, and during your life, 
no one else will be permitted to deal with it.' During their father's 
lifetime, Nadab and Abihu hastened to offer that which was not given 
to them, and this matter caused them to make a mistake BY 
OFFERING A FOREIGN FIRE. 
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70. We have learned Moses was pondering who caused them to 
make this mistake OF OFFERING FOREIGN FIRE, and was sad. It is 
written, "And Hashem spoke to Moses after the death of the two 
sons of Aaron." What did He say to him? "When they came near 
before Hashem, and died" (Vayikra 16:1) It is not written: 'offered', 
but "came near." The Holy One, blessed be He, said to Moses, 'This 
is what caused them this, for they hurried the hour TO OFFER 
INCENSE during the lifetime of their father.' They erred in this, IN 
OFFERING FOREIGN FIRE, so the verse says, "Which He 


commanded them not" (Vayikra 10:1). They were not commanded to 
OFFER, for only Aaron did He command. SO THE EXPLANATION OF 


THE VERSE, "AND OFFERED FOREIGN FIRE BEFORE 

HASHEM" (IBID.) IS THAT THEY ERRED IN THIS BECAUSE "HE 
COMMANDED THEM NOT" TO OFFER INCENSE BUT HE 
COMMANDED AARON ALONE. And if the two sons of Aaron, by 
rushing the time during their father's lifetime, brought all this on 
themselves, this is all the more true for me, in relation to my father 
and Rabbi Pinchas and the other friends. | AM NOT PERMITTED TO 
RUSH THE HOUR AND SAY NOVEL TORAH INTERPRETATIONS IN 
THEIR STEAD. Rabbi Pinchas came forth, and kissed and blessed 
him. 


11. "Sixty valiant men" 
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Rabbi Shimon tells us that the name Solomon (Shlomo) refers to Zeir Anpin, to whom the peace (shalom) belongs. We read about Malchut's aspect 
of harsh judgment and the fire guards and Metatron on whose side is the mighty bright sword and on whose other side are burning coals. The sword 
is received from the place called 'fear', and night is the time for judgment. We read about the many creature aspects of the flow of Mochin, about the 
archangels and the crocodiles and the four shapes of the faces that appear. We read about large faces and small faces, about the judgments named 
hair, and many other wonders. In the end we learn that the priest needs to meditate on sublime matters, to bring holiness to the proper place and to 
expel the Other Side. If people knew the judgment that could come upon them they would pay more attention to their deeds and stop sinning. We are 
reminded that God has a covenant with those who study the Torah. 


71. Rabbi Shimon opened the discussion saying, "Behold the bed of 


Solomon sixty valiant men are round about it..." (Shir Hashirim 3:7). 


"Behold the bed of Solomon": What is meant by "his litter"? It refers 
to the throne of glory of the King, NAMELY MALCHUT CALLED BED. 


It is written about it, "The heart of her husband safely trusts in 

her" (Mishlei 31:11) and Solomon (Heb. Shlomo) REFERS TO the 
King that the peace (Heb. shalom) is His, REFERRING TO ZEIR 
ANPIN. "Sixty valiant men are round about it": They are attached to 
MALCHUT'S aspect of harsh Judgment and are connoted as sixty 
fire guards, MEANING SIXTY GUARDIANS FROM FIRE. That youth, 
MEANING METATRON, clothes himself with them. 


72. On the right side OF METATRON is the mighty bright sword, and 
on the left are strong burning coals that enjoin his imprints with 
70,000 flames of consuming fire. They are sixty mighty ones heavily 
armed with the mighty Gvurot of supernal Gvurah of the Holy One, 
blessed be He, NAMELY ZEIR ANPIN. This is what is meant by, "Of 
the mighty ones of Yisrael" (Shir Hashirim 3:7), NAMELY GVURAH 
OF ZEIR ANPIN REFERRED TO AS YISRAEL. 
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73. We have learned that this bed, REFERRING TO MALCHUT, it is 
written regarding it, "She rises also while it is yet night" (Mishlei 
31:15). When she nurtures from the side of Judgment, MEANING 
WHEN MALCHUT RISES TO POUR THE ABUNDANCE OF THE 
ILLUMINATION OF CHOCHMAH, IT IS NIGHT, MEANING JUDGMENT, 
SINCE HER CHOCHMAH IS GIVEN ONLY WITH JUDGMENTS. AS 
EARLIER MENTIONED, "RISING" REFERS TO THE ILLUMINATION 
OF CHOCHMAH. "And gives food (Heb. teref) to her 

household" (Ibid.): What is meant by "teref"? It is the same as in, 
"And tears down (Heb. taraf) in pieces, and none can 

deliver" (Michah 5:7), NAMELY THE JUDGMENTS ATTACHED TO 
THIS CHOCHMAH FROM WHICH THERE IS NO SAVING. This is what 
is meant by, "All girt with swords, and expert in war" (Shir Hashirim 
3:8). They are ready to execute Judgment everywhere and are called 
wailers and moaners. 


74. "Every man has his sword upon his thigh" (Ibid.): It is as you say, 
"Gird your sword upon your thigh, O mighty one" (Tehilim 45:4). THE 
SECRET MEANING OF THE SWORD HAS ALREADY BEEN 
EXPLAINED, "because of the fear by nights" (Shir Hashirim 3:8), they 
explained it as the fear of Gehenom. Yet, "because of the fear by 
nights" is saying where they receive it from - from fear, from the 
place called fear, as the verse says, "And the fear of Isaac, had been 
with me" (Beresheet 31:42), WHICH IS GVURAH OF ZEIR ANPIN, THE 
LEFT COLUMN KNOWN AS ISAAC. Just as this verse reads, "And 
Jacob swore by the fear of his father Isaac" (Ibid. 53), "by nights" 
REFERS TO those times designated for Judgments to be done, AS 
NIGHT IS THE TIME FOR JUDGMENT. 


75. We have learned that it is written, "She considers a field, and 
buys it" (Mishlei 31:16). This is like what is written, "Where all the 
wild beasts (lit. 'beasts of the field") play" (lyov 40:20), WHICH 
REFERS TO THE ASPECT OF JUDGMENT OF MALCHUT, WHOSE 
SECRET IS NIGHT AS MENTIONED EARLIER, AND IS ALSO 
REFERRED TO AS FIELD. "THE WILD BEASTS" REFLECTS THE 
SECRET OF YESOD, AND "PLAY" REFERS TO MATING, and about 
this is written, "So is this great and wide sea...There go the ships; 
there are the Leviathan, whom You have made to play 

therein" (Tehilim 104:25-26). LEVIATHAN IS THE SECRET OF 
YESOD, "TO PLAY" ALLUDES TO UNION, AS IT IS WRITTEN, "AND, 
BEHOLD, ISAAC WAS SPORTING WITH HIS WIFE" (BERESHEET 
26:8). This is as the verse, "She is like the merchant ships: she 
brings her bread from afar" (Mishlei 31:14); "from afar" surely. FOR 
"HER BREAD," WHICH IS THE SECRET ILLUMINATION OF 
CHOCHMAH, DOES NOT SHED LIGHT SAVE FROM "AFAR," 
MEANING IT DOES SO WITH JUDGMENTS THAT REMOVE THE 
EXTERNAL FORCES FAR AWAY SO THEY WOULD NOT NURTURE 
FROM THIS GREAT LIGHT. THIS IS THE SECRET OF, "HASHEM 
APPEARED TO ME FROM AFAR" (YIRMEYAH 31:2). AND THE 
SECRET OF THE UNION PERTAINS TO NIGHT AND TO THE FIELD, 
AS MENTIONED EARLIER, AS IT BRINGS HER LIGHT from the brain 
inside the head, NAMELY CHOCHMMAH, and from that which is above 
the head, NAMELY THE BLESSED ENDLESS LIGHT. THEREFORE, 
SHE NEEDS PROTECTION FROM EXTERNAL FORCES. "She brings 
her bread," NAMELY through the means of the righteous man, 
DENOTING YESOD. When they join together, there is universal joy. 
This is the meaning of the verse, "There are the dolphins (Heb. 
Leviathan) who you have made to play therein," THE LEVIATHAN 
BEING YESOD, WHILE "TO PLAY" REFERS TO MATING, AS 
EARLIER MENTIONED. 
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76. We have learned that 1,500 sword-bearers wielding authority are 
linked to the side of these SIXTY mighty ones. In the hands of the 
one known as the youth, NAMELY METATRON, are four large keys, 
REFERRING TO FOUR ANGELS - MICHAEL, GABRIEL, URIEL AND 
REPHAEL. THEY ARE REFERRED TO AS LARGE KEYS, BECAUSE 
THEY CAUSE THE MOCHIN OF GREATNESS TO FLOW TO THOSE 
BELOW. Crocodiles, NAMELY THE GRADES OF CHOCHMAH, move 
under the ship, WHICH IS MALCHUT, THAT IS, IN BRIYAH, of the 
great sea, BINAH, FROM WHICH MALCHUT RECEIVES HER LIGHT, 
to HER four corners. The one moves to this side, SOUTH, and the 
other moves to this side, NORTH, and it is so with all of them, ALSO 
EASTWARD AND WESTWARD, WHICH ARE THE SECRET OF 
CHESED, GVURAH, TIFERET AND MALCHUT. The four shapes of the 
face appear in them, MEANING IN THESE CROCODILES, AND ARE 
LION, OX, EAGLE AND MAN, FOR THEY ARE DRAWN FROM THE 
THREE COLUMNS AND MALCHUT THAT RECEIVES THEM, WHICH 
IS THE FACE OF A MAN. When they are joined within the one WHICH 
IS MALCHUT, it is written, "As for the likeness of their faces, they 
had the face of a man" (Yechezkel 1:10). THIS MEANS the face of all 
of them, NAMELY THE THREE SHAPES OF LION, OX, EAGLE, 
RECEIVES A HUMAN FACE LIKE MALCHUT WHEN ALL ARE 
INCLUDED IN IT. 


7T. Large faces REPRESENT THE MOCHIN OF GREATNESS and 
small faces, MEANING MOCHIN OF SMALLNESS, join together 
above, IN ZEIR ANPIN AND MALCHUT. Two, MEANING THE TWO 
COLUMNS - RIGHT AND CENTRAL - rise and wander with two 
shovels in their hands. A thousand mountains rise and arrive daily 
TO DRAW NOURISHMENT from the potions of that sea, NAMELY 
BINAH, AS THE LIGHT OF CHOCHMAH ALSO KNOWN AS A 
THOUSAND MOUNTAINS IS DRAWN THROUGH BINAH ALONE. 
Afterwards, they are pulled away from it, FROM BINAH, and move 
into the other sea, NAMELY MALCHUT. 


78. There is no count to those holding on to the hair OF MALCHUT, 
MEANING THE JUDGMENTS THEREIN NAMED HAIR. Two sons 
suckle daily FROM MALCHUT called the spies of the earth and this is 
the secret written in the Hidden Book (Heb. Safra Det'zeniuta) AT 
THE END OF TRUMAH, "And Joshua the son of Nun sent out of 
Shitim two men to spy secretly, saying" (Yehoshua 2:1). These TWO 
SONS nurturing from under the sides of the wings OF MALCHUT 
ARE THE SECRET OF CHESED AND GVURAH. Now two daughters, 
WHOSE SECRET IS TWO HARLOTS, are under the feet OF 
MALCHUT, MEANING NETZACH AND HOD OF MALCHUT. Therefore, 
it is written ABOUT THEM, "And the sons of Elohim saw the 
daughters of men" (Beresheet 6:2). They, THE SONS AND 
DAUGHTERS OF THE KLIPAH, hold on to the nails of that bed, 
NAMELY MALCHUT, AS HER NAILS MEAN THE BACK PART OF THE 
FINGERS OF THE HANDS AND FEET. This is what the verse teaches 
us, "Then came there two women, that were harlots, to the king" (I 
Melachim 3:16), "Then came" but not before. And when Yisrael are 
down, turning their backs on the Holy One, blessed be He, it is 
written, "As for My people, children are their oppressors, and women 
rule over them" (Yeshayah 3:12), surely REFERRING TO THE TWO 
WOMEN MENTIONED ABOVE. 
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79. In the left hand, MEANING FROM THE LEFT COLUMN OF 
MALCHUT, seventy branches COME OUT, WHO ARE THE SEVENTY 
CHIEFTAINS OF THE WORLD NATIONS, who are raised among the 
fish of the sea, REPRESENTING THE LEVELS OF THE 
ILLUMINATION OF CHOCHMAH OF THE LEFT, REFERRED TO AS 
FISH. THE SEA MEANS MALCHUT. All of them are red like a rose, 
BECAUSE OF THE JUDGMENTS WITHIN THEM, AS THE 
JUDGMENTS OF THE LEFT ARE RED. Above them, one branch is 
extremely red. THAT IS THE HARSHEST JUDGMENT OF ALL, 
NAMELY SAMAEL. It goes up and down, MEANING ATTRACTS 
CHOCHMAH FROM ABOVE DOWNWARD. IT IS HE WHO RODE ON 
THE SERPENT AND ENTICED ADAM TO DRAW CHOCHMAH FROM 
ABOVE DOWNWARD, WHICH IS THE SECRET OF THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL. All of them are covered with hair 
OF MALCHUT, MEANING HER JUDGMENTS REFFERED TO AS 
HAIRS. 


80. When the chief slanderer, THE SERPENT, descends, it begins to 
jump over the hills and skip over the mountains until there is prey 
seized by the nails, which it eats. Then it becomes calm and its 
tongue speaks well, MEANING THAT ITS SLANDERING TALK ENDS 
AND BECOMES GOOD TALK. Fortunate are Yisrael who prepare 
food for it, and THE SERPENT returns to its place and enters the 
hole of the great abyss. 


81. When the countless spearmen and swordsmen rise around these 
supernal sixty MIGHTY MEN THAT STEM FROM THE LEFT COLUMN, 
who circle the bed, NAMELY MALCHUT, AND THE LEFT JOINS THE 
RIGHT BECAUSE OF THEM, THEN thousands upon thousands and 
tens of ten thousands stand along all sides of THAT supernal bed. 
From it, THE BED WHICH IS MALCHUT, they are sustained and all 
rise in its presence, IN ACCORDANCE WITH THE VERSE, "SHE 
RISES ALSO WHILE IT IS YET NIGHT" (MISHLEI 31:15). 


82. Underneath all of them, MEANING BELOW ALL LEVELS OF 
HOLINESS MENTIONED BEFORE, many thousands and tens of 
thousands OF KLIPOT come out, IN ACCORDANCE WITH THE 
SECRET MEANING OF THE VERSE, "A THOUSAND SHALL FALL AT 
YOUR SIDE, AND TEN THOUSAND AT YOUR RIGHT HAND: BUT IT 
SHALL NOT COME NEAR YOU" (TEHILIM 91:7). They come down 
and wander through the world until the Shofar blowers blow, THAT 
IS THE SECRET OF UNITY OF THE THREE COLUMNS - KNOWN AS 
FIRE, WATER AND AIR - THAT ARE INCLUDED IN THE SOUND 
EMANATING FROM THE SHOFAR. Then they reassemble and hold to 
the scum found in the nails, NAMELY IN THE REFUSE MATTER OF 
THE ILLUMINATION OF THE BACK SIDE KNOWN AS NAILS, AS 
MENTIONED ABOVE. 


83. This bed, NAMELY MALCHUT, includes them, NAMELY ALL 
THOSE LEVELS MENTIONED ABOVE. This bed's legs link to the four 
directions of the world, MEANING IT CONTAINS IN IT THE FOUR 
SFIROT OF CHESED, GVURAH, TIFERET AND MALCHUT - WHICH IS 
THE SECRET OF THREE COLUMNS AND MALCHUT THAT 
RECEIVES THEM. Everything is counted, BOTH what there is above, 
NAMELY THE GRADES OF ZEIR ANPIN, AND what is below, 
NAMELY HER OWN GRADES. THIS IS THE SECRET OF "in heaven 
above," NAMELY ZEIR ANPIN, "and upon the earth 

beneath" (Devarim 4:39), NAMELY MALCHUT, KNOWN AS EARTH. 
Therefore, it is written, "Behold," MEANING "BEHOLD THE BED OF 
SOLOMON." What is meant by "Behold"? It means it is ready TO 
SHED LIGHT to all above and below, and this bed is impressed by 
all. It is called Adonai, which means master (Heb. adon) over all, 
marked among its armies. 
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84. Because of this, the priest needs to meditate upon sublime 
matters, to unify the Holy Name from that place that requires unity, 
MEANING TO DRAW IN THE ILLUMINATION OF CHOCHMAH ONLY 
TO MALCHUT. Therefore, we learned that it is written, "Thus (with 
zot) shall Aaron come into the holy place" (Vayikra 16:3). Through 
zot, DENOTING MALCHUT, he needs to bring holiness near its place 
AND TO EXPEL THE OTHER SIDE, WHICH DESIRES TO DRAW 
FROM HER THE ILLUMINATION OF CHOCHMAH FROM ABOVE 
DOWNWARD. From this place, FROM MALCHUT, man needs to fear 
the Holy One, blessed be He, MEANING THAT WITH THE 
ILLUMINATION OF CHOCHMAH THAT IS REVEALED AT MALCHUT 
HARSH JUDGMENTS THAT PUNISH THE WICKED AND MOVE THE 
OTHER SIDE FAR AWAY ARE ALSO REVEALED. AS A RESULT, 
ONE FEARS HER. About this, it is written, "O that they were wise, 
that they understood this (Heb. zot)" (Devarim 32:29). Immediately, 
"they would consider their latter end" (Ibid.). This means that if 
people would look at the penalty AND SEE how ZOT, NAMELY 
MALCHUT, is united together with her hosts, MEANING SHE GIVES 
LIGHT TO THEM ONLY FROM THE ASPECT OF BELOW UPWARDS, 
and how all these members of the hosts, who are attached to her to 
serve her were appointed before her to punish and repay the wicked, 
WHO WISH TO DRAW DOWN HER LIGHT FROM ABOVE 
DOWNWARDS, immediately "they will understand their latter end" 
and pay attention to their deeds and not sin before the Holy King. 


85. Rabbi Shimon said further, this Zot keeps everyone who merits 
to learn Torah and keep Zot, NAMELY MALCHUT, and makes another 
covenant with him, in addition to the existing covenant, that she will 
not part from him, from his children or grandchildren eternally. This 
is the meaning of the verse, "As for me, this is My covenant with 
them..." (Yeshayah 59:21). They sat down to eat. As they were eating, 
Rabbi Shimon said to his friends: Each one of you should say some 
new thoughts of the Torah at the table in the presence of Rabbi 
Pinchas. 


12. "The tongue of the learned" 
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Rabbi Chizkiyah tells us how lucky Yisrael are that God chose them for His own and called them holy, and that it was because they merited the 


Torah. We read about the flow of holiness or Chochmah from the highest all the way to Malchut, and that when the secrets of Torah come out of her 


she is called 'the holy tongue". We then learn of the flow that results in 'the tongue of the learned' that goes out to awaken the sublime holy ones. 
God gave this tongue to Rabbi Shimon and raised him higher and higher to the upper worlds. 


86. Rabbi Chizkiyah opened the discussion saying, "Hashem Elohim 
has given me the tongue of the learned, that | should know to 
sustain him that weary" (Yeshayah 50:4). How fortunate are Yisrael 
that the Holy One, blessed be He, chose them from among all 
nations and called them "holy," as is written, "Yisrael is holy to 
Hashem" (Yirmeyah 2:3). He gave them a share to maintain the Holy 
Name. With what right can they hold on to the Holy Name? It is 
because they merited the Torah, as anyone who merits Torah merits 
his portion in the Holy One, blessed be He. 
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87. We have learned before my master what is Holiness - It is 
perfection of all called the highly sublime Chochmah, WHICH IS THE 
SECRET OF SUPERNAL ABA AND IMA. From this place flows the 
holy anointing oil through known paths to the place called supernal 
Binah, THE SECRET OF YISRAEL-SABA AND TEVUNAH. From there 
flow streams and fountains in every direction, MEANING BOTH TO 
CHOCHMAH AND TO CHASSADIM until they reach this zot (Eng. 
'this"), NAMELY MALCHUT. When blessed, this zot is called holiness 
and is called Chochmah and we call her the Spirit of the Holiness, 
meaning spirit, NAMELY THE SIX ENDS, from this holiness of higher 
above, MEANING THE SIX EXTREMITIES OF CHOCHMAH. When the 
secrets of Torah exit and stir from her, she is then called 'the holy 
tongue'. 


88. When the anointing oil flows to these two pillars, referred to as 
"students of Hashem" (Yeshayah 54:13), and are called Tzevaot, 
NAMELY NETZACH AND HOD, it gathers there. When it exits from 
there through that level called Yesod AND ARRIVES at the smaller 
Chochmah THAT IS MALCHUT, KNOWN AS THE SMALL 
CHOCHMAH BECAUSE IT CONTAINS ONLY SIX CORNERS OF 
CHOCHMAH AS EXPLAINED EARLIER, it is called the 'tongue of the 
learned'. FROM HER, it goes out to awaken the sublime holy beings. 
At that point, it is written, "Hashem Elohim has given me the tongue 
of the learned." Why? "That I should know how to sustain him that 
weary." The Holy One, blessed be He, gave this to the holy luminary, 
Rabbi Shimon. Furthermore, he raised him higher and higher TO 
UPPER WORLDS. For this reason, all his words are said manifestly, 
and are not concealed. About him, it is written, "With him | speak 
mouth to mouth, manifestly, and not in dark speeches" (Bemidbar 
12:8). 


13. The moon in its fullness 
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Rabbi Yesa says that during Solomon's days the moon was full, and God gave wisdom and knowledge to Solomon. Reading that there was peace 


between Solomon and Hiram, Rabbi Shimon says that Hiram had announced himself to be a deity until Solomon persuaded him otherwise with his 


wisdom. We learn that all those who study the Torah at night have their images carved above before God, who pays attention to them. 


89. Rabbi Yesa opened the discussion saying, "And Hashem gave 
Solomon wisdom, as he promised him: and there was peace 
between Hiram and Solomon..." (I Melachim 5:26). "And Hashem 
gave Solomon wisdom": This is what we learned that during the 
days of King Solomon, the moon, DENOTING MALCHUT, remained in 
its fullness; THEN MALCHUT IS CALLED CHOCHMAH, AS 
MENTIONED. And He gave it to Solomon "as he promised him," 
MEANING as was said to him, "Wisdom and knowledge are granted 
to you" (Il Divrei Hayamim 1:12). 


90. "And there was peace between Hiram and Solomon": HE ASKS: 
What is THE CONNECTION between them? HE ANSWERS: We have 
learned that "Hashem gave Solomon wisdom." How did he establish 
this wisdom? Rabbi Yosi said: This is how he established this 
wisdom. Solomon caused Hiram to descend from that level where he 
said, "I sit in the seat of Elohim" (Yechezkel 28:2). We have learned 
that Hiram, King of Tyre, announced himself a deity, MEANING HE 
WAS DEVOTED TO OTHER ELOHIM WHO DRAW CHOCHMAH FROM 
ABOVE DOWNWARD, AS MENTIONED, AND BEHAVED LIKE THEM. 
Afterwards, SOLOMON came and, with his wisdom, caused Hiram to 
depart from this counsel OF OTHER ELOHIM. Thus, he thanked 
Solomon for this. For this reason, "there was peace between Hiram 
and Solomon." 
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91. We have learned that Rabbi Yitzchak said in the name of Rabbi 
Yehuda: SOLOMON sent TO HIRAM a demon that lowered him to the 
seven chambers of Gehenom, and then raised him up. Then, he sent 
him letters daily until he repented FROM HIS DEEDS, and thanked 
Solomon ABOUT THIS. We have learned that Solomon inherited the 
moon, DENOTING MALCHUT, in all its aspects, BOTH CHOCHMAH 
AND CHASSADIM, for he ruled over all this with his wisdom. Rabbi 
Shimon bar Yochai ruled with his wisdom over mankind, and all 
those that rise to his level only rise to perfect MALCHUT with him. 


92. Rabbi Yosi said, "My dove, who is in the clefts of the rock, in the 
secret places of the cliff" (Shir Hashirim 2:14). "My dove" refers to 
the Congregation of Yisrael, DENOTING MALCHUT. Just as a dove 
never forsakes her mate, so the Congregation of Yisrael never 
forsakes the Holy One, blessed be He. "In the clefts of the rock": 
These are the Torah scholars that find no peace in this world, AND 
ARE HIDING, SO TO SPEAK, IN THE CRACKS OF THE ROCK FROM 
THEIR ENEMIES. "In the secret places of the cliff": These are the 
modest scholars WHO CONCEAL THEIR LEVEL FROM PEOPLE. 
Among them are the pious who fear the Holy One, blessed be He, 
from whom the Shechinah never departs. Then, the Holy One, 
blessed be He, demands from the Congregation of Yisrael on behalf 
of the pious and says, "Let me see your countenance, let me hear 
your voice; for sweet is your voice" (Ibid.), for no voice is heard 
above except the voice of those who toil in the Torah. 


93. We have learned that all those that toil in Torah at night have 
their images carved above before the Holy One, blessed be He. The 
Holy One, blessed be He, enjoys Himself with them all day and pays 
attention to them. That voice rises and penetrates all firmaments 
until it arises before the Holy One, blessed be He. Then the verse 
writes, "For sweet is your voice, and your countenance is 

comely" (Ibid.). Now the Holy One, blessed be He, has carved the 
image of Rabbi Shimon on high, whose voice rises higher and higher 
and is crowned with the holy crown until the Holy One, blessed be 
He, crowns him throughout the worlds and commends him. About 
him, it is written, "And said to Me, You are My servant, Yisrael, in 
whom I will be glorified" (Yeshayah 49:3). 


14. The souls until their descent to the world 
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Rabbi Chiya tells us that everything and everyone that exists now and that will exist in the future existed before the world began. Some souls are 
distanced from God before birth and also in this lifetime, although they may repent later and get back their saintly part. Rabbi Chiya says that the 
two sons of Aaron were righteous, and he can not understand how God could have wished them to perish considering their own merits, their 
ancestral merits and the merits of Moses. Rabbi Shimon says that God made sure their souls were not lost, and Pinchas had already been born to 
house their souls. He also tells us that righteous souls are prepared above and given names before ever they come to this world. 


94. Rabbi Chiya said, "That which is, already has been; and that 
which is to be has already been..." (Kohelet 3:15). "That which is, 
already has been." We have learned that before the Holy One, 
blessed be He, created this world, He created worlds and destroyed 
them - THIS IS THE SECRET OF THE BREAKING OF THE VESSELS - 
until it entered the will of the Holy One, blessed be He, to create this 
world. First, He took counsel with the Torah, THE SECRET OF THE 
CENTRAL COLUMN, then He put on His adornments and was 
crowned with His crowns and created this world. All that is found in 
this world was there before Him, AT THE TIME OF CREATION, and 
was prepared before Him. 


95. We have learned that all leaders of every generation were present 
before the Holy One, blessed be He, in their forms before they came 
to the world. Furthermore, before they came into the world, all 
human souls were carved before Him in the heavens with the same 
forms literally as they are in this world. All that these souls learn in 
this world, they already knew before coming to this world. We have 
learned that all this holds true with the people of true piety. 


96. All of these that are not found to be just in this world, even there 
ABOVE BEFORE COMING TO THE WORLD, distance themselves 
from the presence of the Holy One, blessed be He. They enter the 
chasm of the great abyss and hurry to descend to this world. And we 
learned that their souls are stiff necked in this world, as they were 
before coming to this world. They throw away the saintly part that 
THE HOLY ONE, BLESSED BE HE, gave to them FROM THE SIDE OF 
HOLINESS and go wander about and become impure in that chasm 
of the great abyss. They take their share there, precipitate the hour 
and descend to earth. If a man later gains merit and repents before 
his Master, he will receive back his own portion, NAMELY, THE 
HOLY PORTION THAT HE THREW UPWARD, AS MENTIONED. This 
is the meaning of the verse, "That which is, already has been; and 
that which is to be has already been..." 


97. Come and see that the sons of Aaron had no equal in Yisrael, 
except for Moses and Aaron. They were called "the nobles of the 
children of Yisrael" (Shemot 24:11) and they died because they erred 
before the Holy King. HE QUESTIONS: Did the Holy One, blessed be 
He, wish that they should perish? Did we not learn in the secret of 
the Mishnah that the Holy One, blessed be He, does kindness with 
everyone, and even evildoers He does not wish to cause to perish. 
But these most saintly ones, NADAB AND ABIHU, will it enter your 
mind that they should perish from the world? Where were their 
merits, the merits of their ancestors and also the merit of Moses? 
How could they have perished? 
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98. HE ANSWERS: We have learned from the holy luminary that the 
Holy One, blessed be He, concerned Himself with their honor, so 
inwardly their bodies were tinged with fire, but their soul was not 
lost, as we have already established. Come and see that even before 
the deaths of Aaron's sons, it is written, "And Elazar, Aaron's son 
took of the daughters of Putiel to wife; AND SHE BORE HIM 
PINCHAS" (Shemot 6:25). He was called Pinchas because he was 
destined to straighten that which is crooked, MEANING TO 
CORRECT THE DAMAGE OF NADAB AND ABIHU, AS EXPLAINED 
EARLIER, EVEN THOUGH NADAB AND ABIHU HAD NOT YET DIED. 
This is the essence of the verse, "And that which is to be has already 
been." 


99. We have learned that before coming to the world, all the true 
pious people were prepared above and were given names. From the 
day that the Holy One, blessed be He, created the world, even Rabbi 
Shimon bar Yochai was prepared and came before the Holy One, 
blessed be He. The Holy One, blessed be He, called him by his name. 
How fortunate is his lot above and below. About him, is addressed 
the verse, "Let your father and your mother be glad" (Mishlei 23:25). 
"Your father" is the Holy One, blessed be He, and "your Mother" is 
the Congregation of Yisrael. 


15. "While the King was reclining at his board" 


RUTT RWP RIYIN Ki1b!DiN "20 KOR .98 
imma “pinx inba Kp? by on NW 173 
D^m .KXj'piN Km ITANNA kb pinnnun i35 
np? Tan ja ELA ,2:n3 Aar *33 inm x5 9v 
ione par ny ,omi maw "ps ia i? 
mm 33 ni? Uk "nn Kapy 


pnn» x5 «y ,viUp csN2rT imb ,NiNDO .99 
jmava mph Ryb wpnnN Imb KYY 
Ki ]723 NU'np N327 Nai pa nh ga w 
TI3DUN! , N11 72 NU'Tp mp TO'TIN mI Naby 
nN3T "ua mb p xm ga NUT! nav 
yax nne» 2m3 mby „RANI Kyb mpon 
M23 9:998) Jan jr KV Rp R7 PS , a) 


Rabbi Aba opens by saying that the title verse means that Yisrael emitted a wonderful fragrance when they stood at Mount Sinai to receive the 


Torah. While Moses went up to receive the tablets, Yisrael deserted their wonderful fragrance and turned to the golden calf. Rabbi Aba explains the 
verses from the esoteric point of view, telling us about the flow of wisdom and understanding down from the highest realms and culminating in the 


union of Zeir Anpin and Malchut; this brings blessings to every level. 


100. Rabbi Aba opened the discussion with the verse, "While the 
king was reclining at his board, my nard sent forth its 

fragrance" (Shir Hashirim 1:12). This verse has been explained by 
the friends. When the Holy One, blessed be He, was ready and 
present on Mount Sinai to give Torah to Yisrael, "my nard sent forth 
its fragrance," as Yisrael emitted a wonderful fragrance that has 
shielded them for countless generations. This was what they said 
then, "All that Hashem has said will we do, and obey" (Shemot 24:7). 
Another explanation of, "While the King was reclining at his board": 
While Moses went up to receive the Torah from the Holy One, 
blessed be He, which was engraved within the two tablets of stone, 
Yisrael deserted that wonderful fragrance that crowned them and 
said to the golden calf, "These are your Elohim, Yisrael" (Shemot 
32:4). 


101. Now, LET US EXPLAIN this verse from the standpoint of the 
secret of wisdom. Come and see, "And a river went out of Eden to 
water the garden" (Beresheet 2:10). This river, DENOTING BINAH, 
spreads on all sides when this Eden, NAMELY CHOCHMAH, joins 
with it in complete union in this path not known above or below, 
DENOTING YESOD OF CHOCHMAH, as in the verse, "There is a path 
which no bird of prey knows" (lyov 28:7). Thus, CHOCHMAH AND 
BINAH desire not to part from one another. Then fountains and 
streams exit FROM THEM, DENOTING THE MOCHIN OF ZEIR ANPIN, 
and crown the holy son, ZEIR ANPIN THE SON OF YUD HEI, with all 
these crowns, DENOTING MOCHIN. It is then written, "With the 
crown with which his mother crowned him" (Shir Hashirim 3:11), 
DENOTING MOCHIN ALSO KNOWN AS CROWN. At that time, that 
son ZEIR ANPIN will inherit the inheritance of his father and mother, 
NAMELY THE MOCHIN THAT EXUDES FROM THE UNION OF 
CHOCHMAH AND BINAH THAT ARE REFERRED TO AS ABA AND 
IMA. Then, He will delight in pleasures and delight 
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102. We have learned that when the supernal King, NAMELY ZEIR 
ANPIN, with delicacies fit for kings sits crowned, it is written, "While 
the king was reclining at his board, my nard sent forth its fragrance." 
"MY NARD" refers to Yesod that emits blessings so that the holy 
King, ZEIR ANPIN, joins with the Queen, NAMELY MALCHUT. Then 
blessings are given to the worlds and those in the upper and lower 
worlds are blessed. Now the holy luminary is crowned by this level, 
MEANING THE MOCHIN OF ZEIR ANPIN FROM ABA AND IMA, ALSO 
KNOWN AS CROWNS. He and the friends lift up the praise from 
below upward, NAMELY FROM MAYIM NUKVIN (FEMALE WATERS), 
and MALCHUT crowns herself with these praises AS SHE JOINS 
WITH ZEIR ANPIN. Now there are blessings to pour from above 
downward to all friends of this MENTIONED level. Rabbi Elazar, his 
son, should now say some of the praiseworthy words he heard from 
his father. 


16. "And behold a well in the field" 
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Rabbi Elazar talks about "the well that the princes dug out," saying that the well is filled with blessings from Netzach, Hod and Yesod; the well 
sustains everyone above and below. The great stone that was rolled over the well's mouth refers to harsh judgment, that is removed when the 
blessings flow through the Sfirot. In a similar way, God poured blessings on the generation of Rabbi Shimon. 


103. Rabbi Elazar opened the discussion saying, "And he looked, 
and behold a well in the field...And there were all the flocks 
gathered" (Beresheet 29:2-3). These verses need to be examined, as 
they contain the secret of wisdom that I learned from my father. So I 
learned, "And he looked, and behold a well in the field." What is the 
"well"? It is the one mentioned in "the well that the princes dug out, 
that the nobles of the people delved" (Bemidbar 21:18), MEANING 
MALCHUT THAT IS EMBELLISHED FROM ABA AND IMA REFERRED 
TO AS PRINCES. "And, lo, there were three flocks of sheep lying by 
it" (Beresheet 29:2): These represent Netzach, Hod and Yesod, which 
rest by it and stand over it. From them the well was filled with 
blessings. 


104. "For out of that well they watered the flocks" (Ibid.), because all 
are sustained from that well, higher and lower beings, and together 
they are blessed. "And a great stone was upon the well's 

mouth" (Ibid.) refers to the harsh Judgment THAT IS KNOWN AS 
THE GREAT ROCK, which stands upon it from the Other Side to 
suckle from it. "And there were all the flocks gathered": These are 
the six Sfirot of the King, ZEIR ANPIN - NAMELY CHESED, GVURAH, 
TIFERET, NETZACH, HOD AND YESOD - which all assemble and 
draw blessings from the head of the King, NAMELY FROM THE 
THREE FIRST SFIROT OF ZEIR ANPIN KNOWN AS HEAD. They pour 
into it and, when they all merge together and feed into it, it is written, 
"And they rolled the stone from the well's mouth" (Ibid. 3), meaning 
they roll away the harsh Judgment, KNOWN AS A STONE, and 
remove it. 
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105. "And watered the sheep" (Ibid.), MEANING they pour out 
blessings from this well to the higher and lower levels. Afterwards, 
they "put the stone back upon the well's mouth" (Ibid.), MEANING 
the Judgment returns to its position. It is because it is needed in 
order to bring fragrance and correction to the world. Now, the Holy 
One, blessed be He, has poured upon you blessings from the 
springs of the fountain stream and from you are blessed all the 
members of your generation. How fortunate is your share in this 
world and in the World to Come. About you, it is written, "And all 
your children shall be taught of Hashem; and great shall be the 
peace of your children" (Yeshayah 54:13). 


17. "The twelve...and this" 


Rabbi Shimon tells how the Torah is crowned with the thirteen attributes of mercy, and the knot of Faith is tied with those thirteen attributes. Jacob 
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blessed his sons in the name of the faith according to the blessing of each attribute. Rabbi Shimon says that Rabbi Pinchas ben Yair binds the 


highest knot, the knot of holiness, the knot of Faith. 


106. Rabbi Shimon opened the discussion saying, "Let the pious be 
joyful in glory: let them sing aloud upon their beds" (Tehilim 149:5). 
We have learned that the knot of Faith, NAMELY MALCHUT, is tied 
with the thirteen attributes OF MERCY so that blessings are to be 
available for all. The entire Faith of the Holy One, blessed be He, is 
enclosed in three, NAMELY THREE COLUMNS, THE SECRET OF 
THIRTEEN, AS THEY ENLIGHTEN EACH OF FOUR SFIROT - 
CHESED, GVURAH, TIFERET AND MALCHUT WITHIN IT. NOW, 
THREE TIMES FOUR EQUALS TWELVE AND, TOGETHER WITH 
MALCHUT THAT CONTAINS THEM, THERE ARE THIRTEEN. 
Consequently, the Torah is crowned with the thirteen attributes, as 
we have established IN THE BARAITHA OF RABBI YISHMAEL, 
namely using the arguments of an inference from minor to major and 
comparison by analogy. We have explained this several times. The 
Holy Name, NAMELY MALCHUT, is crowned with this. 


107. Come and see that when Jacob wished his sons to be blessed 
in the name of the Faith, it is written, "All these are the twelve tribes 
of Yisrael: and this (Heb. zot fem.) IS THAT WHICH THEIR FATHER 
SPOKE TO THEM" (Beresheet 49:28). TWELVE AND ZOT are thirteen, 
since the Shechinah, CALLED ZOT, participated with them and the 
blessings were fulfilled. This is the meaning of the verse, "Every one 
according to his blessing he blessed them" (Ibid.). What is meant by 
"according to his blessing"? MEANING according to the 
resemblance to that which is above, THE THIRTEEN ATTRIBUTES 
OF MERCY, NAMELY according to the blessing of each attribute. 


108. We have learned that all these attributes OF MALCHUT rise and 
become crowned and rest in a head OF ZEIR ANPIN. There is 
crowned the head of the King, He that is called by the highest level 
of Piety, NAMELY ZEIR ANPIN, WHOSE CHESED CONVERTS TO 
CHOCHMMAH. The pious ones THAT CLING TO ZEIR ANPIN inherit all 
that glory of above, WHICH IS MALCHUT WITH HER THIRTEEN 
ATTRIBUTES, as is written, "Let the pious be joyful in glory," 
NAMELY in this world, DENOTING MALCHUT. "Let them sing aloud 
upon their beds," MEANING in the World to Come, DENOTING 
BINAH. "The high praises of El are in their mouths" (Tehilim 149:6), 
MEANING they know to bind the bond of Faith properly, AS 
MALCHUT IS CALLED EL. Then "and a two-edged sword in their 
hand" (Ibid.). What is "a two-edged sword"? This is Hashem's sword, 
DENOTING MALCHUT FROM THE ASPECT OF JUDGMENT, 
REFERRED TO AS SWORD. "Two-edged sword" implies that it 
flames with two Judgments, NAMELY JUDGMENTS OF LEFT AND 
JUDGMENTS OF THE CURTAIN. For what purpose is all this? It is "to 
execute vengeance upon the nations..." (Ibid.) 
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109. Behold, here is Rabbi Pinchas ben Yair, who is Sfirah of 
Chesed, a supernal head OF ZEIR ANPIN, MEANING THAT HIS 
CHESED HAS BECOME CHOCHMAH, WHICH IS HEAD. For this 
reason, he inherits the glory of most High and binds the highest 
knot, the knot of holiness, the knot of Faith, MEANING THE UNITY 
OF ZEIR ANPIN WITH MALCHUT. How fortunate is his share in this 
world and in the World to Come. About this table is said, "This is the 
table that is before Hashem" (Yechezkel 41:22). Rabbi Pinchas rose 
and kissed him and blessed him. He kissed Rabbi Elazar and all the 
friends and blessed them. He then took the cup and said a blessing. 


18. "You prepare a table before me" 
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We read of how the scholars spend all day speaking about the Torah and rejoicing in it and in each other. 


110. He opened the discussion saying, "You prepare a table before 
me in the presence of my enemies" (Tehilim 23:5). They sat there all 
day long. The friends were rejoicing with words of Torah and the joy 
of Rabbi Shimon was great. Rabbi Pinchas took hold of Rabbi Elazar 
and did not leave him all that day and night, and rejoiced with him. 
He referred to a verse about him, "Then you shall delight yourself in 
Hashem" (Yeshayah 58:14). All this great joy and pleasure are in my 
portion, AS RABBI ELAZAR WAS HIS DAUGHTER'S SON. Sometime 
in the future, they will in that world announce about me: Fortunate is 
your lot, Rabbi Pinchas, that you have merited all this and "peace, 
peace be to you, and peace to your helpers; for your Elohim helps 
you" (I Divrei Hayamim 12:19). They rose to depart. Rabbi Pinchas 
rose, held onto Rabbi Elazar and did not let him leave. Rabbi Pinchas 
escorted Rabbi Shimon and blessed him and all the scholars. As 
they were departing, Rabbi Shimon said to the friends, "It is time to 
act for Hashem" (Tehilim 119:126). 


19. "And Aaron shall cast lots upon the two goats" 
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Rabbi Aba wonders what the "lots" in the title verse were for. Rabbi Shimon begins his explanation by talking about why Shimon was the brother 
chosen by Joseph to be taken away and bound. Shimon was from the aspect of harsh judgment, and he had allied himself with Levi who was also 
from the side of judgment. We learn of two spirits who pursue judgment, and who spy on the land every day. We are reminded how Yisrael is 
beloved of God above all other nations, and that God gave them one day a year to purify themselves so that they will rule over all the prosecutors 
and spirits. Rabbi Shimon says that one of the goats in the title verse was for Hashem and one for Azazel. If both goats had been for Azazel the 
world would not have been able to bear it. The goat cannot slander the children of Yisrael on Yom Kippur because it finds them doing good deeds, 
and in fact it becomes their defender. As a result of the sacrifice of the goat, judgment no longer rules over Yisrael. 


111. It is written, "And Aaron shall cast lots upon the two 

goats..." (Vayikra 16:8). Rabbi Aba came and asked: What where 
those lots for? Why did it require Aaron to place the lots? What is 
this Torah portion for? I have learned before my master the order OF 
THE YOM KIPPUR service, and also this matter | wish to know. 
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112. Rabbi Shimon opened the discussion saying, "And took from 
them Simeon, and bound him before their eyes" (Beresheet 42:24). 
He questions: For what reason did Joseph see fit to take Simeon 
with him rather than any one of the OTHER brothers? HE ANSWERS: 
Joseph said that Simeon always was the opening for Judgment. 
When I left my father to go to my brothers, Simeon first began the 
Judgment, as the verse says, "And they said one to another, Behold, 
this dreamer comes. Come now therefore..." (Beresheet 37:19). Later 
in Shechem, "that two sons of Jacob, Simeon and Levi..." (Beresheet 
34:25). All these actions pertain to Judgment. THEREFORE, it is 
better to take this one and not allow him to arouse quarreling among 
all the tribes. 


113. We have learned, what did Simeon see in attaching himself to 
Levi more than to the others? Reuben was also his brother and close 
to him, JUST AS LEVI, SO WHY DID HE NOT STICK WITH REUBEN? 
HE ANSWERS: Simeon saw and realized that Levi was of the aspect 
of Judgment and Simeon was caught up with even harsher 
Judgment, so he said: Let us join one with the other and we could 
destroy the world. What did the Holy One, blessed be He, do? He 
took Levi aside to His place and said, 'From this point on, let Simeon 
stay bound with ropes alone.' 


114. We have learned that from the aspect of Ima there are two 
spirits who pursue Judgment attached to the left hand. We have 
established that they daily spy on (or "from the feet of") the land, 
NAMELY MALCHUT, MEANING THEY NOURISH FROM NETZACH, 
HOD, YESOD OF MALCHUT, REFERRED TO AS FEET. This is the 
secret of, "two men to spy" (Yehoshua 2:1). 


115. We have learned that Yisrael has a more fortunate share than 
the idolatrous nations, as the Holy One, blessed be He, desired to 
purify them and have mercy for them as they are His portion and 
inheritance. It is written, "For Hashem's portion is His 

people..." (Devarim 32:9) and "He made him ride on the high places 
of the earth" (Ibid. 13). "On the high places" exactly, as they join up 
higher and higher WITH ZEIR ANPIN. Therefore, the love of the Holy 
One, blessed be He, is clinging to them, as it is written, "I have loved 
you', says Hashem" (Malachi 1:2) and, "But because Hashem loved 
you" (Devarim 7:8). From this excessive love, He gave them one day 
during the year to purify them and clear them from their sins, as is 
written, "for on that day..." (Vayikra 16:30). This was in order that 
they may be meritorious in this world and in the World to Come, and 
that no sin may be found in them. Consequently on this day, Yisrael 
are crowned and rule over the prosecutors and all spirits. 
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116. We have learned that "And Aaron shall cast lots upon the two 
goats." "Aaron shall cast," WHY ONLY AARON? Because he stems 
from the aspect of Chesed, AND THUS IS ABLE TO PERFECT 
MALCHUT WITH CHASSADIM. "Upon the two goats": BEHOLD 
"upon" is to be understood precisely, HINTING ABOUT MALCHUT 
WHICH IS ABOVE THE TWO GOATS, so as to give fragrance to the 
Matron, DENOTING MALCHUT. "One lot for Hashem, and the other 
lot for Azazel" (Vayikra 16:8). HE QUESTIONS: These two goats 
SYMBOLIZE JUDGMENTS, so why should one of them be for 
Hashem? HE ANSWERS: The Holy One, blessed be He, said, 'Let one 
GOAT stay with Me and let the other wander around in the world, for 
if both joined together, the world would not be able to bear it.' 


117. This GOAT comes out and roams around the world. It finds 
Yisrael performing various kinds of worship on various levels and a 
variety of good practices and it can not overcome them. Among 
them all, peace reigns and the goat can not commence to slander 
them, MEANING TO INSTIGATE AGAINST THEM. This goat is sent 
with the burden of all the sins of Yisrael. 


118. We have learned that numerous bands of demons are ready 
under the authority OF THIS GOAT, prepared to spy out the land 
against all those transgressing the Torah, but on that day, YOM 
KIPPUR, it is unable to find words of slander against Yisrael. When 
this goat OF AZAZEL arrives at the mountain, multiple joys burst 
forth from it to all. Even he who pursued Judgment that emerged, 
NAMELY THE SUPERNAL GOAT, recants and speaks praise of 
Yisrael. The prosecutor has become the defense attorney, MEANING 
THE SLANDERER HAS NOW BECOME THE CHAMPION 
SPOKESMAN FOR YISRAEL. 


119. Come and see not only this alone, but everywhere that Yisrael 
need to cleanse themselves their sin, the Holy One, blessed be He, 
gives them a plan to bind the accusers, SO THEY WILL NOT 
ACCUSE. It is also to pacify them through the means of sacrifices 
and burnt offerings that they offer before the Holy One, blessed be 
He. From then on, they are unable to cause harm and on that day, 
YOM KIPPUR, more than any other day, just as Yisrael below plead 
everyone delight, THROUGH THE TWO GOATS, so they all accusers. 
All of this is as a result of the sacrifice and the service of the Holy 
One, blessed be He. 


120. We have learned that at that time it is written that Aaron "shall 
take the two goats..." (Vayikra 16:7), these TWO GOATS are stirred 
up that very day above. They wish TO JOIN TOGETHER, AS 
MENTIONED, to rule and to set out into the world. When the priest 
offers the two goats down below in the Temple, they are offered 
above, and when the lots are spread in every direction, the priest 
casts lots down below. Then the priest, WHO IS CHESED, casts the 
lots on high. Just as one remains with the Holy One, blessed be He, 
REFERRING TO THE ONE GOAT ALLOTTED TO HASHEM, below, 
and one, NAMELY THE GOAT OF AZAZEL, is brought out to the 
desert, so it is on high. One remains with the Holy One, blessed be 
He, IN THE CENTRAL COLUMN, and one goes out and wanders in 
the world into the desert on high, MEANING THE JUDGMENTS THAT 
BECOME REVEALED WITH THE EMERGENCE OF CHOCHMAH, 
WHICH ARE CONSIDERED OF THE ASPECT OF DESERT AND 
FOREBODING WILDERNESS. The one joins with another, MEANING 
THEY SHED LIGHT ONE UPON THE OTHER. 
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121. It is written, "And Aaron shall lay both his two hands on the 
head of the live goat, and confess over him..." (Ibid. 21). Hence it is 
written, "And Aaron shall lay both his two hands," WHICH ARE THE 
SECRET OF THE RIGHT AND LEFT COLUMNS so that the Holy One, 
blessed be He, THE CENTRAL COLUMN, will harmonize his hands. In 
"On the head of the live goat," "the live" is precise, AS IT COMES to 
include the goat above. 


122. "And confess over him all the iniquities" (Ibid.) is similar to 
"that he shall confess that he has sinned in that thing (lit. 'over 

her)" (Vayikra 5:5). We established that "over her" means that the 
person becomes cleansed and that sin rests on her, ON THE SHEEP. 
So also here "and confess over him," implies that after the priest 
makes a confession on behalf of Yisrael over him, ALL THE SINS will 
rest "over him." 


123. Rabbi Aba said to him: If so, behold it is written, "And they shall 
no more offer their sacrifices to the demons (also: 'goats")" (Vayikra 
17:7), SO HOW CAN YOU SAY THAT THE GOAT OF AZAZEL 
CORRESPONDS WITH THE GOAT ABOVE? He answered him: Here 
things are different as there they used to offer sacrifices to goats, as 
it is not written: 'And they shall no more offer their sacrifices goats", 
but rather "to the goats" as they worshipped goats AND GAVE THEM 
authority. Here ONLY "and the goat shall bear upon it all their 
iniquities" (Vayikra 16:22), and the sacrifice was made only for the 
Holy One, blessed be He. Come and see: as a result of this sacrifice, 
those on high and those below are perfumed, and Judgment neither 
dwells nor rules upon Yisrael. 


20. An appointed man 


We learn that certain people are prepared for certain things, so that one man is fit for achieving blessings while another is fit for curses. Bilaam was 
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ready for evil but not prepared for good; even when he blessed his blessings were not fulfilled, but his curses always prevailed. There was a man 
who was recognizably fit to be the one to take the goat to the mountain and push it off. The goat is purchased with money from the whole 


congregation so that it atones for everyone. 


124. We have learned about "and shall send him away by the hand of 
an appointed man into the wilderness" (Vayikra 16:21). What is 
meant by appointed? HE ANSWERS: The secret of the matter is as 
follows. Whatever needs to be done, THE DOER needs to be ready to 
do it. There are people through whom the blessing comes true more 
than through others. THE REASON IS DUE TO HIS PREPARATION 
FOR THE MATTER. Come and see what is written about the priest. 
"He that has a good eye shall be blessed" (Mishlei 22:9). Do not read 
'shall be blessed', but rather 'He shall bless'. As a result of his good 
eye, he is ready so that the blessing will thus prevail through him. 
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125. There is a man who is fit for curses to occur through him. 
Wherever he looks, there would be curses, anathemas and 
confusions. For example, Bilaam was called evil-eyed, as he was 
ready for every evil but not prepared for good. Even when he 
blessed, his blessing was no blessing and it was not fulfilled. But 
when he cursed, it prevailed; even in one instance IT WOULD COME 
TO BE. Therefore, it is written, "Whose eyes are open," (Bemidbar 
24:3). Every place his eye had seen was cursed. 


126. Come and see what is written, "But he set his face toward the 
wilderness" (Ibid. 1) for the purpose of arousing the force that rules 
there, NAMELY THE OTHER SIDE, so it should come slandering and 
denouncing Yisrael. It is written of the priests, "He that has a good 
eye shall be blessed," as he is ready for this and the blessing 
prevails where he aims his eyes. As a result, we have learned that a 
person should turn away even from one hundred ways and avoid 
meeting someone who has an evil eye. 


127. Also here, "And shall send him away by the hand of an 
appointed man," MEANING THAT he is ready for this and marked for 
it. The priest recognized him, because one eye was slightly larger 
than the other, the skin above the eye, NAMELY THE EYELIDS, was 
covered by large hairs and the eye was blue-colored and looked 
squintingly. This is the person appointed for this matter, TO SEND 
THE GOAT TO AZAZEL, and he is fitting for this. Therefore, it is 
written, "By the hand of an appointed man." 


128. In Gush Chalav, there was a person that would kill wherever he 
struck with his hand, and people would not approach him. In Syria, 
there was a person that wherever he looked, even if he meant well, 
everything would turn to bad. One day, there was a person going to 
the market and his face was aglow, so that person came and stared 
at him and his eye burst. Hence, in all THINGS, EITHER GOOD OR 
BAD, there is someone fit for either the one or the other. 
Consequently, the verse says, "He that has a good eye shall be 
blessed." Do not pronounce it: 'shall be blessed', but 'shall bless'. 
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129. We have learned this person would go WITH THE GOAT to the 
desert. When he arrived there with the goat, he would ascend the 
mountains, push the goat off with both hands and it would not even 
reach halfway through the mountain when its limbs would fall apart. 
That man would say: So may be blotted all the sins of Your people. 
THROUGH THIS, the prosecutors would turn to defend Yisrael. Then 
would the Holy One, blessed be He, take all sins of Yisrael, and all 
that is written with the verdicts on high, which mention the sins of 
men. And He would cast them out in this manner, AS THE GOAT 
WAS CAST OFF FROM THE MOUNTAIN, to a place called the depths 
of the sea, WHICH IS THE SECRET OF A PLACE OF DARKNESS AND 
OF THE JUDGMENTS OF THE LEFT THAT IS BENEATH MALCHUT 
THAT IS CALLED SEA. This is the meaning of the verse, "And You 
will cast all their sins into the depths of the sea" (Michah 7:19). 


130. We have learned that "And he shall take from the congregation, 
of the children of Yisrael two kids of the goats for a sin 

offering" (Vayikra 16:5). THE VERSE SAYS, "from the congregation." 
THIS IS TO TEACH that they should buy it with everyone's MONEY, 
and atonement will thus come to all, as all sins of Yisrael are 
impending here and all will attain atonement from this act. 
THEREFORE, it is not enough TO TAKE MONEY from one person. 
From where is it taken? The money is taken from the public fund 
boxes in the sanctuary, and they bring THE GOATS with this money, 
which is the contributed property of everyone. 


131. They make from the outset a sin offering of the other goat that 
remained before the Holy One, blessed be He, and we have already 
established to which place it is attached. Afterwards, they are 
sacrificed and all things become better, and Yisrael remain in the 
clear before the Holy One, blessed be He, from all sins committed. 
This is the essence of the verse, "For on that day will He forgive 
you..." (Vayikra 16:29). 


21. The two goats 


We learn that the two goats were parted and one remained for the portion of God. On that day the priest offered sacrifices for his own sins and then 


for the sins of all the people. 


132. Rabbi Shimon said, "And Jacob said to Rivkah his mother, 
Behold, Esau my brother is a hairy man, and | am a smooth 

man" (Beresheet 27:11). What is this statement hinting at? Surely, 
Esau was a hairy (Heb. sa'ir) man, of him that is called goat (Heb. 
seir), WHICH IS THE OTHER SIDE, as it comes from the same aspect. 
"And I am a smooth (Heb. chalak) man," MEANING a man WHO WAS 
GIVEN (HEB. NECHELAK) from what He allotted (Heb. chalak) to the 
ministers of the other nations, as it is written, "Which Hashem your 
Elohim has allotted to all the nations" (Devarim 4:19) and, "For 
Hashem's portion (Hbe. chelek) is His people" (Devarim 32:9). 
Furthermore, "a smooth man" MEANS the two goats WERE PARTED 
and there remained one PORTION, which the priest divided (Heb. 
chilek). One went to the portion OF JACOB and one for the Holy One, 
blessed be He. Why? In order that THE GOAT carry upon its 
shoulders all Jacob's sins, as written, "And the goat shall bear upon 
it all their iniquities (Heb. avonotam)" (Vaykira 16:22). THESE 
COMPRISE THE LETTERS, Avonot (Eng. 'sins") tam (lit. 'a perfect 
man", REFERRING TO THE SINS OF JACOB KNOWN AS THE 
PERFECT MAN. 
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133. We have learned that numerous doors opened before Yisrael on 
this day to receive their prayers. How fortunate is the lot of Yisrael 
that the Holy One, blessed be He, wishes to give them merit and to 
purify them. This is what the verse says, "For on that day will He 
forgive you..." On this day, the priest is bedecked with numerous 
crowns. On this day, the service of the priest is full of glory and far 
greater than on any other service. Everyone was given a share of 
these sacrifices to the Holy One, blessed be He. On this day Chesed 
is crowned in the world by the priest, who offers sacrifices for the 
sins of the people. First, HE OFFERED for his own sins and 
afterward for the sins of the people. He offered burnt offerings for 
himself and the nation. We have already established these matters. 


22. A goat to Azazel 


The goat is dispatched to Azazel so that the Other Side will be separated from Yisrael and will not testify against Yisrael before God. We are told that 
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every single thing in the world, whether good or bad, is needed, even the Angel of Death. The entire remedy depends on this, not to arouse the 
secret of judgment on high and thus intensify this judgment to annihilate mankind. That judgment is aroused through the sins of mankind. 


Ra'aya Meheimna (the Faithful Shepherd) 


134. It is commanded that the High Priest should perform the service 
of that day as need be, and should dispatch the goat to Azazel. The 
secret is as you said, in order THAT THE OTHER SIDE be separated 
from the holy nation and not make demands for their sins before the 
King. He should not accuse them, as he has neither strength nor 
authority but when anger is intensified above. With this gift OF THE 
GOAT TO AZAZEL, he is then converted to be their guardian. As a 
result he is banished from before the King. We established that this 
is so, because he represents the end of all flesh. 


135. The holy nation gives to him what is needed for him, NAMELY a 
goat (Heb. seir). This is the secret of "Behold, Esau my brother is a 
hairy (Heb. sa'ir) man" (Beresheet 27:11), AS HE IS AN ASPECT OF 
THE OTHER SIDE. IT CONTAINS MALE AND FEMALE 
CHARACTERISTICS, and just as in the side of holiness there is male 
and female, so too in the side of defilement there exist a male and 
female. A popular saying goes like this: Throw a bone to a dog and 
he will lick the dust off your feet; HERE ALSO, WE GIVE TO THE 
OTHER SIDE A GOAT AND HE IS CONVERTED TO BE A DEFENDER. 


136. They ask ben Zoma: Is it permissible FOR US to emasculate a 
dog? He replies, "Neither shall you do thus in your land" (Vayikra 
22:24). THE MEANING IS, you shall not do thus to anything in your 
land, EVEN TO A DOG, for as the world needs one thing, it needs 
another, MEANING THERE IS NOTHING IN THE WORLD THAT IS 
NOT NEEDED. Therefore, we learned that "and, behold, it was very 
good" (Beresheet 1:31) refers to the Angel of Death that he should 
not be blotted from the world, BECAUSE the world needs him. Even 
though it is written about him, THE ANGEL OF DEATH, "Yea, the 
dogs are greedy, they never have enough..." (Yeshayah 56:11). IT IS 
NOT GOOD that they should become extinct from the world. 
Everything is needed, BOTH good and bad. 
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137. Hence, we need on this day to throw a bone to the dog, 
MEANING THE GOAT OF AZAZEL. While he is dragging THE BONE, 
people may enter the palace of the King and no one dares to stop 
them, FOR THE ACCUSER IS PREOCCUPIED WITH HIS GIFT. 
Afterwards, he will still be wagging his tail, MEANING HE WILL 
BECOME A DEFENDER. 


138. It is written, "And confess over him all the iniquities of the 
children of Yisrael" (Vayikra 16:21) and "the goat shall bear upon it 
all their iniquities" (Ibid. 22). When THE OTHER SIDE sees this goat, 
his desire towards it IS AROUSED to be with it, and he does not 
know which of the sins the goat took upon himself. He then returns 
to Yisrael and sees that they are free and clear of sins and 
blemishes, as all sins are upon the head of the goat. He ascends and 
praises them before the Holy One, blessed be He. The Holy One, 
blessed be He, pays attention to the testimony of the accuser and, 
since His desire is to have mercy on His people, He extends mercy 
to Yisrael even though He is aware of all that transpired. 


139. The entire REMEDY depends upon this, not to arouse the secret 
of the Judgment on high and thus intensify this Judgment to 
annihilate mankind. All this can come from harsh Judgment. If this 
JUDGMENT is awakened, it is awakened by the sins of mankind, 
since it is aroused to ascend high up to instigate the harsh 
Judgment only if it is as a result of the sins of mankind. When a 
person commits a sin, it gathers and joins other thousands who 
assist it. They assemble there and take it so as to bring it up. May 
the Merciful One protect us. For all of this, The Holy One, blessed be 
He, gave counsel to Yisrael to be save in every aspect, as written: 
"Happy is the people, that is in such a case: Happy is that people, 
whose Elohim is Hashem" (Tehilim 144:15). 

End of Ra'aya Meheimna 
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23. "As cold water to a thirsty soul" 

As the rabbis are praying in a field, a fiery cloud descends and surrounds them. Rabbi Shimon tells them that Solomon gave three books to the 
world, Shir Hashirim, Kohelet and Mishlei, and that these correspond to Chochmah, Binah and Da'at. He says every verse speaks about two 
subjects, the Left and Right Columns, and thus they equate to the Central Column. Rabbi Shimon then examines the verse "A cold water to a thirsty 
soul" and "good news from a far country." 


140. As they were going, they stayed in a field and prayed. A fiery 
cloud descended and surrounded them. Rabbi Shimon said: I believe 
that the wish of the Holy One, blessed be He, is here. Let us sit 
down. They sat and discussed words of Torah. He said, "As cold 
water to a thirsty soul, so is good news from a far country" (Mishlei 
25:25). | examined the words of King Solomon and found that they 
were said with wisdom. 
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141. Come and see that Solomon did present to the world three 
books of wisdom and all contain heavenly wisdom. Shir Hashirim 
represents wisdom, Kohelet represents understanding and Mishlei 
represents knowledge. Corresponding to these three, NAMELY 
CHOCHMAH, BINAH AND DA'AT, he formulated these books - Shir 
Hashirim corresponds to Chochmah, Kohelet to Tevunah, and 
Mishlei to Da'at. THIS IS THE SECRET OF THE THREE COLUMNS. 
How is this shown? HE ANSWERS: All these verses appear in two 
styles. The beginning OF THE VERSE and the end OF THE VERSE 
appear as two distinct styles, MEANING IT SPEAKS ABOUT TWO 
SUBJECTS, THE ASPECTS OF THE TWO COLUMNS, RIGHT AND 
LEFT. When you examine the verses, you find that they are each 
comprised in the other, THAT THE TWO SUBJECTS IN THE VERSE 
ARE INCLUDED ONE IN THE OTHER. For this reason, it is equivalent 
to Da'at, THE SECRET OF THE CENTRAL COLUMN THAT INCLUDES 
RIGHT AND LEFT TOGETHER. FROM HERE, WE DERIVE THAT ALL 
HIS WORDS APPEAR IN THE SECRET OF THE THREE COLUMNS 
AND SO HIS BOOKS ARE DIVIDED INTO THREE COLUMNS, 
NAMELY CHOCHMAH, BINAH AND DA'AT. 


142. HE EXPLAINS HIS WORDS: In this verse, its beginning is not its 
end, nor does its end match up with its beginning, MEANING THEY 
ARE TWO DIFFERENT IDEAS. But when I examine them closely, I 
see common characteristics included from one to the other, both for 
its beginning to its end or vice versa. IT IS WRITTEN, "good news 
from a far country" and "As cold water to a thirsty soul," IN WHICH 
"as cold water to a thirsty soul" IS ONE CONCEPT and "good news 
from a far country" IS A SEPARATE CONCEPT. YET THEY ARE 
RELATED ONE TO THE OTHER, as both speak of satisfaction; just 
as the one gives satisfaction, so does the other give satisfaction. 
THIS IS THE CENTRAL COLUMN INCLUDING BOTH CONCEPTS, AS 
WE SAID. 


143. As they were sitting, someone arrived and said that the wife of 
Rabbi Shimon was healed from her illness. The friends heard a 
proclamation that the Holy One, blessed be He, forgave the sins of 
the generation. Rabbi Shimon said: Now was fulfilled the verse, 
"good news from a far country" which gives satisfaction "as cold 
water to a thirsty soul." He said to them: Let us rise and go as the 
Holy One, blessed be He, is performing for us miracles. 


144. He opened the discussion saying, "Cold water to a thirsty soul" 
is referring to Torah. Of all those who merit to toil in Torah and 
satiate their souls from it, it is written, "good news from a far 
country." The Holy One, blessed be He, announces about many 
favors for him in this world and in the World to Come. This is the 
meaning of "good news." Whence do they come TO BE GOOD? 
"From a far country," MEANING from the place in which the Holy 
One, blessed be He, was far off from him at the beginning, MEANING 
where He was in enmity with him at first, as it is written, "And the 
earth shall rise up against him" (lyov 20:27). From this place, they 
welcome him with peace. This is the meaning of, "A far country." It is 
also written, "Hashem appeared to me from afar, saying, | have loved 
you with an everlasting love: therefore | have remained true to 

you" (Yirmeyah 31:2). THE END OF THE ARTICLE IS MISSING. 


24. The singers Heiman, Yedutun and Asaf 
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Rabbi Yehuda says there are thousands of singers that sing to God with the first light of day, and thousands more with the first light of the moon, 


1 


and thousands more at twilight. Rabbi Yosi elaborates on this by saying that with the first light of day judgment is stilled, so they all say words of 
praise. The morning is of Abraham, Chesed. Rabbi Yosi goes on to tell about what happens at twilight when Isaac judges the wicked and what 
happens after midnight. Additional information is given about the rulers who awaken above and below, Heiman and Yedutun. With the arrival of 
night everything is stilled and the opening in the door is not to be found. After midnight, Asaf is appointed above and below. When morning comes, 
Metatron arises, and this is a time of goodwill when Zeir Anpin talks with the Queen. Then Zeir Anpin extends a thread of blessing over her and over 


all who study the Torah. 


145. "And he shall go out to the altar that is before Hashem, and 
make atonement for it" (Vayikra 16:18). Rabbi Yehuda opened the 
discussion saying, "A psalm of Asaf. El, Elohim, Hashem, has 
spoken, and called the earth from the rising of the sun to the going 
down thereof" (Tehilim 50:1). We have learned that 1,550 tens of 
thousands of singers sing to the Holy One, blessed be He, with the 
first light of day, and 1,548 with the FIRST LIGHT OF moon, 
MEANING NIGHT. Another 1,590 tens of thousands SING PRAISE at 
the time of twilight. 


146. Rabbi Yosi EXPLAINS THE WORDS OF RABBI YEHUDA, saying 
that with the light of day, all those who wail, MEANING THOSE 
DRAWN FROM THE LEFT COLUMN, SINCE FROM WHERE 
JUDGMENTS ARE DRAWN THEY WAIL CONSTANTLY. AND they 
praise with words of praise towards this morning, WHICH IS THE 
LIGHT OF CHASSADIM, because with the stirring of this morning, 
they all find fragrance, and Judgment is stilled. Thus they say words 
of praise. This is what is written, "When the morning stars sang 
together, and all the sons of Elohim shouted for joy" (lyov 38:7). At 
this time, joy and blessings are found in the world when the Holy 
One, blessed be He, stirs Abraham, FOR HE IS THE SECRET OF 
CHESED, to revive him, and take pleasure in him and make him ruler 
over the world. THIS IS THE SECRET OF THE RULE BY DAY. How do 
we know that this morning is of Abraham, NAMELY CHESED? From 
the verse, "And Abraham rose up early in the morning" (Beresheet 
22:3). 


147. At twilight, all of these 1,590 tens of thousands THAT ARE 
DRAWN THERE, ARE called those who lament. They sing at that time 
and dissent is then dominant in the world. That hour is when the 
Holy One, blessed be He, awakens Isaac, REPRESENTING THE LEFT 
COLUMN OF ZEIR ANPIN. He rises and judges the wicked that 
violate the words of the Torah. Seven rivers of fire - 
CORRESPONDING TO CHESED, GVURAH, TIFERET, NETZACH, 
HOD, YESOD AND MALCHUT - are drawn out and hover over the 
heads of the wicked, and a flame of fiery coals stirs from above 
downward. Then Abraham, THE SECRET OF CHESED, returns to his 
position, MEANING THAT CHESED RETURNS TO ITS SOURCE AND 
DISAPPEARS FROM THE ONES BELOW, as the verse says, "And 
Abraham returned to his place" (Beresheet 18:33). The day departs 
and the wicked in Gehenom cry out and say, "Woe to us! For the day 
declines, for the shadows of the evening are lengthened" (Yirmeyah 
6:4). At that time, one should be prudent with the Minchah prayer. 
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148. With the arrival of night, these 1,548 tens of thousands THAT 
ARE THEN DRAWN are called outside of the curtain, where they 
recite songs. Then all the Judgments from below, MEANING THE 
JUDGMENTS OF MALCHUT, are stirred and go and wander through 
the world. These recite songs until the middle of the night, MEANING 
one watch and a half WATCH. After midnight, all the others come 
together, MEANING THOSE OF THE WATCH AND THE HALF WATCH 
FOLLOWING MIDNIGHT, and say praise, such as, "And they shall 
proclaim the praises of Hashem" (Yeshayah 60:6). Rabbi Yehuda 
said: When goodwill is present in the morning, the praise of Hashem 
will be recounted, BUT NOT AT NIGHT. 


149. Rabbi Yosi said: After the north wind is stirred at midnight and 
then moves on, BEING THE SECRET OF THE ILLUMINATION OF 
CHOCHMAH OF THE LEFT SIDE CALLED THE NORTH WIND, THEN 
the praises can be proclaimed until the advent of morning. When this 
morning is stirred, WHICH IS THE LIGHT OF CHASSADIM, joy and 
blessings are prevalent on the world, WHICH ARE NOT CALLED 
'PRAISES' AS DESCRIBED IN THE ADJACENT PARAGRAPH. 


150. We have learned that Rabbi Aba said: EVERYTHING THAT 
RABBI YEHUDA AND RABBI YOSI SAID is so. Above them are three 
Chiefs. HE EXPLAINS: At that time, when this morning is awakened 
and the praises are roused of all the 1,550 tens of thousands, there 
is appointed upon them one chief by the name of Heiman who 
counters HEIMAN of below, WHO IS MENTIONED IN TEHILIM. Under 
his offlicialdom, officers are appointed over them to set up the 
hymns. HEIMAN EQUALS THE LETTERS IN YEMIN (LIT. 'RIGHT"), AS 
HE DRAWS HIS STRENGTH FROM THE RIGHT. 


151. When the period of twilight is activated and all 1,590 tens of 
thousands of lamenters are singing praise, there is appointed upon 
them one chief named Yedutun, who counters YEDUTUN from below 
MENTIONED IN TEHILIM. Beneath him chief officials are appointed to 
improve that song, as the verse states, "The song of 

tyrants" (Yeshayah 25:5), WHICH REFERS TO THE DESTRUCTION 
OF THE WICKED, AS EVEN THEIR MELODIES DEVASTATE THE 
WICKED. IN YEDUTUN ARE THE LETTERS OF YAD (ENG. 'HAND") 
AND YADUN (ENG. 'HE WILL JUDGE"), WHICH INDICATES THAT HE 


IS FROM THE LEFT HAND AND THAT JUDGMENTS STEM FROM HIM. 


152. With the arrival of night, all these ANGELS who are outside of 
the veil stir MEANING THOSE THAT ARE DRAWN FROM THE BACK 
OF MALCHUT AND FROM HER EXTERNAL PART. Then, everything 
is stilled and there is no opening IN THE DOOR. The Judgments from 
below, THOSE OF MALCHUT - THE LOWEST OF ALL SFIROT - are all 
aroused, MEANING ALL THE JUDGMENTS are assigned together, 
these over those until midnight. After the assembly of all THE 
ANGELS THAT ARE DRAWN FROM THE CENTRAL COLUMN after 
midnight, one minister is appointed over them; he gathers all the 
camps, as the verse says, "The rearward (Heb. me'asef) of all 
camps" (Bemidbar 10:25). His name is Asaf (Eng. 'he gathered"), and 
he corresponds to ASAF down below, WHO IS MENTIONED IN 
TEHILIM. All appointed ministers and heralds of praise are under his 
tutelage. 


"NM "m N?N DN N)U COD? NMA .148 
PIANI RDI? KIA PPN NAM prati 
Pory porn payna xnn59 pair pa kno 
RD nbbn y ROTW NN PYRI knbva 
w153 mam Kbb sb5n 9na RADD 135965 
" niban R3 ,nibnn "NM NTT MNN 
,N]bY3 MANWE NIY 73 "DN TAT 7 nya 

pwan’ nionn 


ayax iby KpnI Da ,"5N Wi 523 .149 
"y wmn nibnn mb "Nl SE mibba 
KnW7H pia npa "Nm WAN Kdy omm 

.N9by3 NWY JK 


ima Nb 535 523 ,N3N YR NINN .150 
MPA ORT WYANT NDYU NTA .Nnon poo 
"Nn wam nbs pyx 55 pawn pyn 
pam ,xron "nr o oammhy KNR Nia punm 
pn pao mt ninm knnó3 móoapo mmu 

Rnw KINKY umby 


DAYI pal Na YAT KYW NUT .151 
nox pywm axa vnm nbs pog 53 pan 
K3om "ri oamhby NNR mbbr "xn kin] 
379 mp ninm nn?» mb3p5 au pnm 
T NUTS QKODT Kam] NipnN? anmoy qnan 

mymy 


Drs 525 poyvnm kr 0:5 paT NDYU RTIA .152 
Rb KWD ,Kb3 pow pria Raibh Ran 
mas anba ym Ranny pm MNWN 


"5 roxn K"43 pen 3 53b — Kn "n 
ninm ,xnn5" mhap? nu nox, niman 
niban "o2: pon pao pin 53 mm 


153. This goes on until morning. When morning arrives, the youth 
rises, METATRON, who is nurtured at the breast of his mother, 
MALCHUT, to cleanse them, NAMELY THE ANGELS OF THE NIGHT, 
and he comes in to serve. The early morning is a period of goodwill 
when the Queen talks with the King, NAMELY ZEIR ANPIN. The King 
extends from Himself a single thread of blessings, NAMELY 
CHASSADIM, and spreads over the Queen and those allied with her, 
NAMELY those that toil in Torah at midnight. 


154. Rabbi Shimon said: How fortunate is the share of he who comes 
with the Queen when she welcomes the King, ZEIR ANPIN, to talk 
with Him, for he is with her at the time when the King extends His 
right hand, DENOTING THE LIGHTS OF CHASSADIM, to receive the 
Queen, as it is written, "If I take the wings of dawn, and dwell in the 
uttermost parts of the sea" (Tehilim 139:9). What is "uttermost parts 
of the sea"? This is the hour OF MORNING WHEN SHE WELCOMES 
ZEIR ANPIN, the uttermost parts of the sea, MALCHUT. The middle 
OF THE NIGHT is then her beginning, AS THEN SHE BEGINS TO 
SHINE, and it pertains to Judgment, AS LONG AS NIGHT PREVAILS, 
DUE TO LACK OF CHASSADIM TO CLOTHE HER CHOCHMAH. WITH 
THE ARRIVAL OF MORNING, it is her "uttermost parts," as her 
Judgments end and she enters beneath the wings of the King, 
DENOTING ZEIR ANPIN, AS IF TO SAY SHE IS CLOTHING HERSELF 
WITH HIS CHASSADIM, she and all those RIGHTEOUS PEOPLE 
joined with her. The verse states, "And dwell in the uttermost parts 
of the sea." 


155. We have learned that all those toiling in Torah in the middle of 
the night join with the Shechinah. When the morning arrives and the 
Queen, NAMELY THE SHECHINAH, joins with the King, ZEIR ANPIN, 
they too are with the King, and the King spreads His wings over all 
of them. This is the meaning of, "Yet Hashem will command His 
steadfast love in the daytime, and in the night His song shall be with 
me" (Tehilim 42:9). 


156. We have learned that at that hour, THE ARRIVAL OF MORNING, 
the Patriarchs - NAMELY CHESED, GVURAH, TIFERET OF ZEIR 
ANPIN - meet with the Queen and proceed to speak with her and join 
us with her. The Holy One, blessed be He, ZEIR ANPIN, speaks with 
her through them, and He calls her to spread His wings upon her. 
This is the meaning of the verse, "A psalm of Asaf. El, Elohim, 
Hashem, has spoken, and called the earth from the rising of the sun 
to the going down thereof." El refers to light of Chochmah and is 
called Chesed, NAMELY THE RIGHT COLUMN, DENOTING CHESED 
THAT RISES TO BECOME CHOCHMAH. Elohim denotes Gvurah, 
REFERRING TO THE LEFT COLUMN. Hashem refers to total 
perfection, to mercy, NAMELY THE CENTRAL COLUMN THAT 
BRINGS TOGETHER RIGHT TO LEFT. Therefore, THE CENTRAL 
COLUMN "has spoken and called the earth," DENOTING MALCHUT, 
AND IN THAT IT PERFECTS MALCHUT. 


25. Yud Hei Vav Hei with the vowelization of Elohim 
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Rabbi Elazar asks his father why, when Elohim always denotes judgment, Yud Hei Vav Hei should ever be pronounced with the vowels of Elohim. 
Rabbi Shimon says that he knows that there may sometimes be judgment where there is mercy, and vice versa, and when the wicked convert mercy 
to judgment then it is read 'Elohim'. We are told in detail of the three grades that are called with names of judgment, Binah, Gvurah and Malchut. The 
level of Binah is called Yud Hei Vav Hei with the vowelization of Elohim; the level of Gvurah is pronounced also with the lettering of Elohim; and the 
level of Malchut is pronounced Adonai, within which are the letters of judgment, Din. 


157. Rabbi Elazar was sitting before Rabbi Shimon, his father. He 
said to him: We have learned that THE NAME Elohim always denotes 
Judgment. The name Yud Hei Vav Hei is sometimes pronounced 
Elohim, MEANING WHEN IT IS WITH THE VOWELS OF ELOHIM, such 
as "Adonai Yud Hei Vav Hei" (Beresheet 15:8), PRONOUNCED WITH 
THE PUNCTUATION OF ELOHIM. HE QUESTIONS: Why pronounce it 
"Elohim" when its letters, NAMELY YUD HEI VAV HEI, always denote 
Mercy? 


158. He said to him that it is written in the scripture, "Know therefore 
this day, and consider it in your heart, that Hashem He is 

Elohim" (Devarim 4:39). It is also written, "Hashem He is the 

Elohim" (I Melachim 18:39). He said to him: I know that where there 
is Judgment, there can be Mercy and sometimes where there is 
Mercy, there may be Judgment. THEREFORE, THE VERSE STATES 
"HASHEM HE IS THE ELOHIM." He continued: See that it is so, Yud 
Hei Vav Hei always stands for Mercy. But when the wicked convert 
Mercy to Judgment, the verse is written, "Yud Hei Vav Hei," but it is 
read "Elohim." 


159. Come and analyze the secret of the matter. There are three 
degrees, yet each degree is independent even though they are one, 
connected into one and do not separate one from the other. Come 
and see: All the plants - NAMELY THE SFIROT - and all these 
candles - NAMELY THE SFIROT OF MALCHUT KNOWN AS THE 
FIERY LIGHTS - shine and blaze. All are watered and blessed from 
that river that continually flows, NAMELY BINAH, in which 
everything is included, AS ALL MOCHIN STEM FROM IT, and the 
sum of everything is within it. 


160. This river is called the mother of the Garden of Eden, 
DENOTING MALCHUT, AS BINAH IS REFERRED TO AS MOTHER 
(HEB. EM, ALEPH MEM), AS IT IS WRITTEN, "IF (HEB. IM, ALEPH 
MEM) YOU CRY AFTER BINAH" (MISHLEI 2:3), being higher than the 
Garden. IT IS CALLED MOTHER, because Eden, DENOTING 
CHOCHMMAH, joins with it and does not leave it. For this reason, all 
the springs OF MOCHIN come out, draw FROM IT and water all sides, 
BOTH TO THE RIGHT OR TO THE LEFT, and open doors within it. 
Hence, there is Mercy coming from it, DENOTING THE CENTRAL 
COLUMN and Mercy opened in it AS THE BEGINNING OF THE 
OPENING OF THE CENTRAL COLUMN, WHICH RECONCILES AND 
JOINS RIGHT WITH LEFT BEING THE PERFECTION OF 
EVERYTHING, STARTS AT BINAH. 


161. For this reason, they call BINAH mother, DENOTING Nukva and 
Gvurah, and Judgment comes forth from it. HENCE, it is referred to 
as Mercy on its own, ITS OWN QUALITY. However, from its aspect, 
the Judgments are aroused and THE NAME BINAH is written with 
Mercy, MEANING WITH THE LETTERS YUD HEI VAV HEI, WHICH 
INDICATES MERCY. Its vowels are of Judgment, MEANING THAT 
HER FOUR LETTERS OF YUD HEI VAV HEI ARE VOWELED AS IN 
THE NAME OF ELOHIM. THUS, the letters OF THE NAME ARE of 
Mercy, yet Judgments are drawn from its aspect, AS HINTED IN THE 
VOWELIZATION OF THE NAME as YeHeVoH. This is one grade. 
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162. The second grade: From the aspect of the first GRADE, WHICH 
IS BINAH, another grade named Gvurah, WHICH IS THE LEFT 
COLUMN OF ZEIR ANPIN, comes out and is stirred. It is pronounced 
Elohim, NOT MERELY IN ITS VOWELS, AS IN BINAH, BUT with its 
actual letters. Its origin is Zeir Anpin, MEANING CHESED OF ZEIR 
ANPIN, WHENCE STEMS GVURAH that is included in it, AS THE 
LEFT COLUMN OF ZEIR ANPIN IS INCLUDED IN THE RIGHT 
COLUMN OF ZEIR ANPIN, WHICH IS CHESED. Since it is included in 
CHESED, it is THEREFORE written, "Hashem He is the Elohim" as 
Yud Hei Vav Hei - DENOTING CHESED - is the Elohim - DENOTING 
GVURAH. And here, IT DOES NOT MERELY HAVE THE VOWELS OF 
ELOHIM, AS IN BINAH, BUT IT IS INCLUDED in the letters OF 
ELOHIM, and they become one, JOINED ONE WITH THE OTHER. 
This is the second grade. 


163. The third grade is righteousness, DENOTING MALCHUT, which 
is the last Sfirah. This becomes the court of the King, OF ZEIR 
ANPIN. We have learned THAT THE NAME Adonai is thus spelled 
and thus pronounced. The Congregation of Yisrael, REFERRING TO 
MALCHUT, is called by this name. HOWEVER, THE NAME OF ZEIR 
ANPIN IS WRITTEN YUD HEI VAV HEI AND IS PRONOUNCED 
ADONAI. This name is completed in this place, MALCHUT. These are 
three levels called with names of Judgment, AS THE LEVEL OF 
BINAH IS CALLED YUD HEI VAV HEI WITH THE VOWELIZATION OF 
ELOHIM. THE LEVEL OF GVURAH IS PRONOUNCED ALSO WITH 
THE LETTERING OF ELOHIM AND THE LEVEL OF MALCHUT IS 
PRONOUNCED ADONAI. THESE ARE THE THREE NAMES OF 
JUDGMENT, AS WE DISCUSS HERE THE LEFT COLUMN, WHICH IS 
JUDGMENT, WHOSE SOURCE IS BINAH. THEREFORE, IT IS ONLY 
HINTED AT WITH THE VOWELIZATION OF ELOHIM, AND FROM 
THERE, IT IS DRAWN TO THE LEFT COLUMN OF ZEIR ANPIN. 
THERE IT IS ACTUAL YET INCLUDED IN THE RIGHT; HENCE, THE 
SECRET OF ELOHIM IS ALSO IN ITS LETTERING. FROM HERE IT 
MOVES TO MALCHUT, WHICH IS ENTIRELY BUILT FROM THE LEFT 
COLUMN AND IS THEREFORE PRONOUNCED ADONAI (ALEPH 
DALET NUN YUD), WHICH CONTAINS THE LETTERS OF JUDGMENT 
(DIN, DALET YUD NUN) EXPLICITLY. AII join one with the other 
without separation as we have established. 
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26. Eheyeh Asher Eheyeh 

Rabbi Elazar does not understand the title verse, that means "I will ever be what | now am," and his father says that the name "Eheyeh" comprises 
everything, and is completely concealed. "Asher Eheyeh" means "I will draw, and give birth to all" - Ima/Binah is impregnated and ready to give forth 
all the details and to reveal the exalted name Yud Hei Vav Hei. God had explained the secret of the Holy Name to Moses, and Rabbi Shimon found in 
King Solomon's book that "Asher" means that the chamber, Binah, is in connection with Eden, Chochmah, when in the exalted knot. "Asher" is 
derived from happy and "Eheyeh" means prepared to give birth. At the time of birth it is not written "Asher" because the heavenly pair is separated, 
but rather "Eheyeh" which means that now it will produce and give birth, and all will be corrected. After the birth of Zeir Anpin, those other names 
were forsaken and it says Yud Hei Vav Hei. 


164. He said to him: If it is pleasing before my father, | heard that it is 
written about this, "I will ever be what | now am" (Heb. eheyeh asher 
eheyeh) (Shemot 3:14) and I do not understand it; NAMELY, I DO 
NOT UNDERSTAND ITS EXPLANATION. He replied: Elazar, my son, 
the friends have established it, and now it all connects to the same 
matter. 
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165. The secret of the matter is this. THE NAME "Eheyeh" comprises 
everything, BEING THE SUPERNAL ABA AND IMA WHO ARE THE 
THREE FIRST SFIROT OF BINAH, ALWAYS IN THE SECRET OF THE 
VERSE, "HE DELIGHTS IN MERCY (HEB. CHESED)" (MICHAH 7:18) 
AND NEVER RECEIVE CHOCHMAH, AS when the paths are blocked 
and not clear, and are all included in one place. Then they are called 
Eheyeh, which includes all. It is concealed and does not become 
revealed. 
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166. After the beginnings OF the REVELATION OF MOCHIN emerges 
from it, and that river WHICH IS YISRAEL-SABA AND TEVUNAH, 
becomes pregnant, WITH MALE AND FEMALE, in order to draw 
everything, the beginnings is called "Asher Eheyeh." IT MEANS, I 
will draw, and give birth to all. "Eheyeh" means that now I include 
everything, the inclusion of every detail, MEANING EACH AND 
EVERY GRADE. "Asher Eheyeh" MEANS that Ima, WHICH IS BINAH, 
is impregnated and ready to give forth all the details and to reveal 
the exalted Name YUD HEI VAV HEI. 


167. Afterwards, Moses wanted to know the details of the matter. 
Then THE HOLY ONE, BLESSED BE HE, explained it to him, "THUS 
SHALL YOU SAY TO THE CHILDREN OF YISRAEL, Eheyeh" (Shemot 
3:14). THIS NAME is specific TO YISRAEL-SABA AND TEVUNAH. 
Therefore, it is not written here: 'Asher Eheyeh'. | have found in the 
book of King Solomon that "Asher" MEANS the chamber, BINAH, is 
in connection with Eden, DENOTING CHOCHMAH, when in the 
exalted knot, as it is written, "Happy am I (Heb. oshri), for the 
daughters will call me blessed" (Beresheet 30:13). ALSO HERE, 
"ASHER" IS DERIVED FROM HAPPY, "Eheyeh" MEANS prepared to 
give birth. 


168. Come and see how it came down from level to level in order to 
tell the secret of the Holy Name to Moses. At first there was 
"Eheyeh," which comprises everything in general. It is hidden and 
not revealed at all, BEING SUPERNAL ABA AND IMA as I have said. 
This is understood from, "Then I was (Eheyeh) by Him as a 
nursling" (Mishlei 8:30), and, "Man cannot know its price" (lyov 
28:13). FOR CHOCHMAH, BEING THE SECRET OF THE SUPERNAL 
ABA AND IMA, ARE CONCEALED AND IT IS WRITTEN ABOUT 
THEM, "MAN CANNOT KNOW ITS PRICE," AS CHOCHMAH IS 
HIDDEN WITHIN THEM AND NOT KNOWN AT ALL. Afterwards, 
SUPERNAL ABA AND IMA caused the river, which is supernal Ima, 
to emanate, and it became pregnant and was about to give birth. 
Then the verse says, "Asher Eheyeh," MEANING I am prepared to 
give birth and correct everything. Following this, she begins to give 
birth. THEN, it is not written: 'Asher', BECAUSE AT THE TIME OF 
BIRTH THE HEAVENLY PAIR IS SEPARATED AS MENTIONED, but 
"Eheyeh" which means that now it will produce and give birth and 
everything will be corrected. 


169. After everything had emerged and each one was established in 
its proper place, MEANING AFTER ZEIR ANPIN WAS BORN AND 
CAME BELOW TO ITS PLACE, He forsook everything, MEANING ALL 
THE ABOVE MENTIONED NAMES, and said Yud Hei Vav Hei. This is 
a detail, MEANING THE SPECIFIC GRADE OF ZEIR ANPIN 
UNCONNECTED TO IMA. This is sustenance, MEANING ZEIR ANPIN 
THAT MOCHIN REFERRED TO AS SUSTENANCE. At that moment, 
Moses became aware of the secret of the Holy Name, the concealed 
and the revealed. He became attached as no other human LIKE HIM 
had. How fortunate is his lot. Rabbi Elazar approached and kissed 
his hands. 


27. The proper order of writing the Name Yud Hei Vav Hei 


Rabbi Shimon tells his son that it is critical to write the Holy Name properly. He reiterates the information in the previous section by reference to the 


individual letters of Yud Hei Vav Hei. 
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170. He said to him: Elazar, my son, be careful not to write the Holy 
Name improperly from now on. For of him who does not know to 
write the Holy Name properly and to tie the bond of Faith, the bond 
of one and one, OF ZEIR ANPIN AND MALCHUT, ACCORDING TO 
THE SECRET OF THE VERSE, "HASHEM SHALL BE ONE, AND HIS 
NAME ONE" (ZECHARYAH 14:9), so as to unify the Holy Name, it is 
written, "Because he has despised the word of Hashem, and has 
broken His commandment, that soul shall utterly be cut 

off" (Bemidbar 15:31). This is even if he causes a degradation of one 
level or one unity from just one letter among them. 


171. Come and see that the Yud ? at the beginning OF THE NAME, 
YUD HEI VAV HEI, includes it all. It is concealed on all sides, and no 
paths open WITHIN IT. It encompasses male and female, NAMELY 
THE SUPERNAL ABA AND IMA, AS THE YUD IS THE SECRET OF 
ABA AND TWO LETTERS OF THE YUD FULLY SPELLED - NAMELY 
VAV AND DALET - ARE IMA. THEY ARE CONCEALED AND 
UNOPENED. The tip at the top of the Yud hints at naught, MEANING 
KETER CALLED SO, SINCE THERE IS NO CONCEIVING IT. 
Afterwards, the Yud, THE SECRET OF EDEN, issued from itself that 
river that continually flows out, NAMELY BINAH. From it, Hei will 
conceive WITH A SON AND A DAUGHTER, WHICH ARE VAV AND 
DALET. ITS SHAPE HINTS AT ZEIR ANPIN AND MALCHUT AS 
EMBRYOS WITHIN IT, IN THE SHAPE OF DALET AND VAV. Of this 
HEI, it is written, "And a river went (lit. 'goes") out of 

Eden" (Beresheet 2:10). IT IS WRITTEN "goes out," MEANING 
CONTINUOUSLY FLOWING, not 'went out', IN THE PAST TENSE. For 
this reason, THE HEI need not part FROM THE YUD. As a result, it is 
written, "my love" (Shir Hashirim 4:1) IN RELATION TO HEI, WHICH 
IS WITH YUD AS TWO FRIENDS THAT NEVER PART FROM ONE 
ANOTHER. 


172. You may ask why "a river" is written indicating one, but in 
reality there are three; NAMELY BINAH, THAT IS PREGNANT WITH 
ZEIR ANPIN AND MALCHUT, AS DISCUSSED. HE ANSWERS: This is 
for sure that the Yud produced three. All are included in the three. 
This Yud issued this river before it, NAMELY BINAH, and two 
offspring with which Ima (Eng. 'mother') nurses and is impregnated 
and bears them afterwards. The Hei has this form: DALET WITHIN 
WHICH THERE IS THE VAV, WHICH IS THE CUT LEG WITHIN THE 
HEI, and these, DALET AND VAV, are the offsprings that are below 
Aba and Ima, WITH WHICH IMA IS PREGNANT, AS DISCUSSED. 


173. After BINAH gave birth, she produced a male child, placed him 
before her, NAMELY ZEIR ANPIN, and there is a need to write Vav, 
WHICH HINTS ABOUT THE SON; NAMELY, ZEIR ANPIN AFTER HE 
WAS BORN AND CAME FORTH TO HIS PLACE. This one, THE SON, 
inherits Aba and Ima. AND ZEIR ANPIN inherits two portions, ONE 
FOR HIMSELF AND ONE FOR MALCHUT. From him is nurtured the 
daughter. Therefore, it is necessary to write afterwards Vav-Hei 
together, ONE AFTER ANOTHER, just as the first Hei IS JOINED 
together WITH THE YUD, MEANING Yud Hei. There must be no 
separation between them. Also here Vav Hei are together and there 
is no need to separate them. We already established these matters. 
These matters here are also taken up to another place. Fortunate is 
the portion of the righteous, who understand supernal secrets of the 
Holy King and are worthy to be thankful before Him. Thus, it is 
written, "Surely the righeous shall give thanks to Your name: the 
upright shall dwell in Your presence" (Tehilim 140:14). 


RYT TTR RYTI qx2n 502 "Ty b ,5"N .170 
Nn 527 .niN? Np72 Nb NV? Nov 25205 
iN! Np373 Wp NNW Inan yT N53 
paa m3 "rm xp Nnm: NOU? NYUp 25 
nn '" 2155,23 moy .NUTTP NU komo 
“n yT Yo*bk vin nan n335 955 inm n 

Amman n nkn N27? 9r iN N32 


720 mno ,x553 KYY ,kn"apai ^ "n .171 
„Kapan 227 xbb3 pnnbna Mi praw qoo 
p'5k" ^ ,"n35 PRY kma3 ,konyos 763 yip 
mm NKsavnki min pn vin Nom) Nim 
KY KbY Ryb pyy Ryd $713) $n3 wn n 
dn 5"i3 mm RWAN Mya RY 3733 

mn 


,» 


A N27 Nm "n yawn Dna m NAN NI 172 
bb Snk Knbnao: DON p'bk ^ PRT Nn On 
pir] pua jm ,"23 Nin mp5 PDN ^ x55 
^m ."3n3b pio PORI mtm MAYNAR) NY IY 

.NInN! N3N NINN p33 PORI /7 RI RMA 


nap» mmu 323 J2 npibN TRIR ana .173 
,ND*Nl KANT RMDIR m ORT 1 an295 ow 
Ny byi .Kn93 [Ink mum ppan pon nm 
nNnDTP Nm 723 Na m" ,3n35 ananth swa 
071 N31 MN fo KDY wa Ki Ama n" 
Jon Kimpik km) qio NUS5N5 «ya Kb) K7n2 
pmmpbowr nar s55 «3 ppo RNN nk 
RUP KIDDI pNby prp PYT evpmYá 
nuo b mpy JR 708 75 nik o mmm 

299 nis emen agna 


174. We have learned that Rabbi Yehuda said, "El Elohim, Hashem, 
has spoken, and called the earth" (Tehilim 50:1). "EL, ELOHIM AND 
YUD HEI VAV HEI" REFER TO CHESED, GVURAH AND TIFERET, 
WHICH ARE perfection of all, the perfection of the holy patriarchs - 
NAMELY CHESED, GVURAH AND TIFERET. "Has spoken and called 
the earth": SPOKEN MEANS POURING AND EARTH REFERS TO 
MALCHUT in order to be in the Congregation of Yisrael in perfection 
and in joy. From what place is He with her? He repeated, "Out of 
Zion, the perfection of beauty, Elohim has shown forth" (Ibid. 2), 
MEANING FROM YESOD OF MALCHUT KNOWN AS ZION. 


28. As is done below so is done above 
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Rabbi Shimon explains how Jerusalem and Zion were established by God because He wanted to create the lower world similar to the upper world. 
Rabbi Yehuda says that there is no service of worship above until the priest performs his service below. When Yisrael stop their service below then 
it also stops above, and thousands of hosts above that are connected to the children of Yisrael hold up their service. Yet for all this God does not 
abandon Yisrael even when they sin. Rabbi Elazar deduces that perfection above and below depend on the priest, who makes atonement for himself 
and for everyone else. Lastly we hear from Rabbi Yitzchak that when Yisrael are in exile it is as if God is with them since the Shechinah never leaves 


them. 


175. We have learned that when the Holy One, blessed be He, wanted 
to create the lower world, He made it all similar to the upper. He 
made Jerusalem the center of the entire earth, and one place above 
it called Zion, WHOSE SECRET IS YESOD. It receives blessings from 
this place. Through this place of Zion, the earth started to be built, 
and through it the world was built. This is what the verse says, "El 
Elohim, Hashem, has spoken, and called the earth from the rising of 
the sun to the going down thereof" (Tehilim 50:1). From which 
place? "Out of Zion, the perfection of beauty, Elohim has shown 
forth" (Ibid. 2), meaning Elohim did appear from Zion, which is the 
ultimate beauty of the world. Come and see that Jerusalem, WHICH 
IS MALCHUT, was blessed only from Zion, WHICH IS YESOD, and 
Zion WAS BLESSED from above, MEANING ZEIR ANPIN. Everything 
is one, one bonded into one, AS ZEIR ANPIN AND MALCHUT, THE 
SECRET OF ONE ON ONE, ARE JOINED BY ZION. 


176. Rabbi Yehuda said that it is written, "And he shall go out to the 
altar that is before Hashem, and make atonement for it" (Vayikra 
16:18). "To the altar" is WRITTEN without further qualification, 
HINTING AT THE CELESTIAL ALTAR, NAMELY THE SECRET OF 
YESOD OF MALCHUT. As it is done below, so it is done above. All is 
intertwined one with one THROUGH THE ALTAR THAT IS YESOD OF 
MALCHUT. We have learned that just as on this day the priest 
procures forgiveness here below, IN THE TEMPLE, so it is above. 
When the priest here performs his service, so does the celestial 
priest, REPRESENTING CHESED OF ZEIR ANPIN THAT POURS 
ABUNDANCE TO MALCHUT. There is no SERVICE above, WHICH IS 
THE SECRET OF CHESED POURING TO MALCHUT, until there is 
SERVICE OF THE PRIEST below, since the holiness of the supernal 
King starts to rise from below. All worlds are in one unity before the 
Holy One, blessed be He. 
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177. Rabbi Yehuda said: If Yisrael knew why the Holy One, blessed 
be He, visited to punish them more than all other nations, they would 
be aware that the Holy One, blessed be He, overlooks and forgives 
His own and does not punish them even one percent. We have 
learned how many Chariots and how many hosts are possessed by 
the Holy One, blessed be He, and how many rulers and appointees 
are in His service. When He designated Yisrael in this world, He 
crowned them with holy crowns similar to those above and caused 
them to dwell in the Holy Land, WHICH CORRESPONDS TO 
MALCHUT, in order that they should worship Him. And He connected 
all the exalted beings with Yisrael. 


178. No joy enters before Him, and the service is not performed 
before Him above until Yisrael perform below. As long as they are 
found below in the service of their Master, so it is above. But when 
Yisrael stop the service below, it stops above also, so no service is 
performed above or below. Since Yisrael voided the service of the 
Holy One, blessed be He, when they dwelt in the land of Yisrael it 
was likewise so above, and certainly later IN EXILE. 


179. The Holy One, blessed be He, said, 'O Yisrael, if you would only 
know how many troops, how many hosts hold up THEIR SERVICE 
because of you ABOVE, you would have realized that you do not 
deserve to be in this world even one instant.' In spite of this, it is 
written, "And yet for all that, when they are in the land of their 
enemies, | will not cast them away..." (Vayikra 26:44). THEREFORE, 
in "And he shall go out to the altar," "the altar" is written unspecified 
AND DOES NOT NECESSARILY INDICATE THE LOWER ALTAR IN 
THE TEMPLE. ALSO, "that is before Hashem," is again unqualified, 
NOT NECESSARILY IN THE TEMPLE. YET THE ALTAR ALLUDES TO 
THE SUPERNAL ALTAR, WHICH IS MALCHUT THAT IS BEFORE 
HASHEM, ZEIR ANPIN. Afterwards, it reads, "And make atonement 
for it," then "offer his burnt offering, and the burnt offering of the 
people..." (Vayikra 16:24). HE ASKS: IF THE ALLUSION IS TO 
MALCHUT, then what is the meaning of, "And make atonement for 
it"? IS ATONEMENT APPLICABLE ABOVE? Rabbi Yosi said, "AND 
MAKE ATONEMENT FOR IT" MEANS to awaken Chesed in the world 
first. 


180. We have learned that it is written, "And he shall make 
atonement for the holy place, because of the uncleanness of the 
children of Yisrael" (Ibid. 16). HE QUESTIONS: What is meant by 
"and he shall make atonement for the holy place"? However, Rabbi 
Elazar said: Behold, we learned that the wicked cause a defect above 
and awaken Judgments. They cause the sanctuary to become 
unclean and the mighty snake begins to reveal itself. At that point, 
Judgments are awakened in the world. On this day, the priest needs 
to bring purification to all and to crown His holy Sfirah, NAMELY 
CHESED OF ZEIR ANPIN, which is the head of the King, AS CHESED 
IS HIS FIRST SFIRAH, in order that the King come to dwell with the 
Queen, NAMELY MALCHUT. As the head of the King travels, all 
move along, MEANING ALL HIS SFIROT, to join with the Queen and 
instill joy and blessings in the world. 
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181. It is apparent that perfection above and below depend on the 
priest. If his Sfirah is awakened, all are awakened and perfection is 
present. Therefore, it is written, "And he shall make atonement for 
the holy place." At first, "he shall make atonement for the holy 
place," MEANING to increase peace in the world and multiply joy in 
the world. When there is the joy of the joining of the King and Queen, 
all courtiers of the palace and all that serve show joy. All sins done 
before the King are atoned for, as it is written, "That you may be 
clean from all your sins before Hashem" (Ibid. 30). For this reason, it 
is written, "And there shall be no man in the Tent of Meeting when he 
goes in to make atonement in the holy place, until he comes 

out" (Ibid. 17). This is at the time when he enters to join them. At that 
hour, when the King and Queen are joined, he will "have made 
atonement for himself, and for his household" (Ibid.). 


182. "And there shall be no man in the Tent of Meeting." Rabbi 
Yitzchak said, "Then will | remember My covenant with Jacob, and 
also My covenant with Isaac..." (Vayikra 26:42). This verse has been 
explained. Come and see: When Yisrael are in exile, it is as if the 
Holy One, blessed be He, is with them in exile, as the Shechinah 
never forsakes them. When Yisrael were in exile in Babylon, the 
Shechinah resided among them and returned with them from exile. 
In the merits of these righteous people who remained in the land, 
She resided in the land and never left them. Rabbi Yehuda said: 
Then the Queen returned to the King and all returned TO BE IN the 
banquet of joy of the king. For this, they are called the men of the 
Great Assembly. The Great Assembly surely, AS MALCHUT CALLED 
ASSEMBLY RETURNED FROM ITS DIMINISHED STATUS DURING 
THE EXILE TO REGAIN HER PROMINENCE. 


29. "Then will | remember My covenant with Jacob" 


Rabbi Yehuda says that whenever the children of Yisrael are in exile, God brings them out of exile if they are found worthy, but even if they are not 
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worthy He does not forget them. We learn why Jacob is mentioned first in the title verse. 


183. We have learned that whenever Yisrael are in exile and are 
found worthy, the Holy One, blessed be He, hastens His mercy for 
them and draws them out from exile. If they are not found worthy, He 
keeps them in exile until the time He originally decreed. If that time 
arrives yet they are not worthy OF REDEMPTION, the Holy One, 
blessed be He, is mindful of the glory of His Name, and does not 
forget them in exile. This is the meaning of the verse, "Then will I 
remember My covenant with Jacob..." (Vayikra 26:42). For they are 
everyone's patriarchs, REFERRING TO CHESED, GVURAH AND 
TIFERET, the secret of the Holy Name, YUD HEI VAV HEI, AS HE IS 
MINDFUL OF THE GLORY OF HIS NAME. 
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184. Rabbi Chiya said: What is the reason that Jacob is MENTIONED 
first in the verse, AS IT READS, "THEN WILL I REMEMBER MY 
COVENANT WITH JACOB" AND LATER ISAAC AND LATER 
ABRAHAM? HE ANSWERS: Jacob, TIFERET, is the principal of the 
fathers, AS TIFERET ABSORBS WITHIN IT CHESED AND GVURAH, 
ALSO KNOWN AS ABRAHAM AND ISAAC. He is the holy tree, 
MEANING ZEIR ANPIN THAT INCLUDES ALL SIX ENDS. As such, the 
Vav of the Holy Name YUD HEI VAV HEI holds to him, so we 
pronounce Jacob with a Vav. Rabbi Yitzchak said: Vav FULLY 
SPELLED with all its letters HAS THE NUMERICAL VALUE OF 
THIRTEEN, NAMELY the thirteen attributes OF MERCY, AS JACOB, 
BEING ZEIR ANPIN, inherits the inheritance of the thirteen springs of 
the Holy sealed spring KNOWN AS ARICH ANPIN. FROM HIS BEARD 
ARE DRAWN THIRTEEN CORRECTIONS TO ZEIR ANPIN CALLED 
JACOB AND FOR THIS REASON, JACOB IS SPELLED WITH VAV. 


30. The Vav has a silent Aleph in it 
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We learn the inner meaning of the Aleph in the pronunciation of Vav as Vav Aleph Vav. Similar inferences can be drawn from the pronunciation of 
Nun as Nun Vav Nun and from the open and closed Mem of Mem. We are reminded again of the importance of the priest in his role of awakening 


peace above and below. 


185. Rabbi Aba said: Why does the letter Vav contain Vav-Aleph- 
Vav ??? IN THIS PRONUNCIATION? HE ANSWERS: Vav, MEANING 
ZEIR ANPIN, sits on the throne, REFERRING TO MALCHUT CALLED 
THRONE, as the verse reads, "And upon the likeness of the throne 
was the likeness as the appearance of a man above upon 

it" (Yechezkel 1:26), REFERRING TO ZEIR ANPIN. The Aleph is silent 
within VAV and is not revealed, AS THE ALEPH REPRESENTS 
ARICH ANPIN, CLOTHED FROM THE CENTER DOWNWARD WITH 
ZEIR ANPIN, AND IS NOT REVEALED OUTSIDE OF ZEIR ANPIN. This 
is what is written, "By Myself have I sworn', says 

Hashem" (Beresheet 22:16), AS ZEIR ANPIN SWORE BY ARICH 
ANPIN WHO IS CLOTHED WITHIN HIM. For this reason, THE ALEPH 
is written but not pronounced, MEANING WHEN WE READ THE VAV, 
THE ALEPH IS SILENT AND IS NOT HEARD IN ITS PRONUNCIATION, 
AS IT HINTS AT ARICH ANPIN WHO IS CONCEALED AND 
INCOMPREHENSIBLE. The last VAV comprises the first and we have 
established that THE LAST VAV is Yesod, the ending of the body, 
TIFERET, and comprises it all, AS IT IS PART OF THE BODY. 
Therefore, the letters are connected one with the other, Vav-Aleph- 
Vav being the beginning and end, MEANING TIFERET AND YESOD 
THAT ARE ONE, AND THE ALEPH REPRESENTS ARICH ANPIN 
CLOTHED IN TIFERET, as we have explained. 


186. We have learned in relation to these two letters that the same 
thing I said about the Vav is true about the Nun ???. Even though 
they have established this matter IN ANOTHER WAY, the Nun can be 
explained so. The bent Nun ? refers to the Queen, and next to it is 
Vav ?, which is Yesod, so that MALCHUT attains blessing from it. 
The straight final Nun ? is the expansion of Tiferet, so the letters are 
brought together and united one with the other. AS TIFERET, WHICH 
IS THE STRAIGHT NUN, REACHES OUT TO INSPIRE YESOD, WHICH 
IS VAV; AND YESOD REACHES OUT TO INFLUENCE MALCHUT, 
WHICH IS THE BENT NUN. If you ask why does the Vav turn its face 
away from the bent Nun and show its face to the straight final Nun? 
This is done to show honor to the King, WHO IS THE STRAIGHT 
NUN, MEANING TIFERET AS MENTIONED. THEREFORE, YESOD 
turns its face towards the King, MEANING THAT YESOD AND 
TIFERET ARE ALWAYS AS ONE AS IT APPEARS IN THE ADJACENT 
PARAGRAPH. 
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187. We have learned that the Mem ? does not include within it any 
other letter, AS THE LETTER IN THE FULL SPELLING IS ALSO MEM, 
but Mem is open ? and final Mem is closed ?. The open Mem 
INDICATES MALCHUT WHEN the male joins with her AND IT IS 
OPEN IN ORDER TO RECEIVE THE ABUNDANCE. The closed Mem 
POINTS TO Jubilee, MEANING BINAH, WHOSE WAYS ARE 
CONCEALED. THEREFORE, THE FINAL MEM IS ALSO CLOSED 
FROM ALL SIDES AND, even though THAT BINAH spreads out AT 
times, IT IS CONSIDERED CLOSED MEM. Some learn about this 
matter, from, "A garden enclosed is my sister, my bride; a spring 
shut up, a fountain sealed" (Shir Hashirim 4:12), NAMELY THAT 
ALSO THE CLOSED FINAL MEM HINTS AT MALCHUT, WHEN IT IS 
CALLED A SEALED FOUNTAIN. 


188. Rabbi Yitzchak said: When the Holy King remembers Yisrael for 
His Name's sake and returns the Queen to her position, it is written, 
"And there shall be no man in the Tent of Meeting when he goes in 
to make atonement in the holy place" (Vayikra 16:17). At the time the 
priest enters to unify the Holy Name and makes atonement in the 
holy place to join the King with the Queen, it is then written, "And 
there shall be no man in the Tent of Meeting..." 


189. We have learned that Rabbi Yehuda said: The priest awakens 
peace in the world above and below. We have learned that he enters 
the first level OF MALCHUT and washes his body. He departs this 
level to the next, OF ZEIR ANPIN, washes his body and extends 
peace to this one and that one, ZEIR ANPIN AND MALCHUT. He 
sanctifies his hands and they are blessed together. In everything, he 
needs to show action BELOW IN ORDER TO TRIGGER ITS 
COUNTERPART ABOVE. He needs to show that the garments he 
wears should be in line with his actions and he should aim to 
organize everything as needed. Then the upper and lower beings will 
be blessed. 
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31. The Yud with its engravings 


Rabbi Shimon explains the movement and meaning of the letters in the Holy Name. 


190. Rabbi Shimon taught, the Yud makes an opening with its 
engraving, and the letters SPREAD to the sides, MEANING EACH 
LETTER FROM THE NAME YUD HEI VAV HEI SPREADS IN THREE 
COLUMNS and joins up with the Yud. EACH OF THE COLUMNS IS 
TIED TO YUD, DENOTING CHOCHMAH AND THE RIGHT COLUMN. 
The Yud moves towards the Yud; THAT IS, CHOCHMAH, THE FIRST 
YUD OF THE NAME YUD ALEPH HEI DALET VAV NUN HEI YUD, 
MOVES TO MALCHUT, ITS LAST YUD. The Yud, MALCHUT, rises to 
the Yud, CHOCHMAH. LATER, the Yud OF CHOCHMAH moves to 
Vav, WHICH IS ZEIR ANPIN. BUT FIRST, THE LIGHT OF CHOCHMAH 
assembles inside the Hei, BINAH, which then directs Da'at, AS 
DA'AT IS PLACED BETWEEN CHOCHMAH AND BINAH. AND LATER, 
the Hei joins with the Vav. 


191. HE SAYS: The upper Hei OF THE NAME YUD HEI VAV HEI, 
NAMELY BINAH, maintains its gates, MEANING THE FIFTY GATES 
OF BINAH, in its design and arrangement, MEANING ITS ORDERLY 
DESIGN. THEN, it grasps the glow of 1,570 covered parlors. ONE 
THOUSAND IS THE SECRET OF CHOCHMAH AND THE RIGHT 
COLUMN, FIVE HUNDRED IS THE SECRET OF BINAH AND THE 
LEFT COLUMN AND SEVENTY IS THE SECRET OF DA'AT, THE 
CENTRAL COLUMN. Then the Hei, NAMELY BINAH, rises to be 
crowned fifty times for its fifty gates OF BINAH, which maintain 
whatever is maintaining. When BINAH is designed with her crowns - 
MEANING HER TWO CROWNS, WHICH IS THE SECRET OF HER 
DA'AT - the face of the King, ZEIR ANPIN, glows FROM HERE. The 
Vav spreads to 22 engravings, NAMELY THE NAME OF AYIN BET. 


192. The Hei adorns the Vav with 70,500 crowns - THE SECRET OF 
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD OF 
CHOCHMAH, THE SECRET OF SEVENTY THOUSAND, WHICH IS THE 
RIGHT COLUMN. CHESED, GVURAH, TIFERET, NETZACH, HOD AND 
YESOD OF BINAH ARE THE SECRET OF FIVE HUNDRED, THE LEFT 
COLUMN, which are adorned with one crown, BEING THE SECRET 
OF DA'AT THAT UNIFIES AND INCLUDES THEM. This is the essence 
of the verse, "With the crown with which his mother crowned 

him" (Shir Hashirim 3:11). BINAH IS CONSIDERED THE MOTHER OF 
VAV THAT IS ZEIR ANPIN. IT TURNS OUT THAT the Vav's top is 
engraved with two tops, NAMELY CHOCHMAH AND BINAH. 
THEREFORE, THERE ARE TWO TIPS WRITTEN AT THE TOP OF THE 
VAV, one tip higher, HINTING AT CHOCHMAH, and one tip lower, 
HINTING AT BINAH. The Yud, NAMELY CHOCHMMAH, lowers then on 
to the Vav, MEANING THAT THE VAV IS JOINED WITH THE YUD 
LIKE THE HEI. The main impression of all the engravings, MEANING 
THE CENTRAL COLUMN, between THE TWO TOPS, IS the seventy 
faces adorned from above downwards. Goblets and flowers hover in 
it. This one rises, NAMELY FLOWERS, the other descends and they 
are engraved one in the other. 
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193. The Yud is tied to the Hei ?, the Hei with the Vav and the Vav 
with the Hei. One is tied with the other, MEANING THAT THE VAV, 
WHICH IS ZEIR ANPIN, IS CONNECTED WITH THE HEI, WHICH IS 
MALCHUT. Just as you say in the verse, "But his bow abode in 
strength, and the arms of his hands were made supple by the hands 
of the mighty One of Jacob" (Beresheet 49:24), IN WHICH 
"STRENGTH" IS YESOD AND "HIS BOW" IS MALCHUT. THUS 
YESOD OF ZEIR ANPIN IS ATTACHED TO MALCHUT, and "Strong is 
your dwelling place, and you put your nest in a rock" (Bemidbar 
24:21), WHEREBY "STRONG" REFERS TO YESOD AND "ROCK" IS 
MALCHUT. They are tied together, one with another, and the keys 
are aglow WITH THE ILLUMINATION OF CHOCHMAH. All faces are 
illuminated, WHICH IS THE SECRET OF SEVENTY FACES 
MENTIONED EARLIER. Then they all prostrate and tremble AS A 
RESULT OF THE JUDGMENTS REVEALED WITH THE ILLUMINATION 
OF CHOCHMAH, and they say: 'Blessed is the name of the glory of 
His kingdom forever and ever'. 


32. "From all your sins before Hashem, that you may be clean" 


We learn that the high priest is capable of bringing atonement on the people because he is a chariot to Zeir Anpin; he is the voice of Zeir Anpin. We 
read about God's forgiveness of sins. We read about the high priest when he enters the Holy of Holies and hears the sounds of the cherubs' wings. 


As a result of his actions, there is joy above and below. 


194. The voice, NAMELY ZEIR ANPIN, THE CENTRAL COLUMN, joins 
with the priest, MEANING THE PRIEST BECOMES A CHARIOT TO 
ZEIR ANPIN. He says to them, "That you may be clean" (Vayikra 
16:30). BEING A CHARIOT TO THE CENTRAL COLUMN, HE CAN 
BRING ON THEM THE ILLUMINATION OF CHOCHMAH THAT BRINGS 
FORGIVENESS OF SINS AND CLEANSING. Neither the people nor 
any other priest say, "That you may be clean," except the High Priest 
when the voice is attached to him, MEANING ZEIR ANPIN. THEN HE 
IS CAPABLE OF BRINGING ATONEMENT ON THEM AND HE 
PROCLAIMS "THAT YOU MAY BE CLEAN." 


195. We have learned "from all your sins before Hashem" (Ibid.). HE 
QUESTIONS: If he already wrote, "TO CLEANSE YOU from all your 
sins," why WRITE "before Hashem THAT YOU MAY BE CLEAN"? 
Rabbi Yitzchak said, "THAT YOU MAY BE CLEAN...before (lit. 'in the 
face of') Hashem," MEANING THE ILLUMINATION OF THE FACE OF 
HASHEM. AS THE ILLUMINATION OF HASHEM'S FACE IS THE 
SECRET OF THE ILLUMINATION OF CHOCHMAH, ACCORDING TO 
THE SECRET MEANING OF THE VERSE, "A MAN'S WISDOM MAKES 
HIS FACE TO SHINE" (KOHELET 8:1). IT ATONES FOR SINS AND 
BRINGS CLEANSING. 


196. We have learned that from the new moon, MEANING ROSH 
HASHANAH (THE JEWISH NEW YEAR), the books are opened and 
the judges judge. The courts start to judge daily until that day known 
as the ninth day of the month. On that day, all judicial decisions go 
up to the judge. They prepare a supernal throne of Mercy for the 
Holy King. On this day, Yisrael need to rejoice in joy before their 
Master who will on the second day be sitting on His throne of Mercy 


for them, His throne of absolution MEANING FORGIVENESS OF SINS. 
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197. All these books are open before Him and are recorded before 
Him all these sins. He credits them and cleanses them from all sins. 
This is the essence of the verse, "From all your sins before Hashem, 
that you may be clean." "Before Hashem" literally; THIS REFERS TO 
THE ILLUMINATION OF THE FACE OF HASHEM, THE SECRET OF 
THE ILLUMINATION OF CHOCHMAH WHICH FORGIVES ALL SIN. 
Those that recite this verse only to this point are permitted to do so, 
NAMELY UNTIL "BEFORE HASHEM" but no more, as no one else is 
permitted to announce "that you may be clean" but the High Priest 
ALONE, who performs the service and unifies the Holy Name. When 
he unifies THE HOLY NAME and the blessing is in his mouth, that 
voice, NAMELY ZEIR ANPIN, comes down, strikes him and causes 
the word to glow in the mouth of the priest, and he says, "That you 
may be clean." He performs his service and thus the rest of the 
supernal beings are blessed. 


198. Afterwards, he washes his body and sanctifies his hands to 
enter into another holy service. Then he aims to enter another most 
holy, lofty place; NAMELY, THE HOLY OF HOLIES. Three rows 
surround THE HIGH PRIEST-his colleague priests, Levite and the 
rest of the people. THEY REPRESENT THE THREE COLUMNS, 
PRIEST AND LEVITE REPRESENT RIGHT AND LEFT AND YISRAEL 
REPRESENT THE SECRET OF THE CENTRAL COLUMN. They raise 
their hands towards him in prayer. A knot OF ROPE of gold hangs 
from his leg, FROM FEAR PERHAPS HE WOULD DIE IN THE HOLY 
OF HOLIES, AND THEY WOULD NEED TO PULL HIM OUT WITH THIS 
ROPE. 


199. He takes three steps, but the others remain where they are and 
do not follow. He takes another three steps and returns to his place. 
He walks three paces, closes his eyes, connects to that which is 


above and enters that certain place, NAMELY THE HOLY OF HOLIES. 


He hears the sound of wings of the Cherubs, singing and fanning 
their wings that are stretched upward. When he would offer the 
incense, the sound of their wings quieted and they were silently 
clasped together. 


200. Since joy prevails above, if the priest merits it here too, BELOW, 


at that time the goodwill of light is manifested and scented with the 
fragrance of mountains of the pure supernal balsam, which 
fragrance spreads throughout that place. It enters the two nostrils of 
the priest and his heart is satisfied. Then there is silence with no 
fault to be found. The priest opens his mouth in prayer willingly and 
with joy, and he utters his prayer. 
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201. After he completes HIS PRAYER, the Cherubs raise their wings 
as before and sing. At that point, the priest realizes that goodwill 
prevails, a time of joy for all. The people know that his prayer was 
accepted, as the verse reads, "Though your sins be like scarlet, they 
shall be as white as snow" (Yeshayah 1:18). THE PRIEST steps back 
and utters his prayer. How fortunate is the share of the priest. As a 
result of him, there is joy upon joy that day on high and low. 
Concerning that hour, it is written, "Happy is that people, that is in 
such a case: happy is that people, whose Elohim is 

Hashem" (Tehilim 144:15). 


33. "With my soul have I desired You in the night" 


Rabbi Shimon tells Rabbi Chiya that God is the spirit and soul of everyone, so that everyone desires to cling to Him. We hear different explanations 


of the title verse. 


202. "And this shall be a statute for ever to you: that in the seventh 
month, on the tenth day of the month, you shall afflict your 
souls..." (Vayikra 16:29). Rabbi Chiya said, "With my soul have l 
desired You in the night; with my spirit within me | seek 

You..." (Yeshayah 26:9). HE QUESTIONS, "With my soul have I 
desired You in the night": It should simply read: 'My soul at night'. 
What does it mean, "With my soul have I desired You in the night"? 
ALSO, "with my spirit within me I seek You" should have said: 'It 
seeks You'. HE ANSWERS: We have learned that the Holy One, 
blessed be He, is the spirit and soul of all, so Yisrael are saying, 
"You are my soul and spirit." For this reason, | have desired You, to 
cling to You. "I seek You" to find Your goodwill. 


203. Rabbi Yosi said: At the time one sleeps in his bed, his soul 
departs, ascends and testifies about him concerning that person's 
activities of that entire day. THEREFORE, the body says to the soul, 
"My soul, have I desired you in the night," WHEN YOU GO OUT OF 
ME, "my spirit within me, | seek you." 


204. Another explanation for, "With my soul have I desired You in the 
night..." The Congregation of Yisrael said before the Holy One, 
blessed be He, "With my soul have I desired You in the night," 
MEANING so long as I find myself in exile among other nations and 
withhold my soul from all evil that is connected with the nations. 
"With my soul have I desired You" in order to return to my place. 
"With my spirit within me I seek You," meaning even though they 
subject my children to every kind of oppression, the Holy Spirit does 
not depart from them in order that they should seek You and perform 
Your commandments. 
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205. Rabbi Yitzchak said: Yisrael said before the Holy One, blessed 
be He, so long as my soul is within me "have I desired You in the 
night." Wherefore "in the night"? It is because the Nefesh at that 
time needs to covet You. "With my spirit within me I seek You," 
MEANING when the Holy Spirit stirs within me, | seek You with 
excitement in order to do Your will. "For when Your sentences are 
on the earth," MEANS at the time when justice, MEANING ZEIR 
ANPIN, comes down to earth, MEANING to bring fragrance to the 
world, TO MALCHUT. Then "the inhabitants of the world learn 
righteousness" (Ibid.), which means that they are capable of 
tolerating the Judgments of righteousness and mankind should not 
perish as a result of it. When will "the inhabitants of the world learn 
righteousness"? "When Your sentences are on the earth." Rabbi 
Chizkiyah said, "With my soul (Nefesh) have I desired You in the 
night" refers to the Congregation of Yisrael, NAMELY MALCHUT, 
while "with my spirit (Ruach) within me I seek You" refers to the Holy 
One, blessed be He. MALCHUT IS THE SECRET OF NEFESH AND 
THE HOLY ONE, BLESSED BE HE, IS THE SECRET OF RUACH. 


34. "As the hart pants" 


Rabbi Shimon says that all those who take pleasure in the Torah need have no fear, as the Torah is called 'delights'; the righteous take great delight 
in God and He in them. The Congregation of Yisrael deeply desires to be watered from Elohim in this world and in the World to Come, and that flow 


is enabled by the righteous. 


206. Rabbi Aba was staying with Rabbi Shimon. Rabbi Shimon rose 
at midnight to study Torah, and Rabbi Elazar and Rabbi Aba rose 
with him. Rabbi Shimon opened the discussion saying, "As the hart 
pants after the water brooks, so my soul pants for You, 

Elohim" (Tehilim 42:2). The friends have established this verse. 
Fortunate are Yisrael more than all nations that the Holy One, 
blessed be He, gave them the Holy Torah and bequeathed to them 
saintly souls from a holy source in order that they should observe 
His commandments and take pleasure with the Torah. All those who 
take pleasure in the Torah need not fear anything, as it is written, 
"Unless Your Torah had been my delights, I should have perished in 
my affliction" (Tehilim 119:92). 


207. What are my delights? The Torah as the Torah is called delights, 
as it is written, "And I was daily His delight" (Mishlei 8:30). We have 
learned that the Holy One, blessed be He, comes to delight Himself 
with the righteous in the Garden of Eden. What is meant by 'delight 
Himself'? IT MEANS to rejoice in them. As we learned, fortunate are 
the righteous about whom it is written, "Then you shall delight 
yourself in Hashem" (Yeshayah 58:14), so as to take pleasure from 
the drink of the stream, MEANING BINAH, as is written, "And satisfy 
your soul in drought" (Ibid. 11). It is as if the Holy One, blessed be 
He, delights in them by means of that drink of the stream that the 
righteous take pleasure in, so He comes to have delight with the 
righteous. All those that toil in the Torah will merit to find delight in 
the righteous from that drink of the stream, MEANING BINAH. 


qa kvmp "ap 5x3? nk ,"àN pr 7.205 
RYD "Nn nine qnas 3 "53 Tiya Km 
q'OUYN NYY NTA Ub1 ONTI [23 Nox ,n 5a 
'2 *5ynkN 72 NWN *23p3 *rm nx 3 mb 
"uy? ayy? nyna wg ,NU"p KN 
mm pwn smaa yoNb qobUn "UN2 *2 
"avit mnb PTY pI NYOY Nno25 ,NYNNA 
yW?) KYI DYT NII 53005 pos 3i55 ban 
vwa ban nwi! 1125 pTIY nm .mun wnby 
Pary cub: naak mpm ons yoN5 pown 
"DUTUN 123972 orm qx by no15 KI 753 

RITA RUTI NT 


^ Dp ,Jivnu an map Dm mm N3N 121 .206 
" "- RDIR won n ubba Diyn2v 
MAN! iyaw ^ nnb Amy N3N 90 WYN 
qos iin nd) qp mu jpee by aiy D3 
POR PRI NYAN MAPIN NIP ONT OWON 
Di? àm xm ga NUTS quy 52n bk? 
pwmp pnevi pib maix NUT NMIN 
KyUynuNb: ipd Taynb pi» Korp "nND 
Kb RMRI vUPDUNT [Nn b31 ,kmmixa 
IN 'wayyu ymin s i23 Kb bm 

My NTAN 


Kn"*yiNT7 DMIR WYW qu'N IND .207 
ni» ni myyyu mR $23 ,npN myivyU 
DR NT a Ryp grim xm N 
Wa yI Rna N"p"uY ny KVUVDUND 
PDR pRa ana ana — paa NVUynUNS 
pa y» by uynna TN ana DMT Np 
yam N"13 ,Nbnm Dw Nm kuynkb 
Mil ga KWN bis Ses: ninynya 
52 payma Komm "pU Rm aa vUrnum 
.N"p'Y ny NVUVDUNb DN NT by NnpUY 


e * s e ? * s 


T RONI PPY ammo eps 


208. We have learned that "as the hart (Heb. ayal) pants after the 
water brooks" refers to the Congregation of Yisrael, NAMELY 
MALCHUT, as the verse says, "O my strength (Heb. eyal), haste You 
to help me" (Tehilim 22:20). "MY STRENGTH" REFERS TO 
MALCHUT. "Pants after the water brooks," MEANING to be watered 
by the water of the spring, REFERRING TO BINAH, through the aid of 
the Righteous, NAMELY YESOD. "Pants (Heb. ta'arog)" as the verse 
says, "To the beds (Heb. arugot) of spices" (Shir Hashirim 6:2). "So 
my soul pants for You, Elohim," MEANING to be watered from You in 
this world and the World to Come. 


209. HE QUESTIONS: What are the sources of the spring? HE 
ANSWERS: THERE IS one spring above, NAMELY BINAH, as it is 
written, "And a river went out of Eden to water the 

Garden..." (Beresheet 2:10). It flows on from there and waters the 
Garden, NAMELY MALCHUT. All these streams, NAMELY THE 
SFIROT OF ZEIR ANPIN THAT RECEIVE FROM THE RIVER, flow out 
and join in the two springs known as Netzach and Hod OF ZEIR 
ANPIN. These are called water brooks AND POUR in that level called 
Righteous, MEANING YESOD OF ZEIR ANPIN, from which it 
continues and goes out; and the Garden is watered, NAMELY 
MALCHUT. For this reason, the hart and the deer are together, 
REFERRING TO righteousness and the Righteous, NAMELY YESOD 
AND MALCHUT THAT ARE TOGETHER. HART STANDS FOR 
MALCHUT AND DEER FOR YESOD. 


35. "The voice of Hashem makes the hinds to calve" 
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We hear several explanations of the title verse, all having to do with the fact that Zeir Anpin strengthens and nurtures his warriors. 


210. We have learned that it is written, "The voice of Hashem makes 
(lit. 'frightens") the hinds (Heb. ayalot) to calve" (Tehilim 29:9). IT IS 
PRONOUNCED "ayalot," yet spelled without Vav. This is the gazelle 
(Heb. ayelet) of dawn, REFERRING TO MALCHUT. Another 
explanation of the wild hinds: We have learned that at midnight, 
when the Holy One, blessed be He, enters the Garden of Eden to 
delight in the righteous, this voice, NAMELY ZEIR ANPIN, goes out 
and strikes pain to all those hinds that surround the holy throne of 
glory, NAMELY MALCHUT. This is what is written, "Sixty valiant men 
are round about it..." (Shir Hashirim 3:7). Another explanation, 
"Makes (Heb. yecholel) the hinds to calve" as it says "his hand slew 
(Heb. cholelah, also: 'created") the slant serpent" (lyov 26:13), WITH 
CHOLELAH MEANING THAT HE CREATED AND STRENGTHENED. 
ALSO, "YECHOLEL" MEANS HE STRENGTHENS THE HINDS THAT 
ARE THE SIXTY WARRIORS. "And strips the forests bare" (Tehilim 
29:9), as the verse says, "honeycomb (lit. 'forest of honey")" (I 
Shmuel 14:27),and, "I had eaten my honeycomb with my 

honey" (Shir Hashirim 5:1), MEANING THAT ZEIR ANPIN, WHICH IS 
THE SECRET OF THE VOICE OF HASHEM, nurtures those SIXTY 
VALIANT MEN CALLED HINDS as a mother nurtures her children. 
THEREFORE, IT IS WRITTEN, "THE VOICE OF HASHEM MAKES THE 
HINDS TO CALVE," MEANING IT NURTURES AND MAINTAINS THEM. 


36. The seventy sounds of a woman in labor 


The Faithful Shepherd, Moses, says that at the time before the coming of Messiah, the sages of Kabbalah will have a time of hardship; they will be in 
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distress, sadness and poverty like the pains of the one who has given birth, the Shechinah. At that time she will open to give birth to the two 
Messiahs, due to the pain of those people who are so good and kind and truthful, who love and fear God. 


Ra'aya Meheimna (the Faithful Shepherd) 


211. The Faithful Shepherd, NAMELY THE SOUL OF MOSES, said, at 
that time, BEFORE THE COMING OF MESSIAH, the Mishnah 
scholars, sages of supernal wisdom, scholars of Kabbalah, scholars 
of the secrets in the Torah, will have a time of hardship, AS THEY 
HAVE NOTHING TO SUPPORT THEM. This is the meaning of, "As the 
hart (Heb. ayal) pants after the water brooks" (Tehilim 42:2) as they, 
NAMELY THE SAGES MENTIONED EARLIER, are springs of water of 
Torah flowing to the Shechinah, AS TORAH IS REFERRED TO AS 
WATER. Torah is the central pillar, MEANING ZEIR ANPIN, THE 
CENTRAL COLUMN. These springs of water, NAMELY THE SAGES 
MENTIONED EARLIER FROM WHICH COMES FORTH TORAH 
MEANING WATER, are in distress, in sadness and in poverty. These 
are the pains and distresses of the one who has given birth, namely 
the Shechinah, as it is written in regard to Her, "And let her who bore 
you rejoice" (Mishlei 23:25). She will be in those labor pains, 
MEANING with their distress OF THE SCHOLARS OF WISDOM AND 
TORAH, AS MENTIONED, AS THEIR AGONY IS CONSIDERED AS 
THE LABOR PAINS OF THE SHECHINAH. 


212. The seventy members of the heavenly Sandhedrin are alerted 
with these pains of birth that She cries, until Her voice reaches Yud 
Hei Vav Hei. Immediately, "the voice of Hashem makes the hinds to 
calve" (Tehilim 29:9). This refers to the ABOVE MENTIONED masters 
of the Mishnah THAT ARE THE SECRET MEANING OF "the virgins, 
her companions that follow her" (Tehilim 45:15). AIl of them will be 
trembling as the one who gives birth, literally with distress, as the 
time presses upon them with many bites of the Evil Inclination, 


which is the snake that bites at them with various TYPES OF distress. 


213. At that time, She is opened to give birth to Messiah. This is 
owing to the pain and distress of the pious, men of good qualities, 
sages of secrets of the Torah, people of humility and shame, of fear 
and love, of kindness, men of valor, fearing Elohim, truthful men, 
who despise bribes, for whom it is a time of poverty. This is what the 
sages of the Mishnah have explained. In the times in which the son 
of David will come, a valiant men will go circulating from city to city 
but will not be shown favor. Those that fear sin will be despised and 
the wisdom of scribes will be sullied. Truth will be absent and the 
vine will give its fruit but wine will be expensive. 


214. From these sounds that She cries, the seventy SOUNDS 
equaling the seventy words IN THE PSALM, "May Hashem hear you 
in the day of trouble" (Tehilim 20), Her womb is opened. This refers 
to the letter Bet (two) MEANING CHAMBER OF (HEB. BEIT) THE 
WOMB, encompassing two chambers in order to give birth FROM 
THEM to two Messiahs - MESSIAH, SON OF DAVID AND MESSIAH, 
SON OF JOSEPH. She brings her head between her knees. Her head 
is the central pillar, MEANING ZEIR ANPIN. HER KNEES ARE two 
thighs, Netzach and Hod, which are the two prophets. From there are 
born two Messiahs, AS MENTIONED. At that time, He "strips the 
forests bare," MEANING CHOCHMAH WILL BE REVEALED. The 
serpent will be removed from the world, AS THE ILLUMINATION OF 
CHOCHMAH WILL DO AWAY WITH ALL KLIPOT. 

End of Ra'aya Meheimna 
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37. Nefesh and Ruach 

Rabbi Shimon tells Rabbi Aba that just as the Nefesh and Ruach cling to the body who loves them, man must love God and cling to Him, as the love 
of the soul and spirit. Men who rise every night to study the Torah will be blessed with God's love. The righteous ones, whose spirits and souls cling 
to God with the proper love, will rule on the earth below, and what they decree for the world will happen. We learn that when the holy souls come 
from above and the righteous of the world draw them through mating, there are very few that merit it. From the very beginning the souls of the great 


1 


righteous ones have stood before God who watches them until it is time for them to come into a body; they deserve to ascend to heaven while they 
are still alive, like Elijah and Enoch. The levels of the souls of the righteous are greater than the angels, and they come down in every generation, in 


the future God will renew the world with them. 


215. Rabbi Aba said to him, "With my soul (Nefesh) have I desired 
You in the night; with my spirit (Ruach) within me I seek 

You..." (Yeshayah 26:9). HE QUESTIONS: It should simply state "my 
Nefesh in the night," MEANING IT SHOULD SAY, 'MY SOUL IN THE 
NIGHT; WITH MY SPIRIT WITHIN ME I SEEK YOU.' Why write also "I 
seek You," when it should say, 'it seeks You', AS IT REFERS TO HIS 
SPIRIT. He answered: We have established? that it resembles "in 
whose hand is the soul of every living thing, and the breath (lit. 
'Ruach!) of all mankind" (lyov 12:10), MEANING THAT MY NEFESH 
AND MY RUACH ARE NOT HIS OWN NAMES, BUT ARE TWO LIGHTS 
- RUACH AND NEFESH - CLAD IN A BODY, AS EXPLAINED 
FURTHER. 


216. Come and see that the Nefesh and Ruach always exist jointly in 
the world. We have learned the total service that man must serve the 
Holy One, blessed be He, is as we have learned, "And you shall love 
Hashem, your Elohim..." (Devarim 6:5). He needs to love the Holy 
One, blessed be He, with his very soul. This is referred to as an utter 
love, the love of his Nefesh and Ruach. Just as these NEFESH AND 
RUACH cling to the body and the body loves them, so must man 
love the Holy One, blessed be He, and cling to Him, as the love of the 
Nefesh and Ruach. This is in essence the verse, "With my soul have 
I desired You in the night," MEANING my very soul THAT IS CLAD IN 
MY BODY .[YB1] 


217. "With my spirit within me I seek You," MEANING I will cling to 
You with much love at night. Man needs to rise every night out of 
love for the Holy One, blessed be He, to toil with His service until 
morning rises, so there will be drawn upon him a thread of grace. We 
have learned that fortunate is the portion of man that loves the Holy 
One, blessed be He, with this love. The world survives thanks to 
these truly righteous ones who so love the Holy One, blessed be He, 
and they have sway over all harmful edicts that appear above and 
below. 


218. We have learned that the pious one, whose Ruach and Nefesh 
cling to the above, to the Holy King, with the proper love, will rule 
upon the earth below and what he decrees for the world will come to 
pass. How do we know this? From Elijah, as it is written, "As 
Hashem the Elohim of Yisrael lives, before whom I stood, there shall 
not be dew or rain these years, but acording to my word" (I Melachim 
17:1). 
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219. Come and see: When the holy souls come from above 
downwards and the pious of the world draw them from the King and 
the Queen, NAMELY FROM THE UNION OF MALE AND FEMALE, 
there are few THAT MERIT it, that at the precise moment when they 
descend TO EARTH, they are standing AND SERVING before the 
King, who pleases to look at it. AFTERWARDS, IT DESCENDS INTO 
THE WORLD. When the Holy One, blessed be He, blew the breath 
INTO EVERY SINGLE SOUL AND into every angel in Heaven, all the 
hosts were created and stood complete, as we have established. 
This is what the verse says, "And all the hosts of them by the breath 
of His mouth" (Tehilim 33:6). Among THE SOULS, there are those 
that remain STANDING BEFORE THE HOLY ONE, BLESSED BE HE, 
AS MENTIONED, until the Holy One, blessed be He, causes them to 
descend. 


220. We have learned that from the day the world was created, THE 
SOULS OF THE GREAT PIOUS ONES have stood before the Holy 
One, blessed be He, held back IN HIS PRESENCE. THE HOLY ONE, 
BLESSED BE HE, WATCHES THEM until the time arrives to send 
them below, MEANING TO BECOME CLOTHED WITH A BODY, and 
they rule above and below. Thus the verse, "As Hashem the Elohim 
of Yisrael lives, before whom I stood." It doesn't say, '| stand', but "I 
stood," MEANING BEFORE DESCENDING TO THIS WORLD. 
Afterwards, he returned to his place IN HEAVEN and entered his 
chamber. Other SOULS do not ASCEND TO THEIR PLACE until they 
die. This is because they never stood earlier BEFORE THE HOLY 
ONE, BLESSED BE HE, ON THAT LEVEL of the others, NAMELY 
ENOCH AND ELIJAH THAT MERITED TO ASCEND TO THEIR PLACE 
WHEN STILL ALIVE. For this reason, Elijah became a messenger and 
angel above, AND ENOCH TOO. And these were those that clung 
most to the King, MEANING MORE THAN AN ANGEL. 


221. I found in the book of Adam that all Holy Spirits above, 
MEANING ANGELS, do the mission OF THE HOLY ONE, BLESSED 
BE HE, and all come from one place. The souls of the righteous 
COME from two levels joined into one. Therefore, they ascend higher 
THAN ANGELS and their levels are greater THAN ANGELS. This is 
so. All those that were hidden there went down and up during their 
lifetime, such as Enoch, who did not die. We have already 
established this matter regarding Enoch and Elijah. 


222. We have learned that 125,000 levels of the pious souls arose in 
the desire OF THE HOLY ONE, BLESSED BE HE, before the world 
was created. The Holy One, blessed be He, designated them for this 
world in every generation. They ascend, fly in the world, and join in 
the bundle of life, MEANING MALCHUT. In the future, the Holy One, 
blessed be He, will renew the world with them. About them, it is 
written, "For as the new heavens and the new Earth..." (Yeshayah 
66:22). 
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223. "You shall afflict your souls..." (Vayikra 16:29). It says "your 
souls" in order that Yisrael be found meritorious before the Holy 
King, and meet with the goodwill of the Holy One, blessed be He. 
They must cling to Him in order that all their sins may be forgiven. 
Therefore, whoever eats and drinks on the ninth day and pleasures 
his soul with food and drink will find himself with the affliction on the 
tenth day doubled, and it will be considered as if he fasted on the 
ninth and tenth. "Your souls" includes all, body and soul, to 
surrender on this day in order to have atonement for sins. 


224. We have learned that "for on that day will He forgive you" (Ibid.). 
HE ASKS: IT SAYS, "on that day," but it should read 'that day'. HE 
ANSWERS, "On that day" is precise, as Atika Kadisha, MEANING 
KETER, is revealed in it to forgive everyone's sins. 


38. "A little city" 
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Rabbi Aba talks about the verse, "There was a little city, and few men within it," saying that there are few who deserve to live there, and that God 


comes to join with them and live there and protect it. There is a wise man who lives there, and he is wise because he studies the Torah and keeps its 


precepts. But his wisdom is despised, as people do not want to pay attention to the Torah. 


225. Another explanation for, "You shall afflict your souls" (Vayikra 
16:29): Rabbi Aba opened the discussion saying, "There was a little 
city, and few men within it" (Kohelet 9:14). "A little city" has been 
explained. Yet the little city is as in, "We have a strong city; He sets 
up salvation..." (Yeshayah 26:1) and, "And I will not come as an 
enemy (also: 'in a city')" (Hoshea 11:9), WHERE CITY REFERS TO 
MALCHUT. "A little city" is small, because it is the last of all SFIROT 
and the lowest of them all. Its walls are large, strong and holy, and it 
is called a holy city. "And few men within it": Few are those who 
merit to enter within and dwell there, as the verse says, "Who shall 
ascend into the mountain of Hashem? or who shall stand in His holy 
place?..." (Tehilim 24:3). Therefore, "and few men within it." 


226. "And there came a great King against (or: 'to") it" (Kohelet 9:14). 
This refers to the Holy One, blessed be He, who comes to join with it 
and reside in it. "And besieged (or: 'circled") it" as the verse says, 
"For l', says Hashem, 'will be to her a wall of fire round 

about..." (Zecharyah 2:9). "And built great siegeworks against 

it" (Kohelet 9:14) means that He builds its big, strong, fine, beautiful 
and holy walls, MEANING THE PROTECTION THAT EXTERNAL 
FORCES WILL NOT BE NURTURED FROM IT. It is called the holy 
city. All the majesty of the King He brought within. Therefore, it alone 
comprises all crowns of the King, BEING THE MOCHIN OF ZEIR 
ANPIN, ACCORDING TO THE SECRET OF THE VERSE, "A 
VIRTUOUS WOMAN IS A CROWN TO HER HUSBAND" (MISHLEI 
12:4). ZEIR ANPIN IS NOT CROWNED WITH THE ILLUMINATION OF 
CHOCHMAH, SAVE WHEN HE IS UNITED WITH MALCHUT, SINCE 
CHOCHMAH IS REVEALED IN MALCHUT ONLY, and all crowns of 
the King are decorated with it. For this reason, there are "few men 
within it," AS NOT ALL PEOPLE MERIT IT. 
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227. "Now there was found in it a poor (Heb. misken) wise 

man" (Kohelet 9:15). This resembles what is written, "He that has 
clean hands, and a pure heart" (Tehilim 24:4). HE IS CALLED 
"Misken" in accordance with the words, "And they built for Pharaoh 
treasure (Heb. miskenot) cities" (Shemot 1:11), MEANING he is 
crowned with crowns of strength, with the crowns of Torah and with 
the crowns of the Torah precepts of the King. He is called wise, 
because he merits wisdom, AS MALCHUT IS CALLED THE LOWER 
CHOCHMAH BECAUSE IN HER CHOCHMAH REVEALED, AS 
MENTIONED. ALSO, HE IS CALLED wise, because he is wiser than 
all PEOPLE to contemplate the service of his Master, so he may gain 
enough merit to enter that service. This is the idea of the verse, "And 
he by his wisdom saved the city" and "saved" is to be understood 
as, "Let me go away, I pray you, and see my brothers" (I Shmuel 
20:29). Also, "let me escape there" (Beresheet 19:20) SPEAKS 
ABOUT RESCUE. Here also, "And he by his wisdom saved the city": 
THROUGH HIS MEDITATION, HE SAVED IT FROM THE EXTERNAL 
FORCES FEEDING UPON IT. 


228. "Yet no man remembered that poor man" (Kohelet 9:15) 
MEANING THAT no one remembered to perform the commandment 
of the Torah and to toil in the Torah as that poor man that joined to 
everything in order to merit it. "Then said l, wisdom is better than 
strength" (Kohelet 9:16), MEANING permission to enter that world is 
given only to truly righteous men, to those who toil in Torah day and 
night, as well as crown themselves with the commandments of the 
Torah in this world to arrive with them in the World to Come. 


229. "Nevertheless the poor man's wisdom is despised, and his 
words are not heard" (Ibid.). As people do not WISH TO look at him, 
they do not want to be with him and pay attention to his words. We 
have learned that all who pay attention to the words of Torah are 
fortunate in this world. It is as if they have received the Torah from 
Sinai. One should even listen to words of the Torah from anyone. 
One who lends an ear to him gives honor to the Holy King and glory 
to the Torah, and about him is written, "This day you are become the 
people of Hashem your Elohim" (Devarim 27:9). 


39. "Just and victorious" 
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Rabbi Shimon says that the nations of the Other Side have taken the abundance that should have belonged to Yisrael. But the righteous will 


eventually be victorious and the queen, Malchut, will return to them. We learn about the seven pillars that the world rests on, and the one pillar, the 


righteous, or Yesod, that they rest on. Lastly Rabbi Shimon talks about the everlasting statute that God has made for Yisrael. 


230. We have learned that one day the friends were walking with 
Rabbi Shimon. Rabbi Shimon said, I see all nations are higher above 
and Yisrael are below all. Why? It is because the King has dismissed 
the Queen from Him, and invited a maid in her stead, as the verse 
says, "For three things the earth is disquieted...for a slave when he 
becomes king...and a handmaid that is heir to her mistress" (Mishlei 
30:21-23). Who is this handmaid? She is the foreign kingdom OF 
THE OTHER SIDE, whose firstborn Hashem smote in Egypt, as is 
written, "Even to the firstborn of the maidservant that is behind the 
mill" (Shemot 11:5). At first, she used to sit behind the millstone, but 
now she is "a handmaid that is heir to her mistress." INSTEAD OF 
EXTENDING HER ABUNDANCE TO HOLY MALCHUT, THIS MAID OF 
THE OTHER SIDE TAKES ALL THE ABUNDANCE AND EXTENDS IT 
TO THE NATIONS THAT ARE FROM HER SIDE. 


231. Rabbi Shimon wept and said: A king without a queen is not 
considered a king, so a king who clings to a maid who is the servant 
of the queen, where is his honor? A voice will inform the Queen 
saying, "Rejoice greatly, O daughter of Zion; shout, O daughter of 
Jerusalem: behold your king comes to you: he is just and 
victorious" (Zecharyah 9:9). The Righteous, YESOD, is victorious, 
because until now he rode in a place that is not his, in a strange 
place, NAMELY THE MAID, and nurtured it. NOW THE QUEEN 
RETURNS TO HIM. 


232. About this, it is written, "Humble, and riding upon an 

ass" (Ibid.), as he was poor at first "and riding upon an ass." As we 
have established, it refers to the lower crowns of the idolatrous 
nations, the firstborn of which Hashem killed in Egypt, AS THEY ARE 
CONSIDERED "AN ASS." This is the meaning of, "And all the 
firstborn of cattle" (Shemot 11:5). We have established this matter so 
to speak with "just and victorious" MEANING that he is more 
VICTORIOUS than anyone. Until now, the Righteous, NAMELY 
YESOD, resided without righteousness, DENOTING MALCHUT. Now 
that THE RIGHTEOUS AND RIGHTEOUSNESS are joined, he is "just 
and victorious," because he NO LONGER dwells in the Other Side. 
We have learned that "the righteous perishes (lit. 'is lost"), and no 
man lays it to heart" (Yeshayah 57:1). This verse is complicated. IT 
READS "lost" when it should be written 'is lost'. So what is the 
meaning of "lost"? HE ANSWERS: He really lost. What did he lose? 
The Queen - and he joined another place called maid. 


233. Rabbi Yitzchak said to Rabbi Shimon: If it pleases my master, 
we have learned "but the righteous is an everlasting 

foundation" (Mishlei 10:25). Some explain that the world rests upon 
seven pillars, but some say the world rests on one pillar, NAMELY 
YESOD, AS THE VERSE SAYS, "BUT THE RIGHTEOUS IS AN 
EVERLASTING FOUNDATION." How do we reconcile these words SO 
THAT THEY DON'T CONFLICT? He answered: They all pertain to the 
same idea. There are seven - THE SEVEN SFIROT, CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT - and 
among them, there is one pillar called Righteous, WHO IS YESOD. 
THE SEVEN rest upon it and the world is sustained upon it. As it 
rests upon it, it is as if it rests upon all the seven, SINCE YESOD 
CONSISTS OF SEVEN SFIROT - CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT. Therefore, it is written, 
"But the righteous is an everlasting foundation (Heb. Yesod)" and we 
have several times established these matters. 
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234. We have learned that this maid would eventually rule the Holy 
Land below, just as the Queen ruled at first, as it says, 
"Righteousness lodged in it" (Yeshayah 1:21), REFERRING TO 
MALCHUT CALLED RIGHTEOUSNESS, but now "a handmaid that is 
heir to her mistress" in every respect, BOTH ABOVE AND BELOW. 
However, the Holy One, blessed be He, will in the future return the 
Queen to her original position and then whose joy will it be? One 
says: The joy of the King and Queen. It is the joy of the King for 
returning to her and casting off the maid as we said. It is the joy of 
the Queen, because she has returned to join the King. This is the 
essence of, "Rejoice greatly, O daughter of Zion." 


235. Come and see that it is written, "And this (Heb. zot fem.) shall 
be an everlasting statute to you" (Vayikra 16:34). HE QUESTIONS: It 
should read, 'It shall be...to you'. Wherefore the word zot? HE 
ANSWERS: THE EXPLANATION OF THE VERSE IS as we said. It is 
an everlasting statute, WHICH IS MALCHUT, which is always referred 
to as "an everlasting statute," WHICH MEANS the decree of the King, 
as He placed all His laws in this place, MALCHUT, and sealed them 
as one seals everything in a storehouse. IT IS assuredly "an 
everlasting statute." In this "zot" DENOTING MALCHUT, He marks 
and engraves all His storehouses and hidden things. 


40. "You shall afflict your souls" 
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Rabbi Shimon tells us that one should eat and drink on the ninth of the month more than any other day. On the tenth day, the judgments cause 
wisdom to be revealed. We read that the children of Yisrael were only exiled because they renounced God, and He forgives them on the Day of 


Atonement. 


236. "In the seventh month, on the tenth day of the month" (Vayikra 
16:29). Tenth is exact as we have learned THAT TENTH DENOTES 
MALCHUT. "You shall afflict your souls" (Ibid.): This is exact. We 
have learned "your souls (Nefashot)" indeed, as it all depends upon 
Nefesh, AS THE LIGHT OF MALCHUT IS CALLED NEFESH AND 
NEFESH ALWAYS DENOTES MALCHUT. For this reason, one should 
eat and drink from the ninth of the month, DENOTING YESOD, more 
than any other day. Even though we learned this in another manner, 
it is all very well. They amount to the same thing and each thing is in 
its own place. This is how it should be. 


237. We have learned that on that day, all joy and every light and 
every indulgence in the worlds, NAMELY FORGIVENESS OF SINS, all 
depend on supernal Ima. All springs are drawn and flow from it, 
MEANING BOTH THE ILLUMINATION OF CHOCHMAH AND THE 
ILLUMINATION OF CHASSADIM. Then all these candles glow, BEING 
THE SECRET OF THE LIGHTS OF THE FIRE WITHIN MALCHUT, and 
they glow with light and joy until everything becomes fragrant. At 
that point, all Judgments are within the glow, AS THOSE 
JUDGMENTS DRAWN FROM THE FIVE AFFLICTIONS CAUSE 
CHOCHMAH TO SHINE FORTH. IF NOT FOR THEM, THE CHOCHMAH 
WOULD NOT BECOME REVEALED AS MENTIONED. The Judgment 
is not being carried out, BUT IS MERELY IMPENDING. This is the 
meaning of, "You shall afflict your souls," TO ENABLE THE 
ILLUMINATION OF CHOCHMAH. 
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238. Rabbi Aba said: My master has told us from the text of the 
Mishnah that Yisrael were only exiled from their land for renouncing 
the Holy One, blessed be He, as it is written, "We have no part in 
David, neither have we inheritance in the son of Yishai" (Il Samuel 
20:1). DAVID DENOTES MALCHUT, SO THEY WERE SAYING, "WE 
HAVE NO PART IN MALCHUT." I have found another verse on this. It 
is written, "Now see to your own house, David" (I Melachim 12:16). 
HE QUESTIONS: DOES THE HOUSE OF DAVID ALSO DENOTE 
MALCHUT? He replied: Certainly MALCHUT is referred to as the 
house of David, as it is written, "O house of Jacob, come, and let us 
walk in the light of Hashem" (Yeshayah 2:5). The house of Jacob is 
similar to that which is written in, "And I will glorify My house of 
glory (Tiferet)" (Yeshayah 60:7), SINCE JACOB IS TIFERET AND THE 
HOUSE OF TIFERET IS MALCHUT. IN THE SAME MANNER, THE 
HOUSE OF DAVID POINTS TO MALCHUT. THE EXPLANATION OF 
THE VERSE, "O HOUSE OF JACOB, come, and let us walk in the 
light of Hashem": IT HAS THE SAME MEANING as in, "And a river 
went out of Eden to water the garden" (Beresheet 2:10). RIVER 
REFERS TO ZEIR ANPIN THAT WATERS THE GARDEN THAT IS 
MALCHUT. He planted the Garden to enjoy himself there with the 
pious ones who dwell within. THEREFORE, IT IS SAID, "O HOUSE 
OF JACOB," DENOTING MALCHUT, "COME, AND LET US WALK IN 
THE LIGHT OF HASHEM," WHICH IS ZEIR ANPIN THAT WATERS 
MALCHUT. 


239. We have learned that it is written, "Also (lit. 'but') on the tenth 
day of this seventh month there shall be a day of atonement...and 
you shall afflict your souls" (Vayikra 23:27). It is also written, "And 
this shall be a statute for ever to you: that in the seventh month, on 
the tenth day of the month, you shall afflict your souls" (Vayikra 
16:29). IN THE LATTER IT DOES NOT SAY, "BUT ON THE TENTH." 
What is meant by "but ON THE TENTH" that is written in this verse? 
He replied to him: It comes to exclude, FOR WHEREVER THE WORD 
"BUT (HEB. ACH)" IS WRITTEN, ITS PURPOSE IS TO EXCLUDE. 
Since it is written, "And you shall afflict your souls: on the ninth day 
of the month" (Vayikra 23:32), so it says later "but on the tenth day." 
It should merely say, 'but tenth day', ONLY IT TEACHES US that with 
the tenth rests the whole matter OF "YOU SHALL AFFLICT YOUR 
SOULS," YET NOT ON THE NINTH DAY OF THE MONTH. 


240. He said to him: If so, "but on the first day you shall have put 
away leaven out of your houses" (Shemot 12:15). We have learned 
"but" sets a dividing line, meaning for a half day the eating of leaven 
is prohibited and for a half day it is permitted. It is also written here, 
"But on the tenth day of the month," meaning a half time forbidden 
to eat and a half time permitted. So He said to him here also, "And 
you shall afflict your souls." There is a separation, in that affliction 
takes place from midday onward, MEANING AFTER THE TIME 
ALLOTTED TO EATING. Thus "but" divides. This applies to "and you 
shall afflict your souls" as well. 


241. Rabbi Elazar said: It is written, "For on that day will He forgive 
you..." (Vayikra 16:30). It should say, 'will I forgive you', AS IF 
SOMEONE IS SPEAKING FOR HIMSELF. HE ANSWERS, "Will He 
forgive you" SPOKEN IN THIRD PERSON includes Jubilee, 
DENOTING BINAH, from which springs flow, MEANING THE 
ILLUMINATION OF CHOCHMAH, to water on this day all sides and to 
water and satiate everything. This is the meaning of "you," namely 
"for you," in order to cleanse you this day, as it says, "that you may 
be clean of all your sins before Hashem" (Ibid.). Harsh Judgment will 
not affect you. 
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242. Rabbi Yehuda said: How lucky were Yisrael that the Holy One, 
blessed be He, craved them and wished to cleanse them, so that no 
sin would be found with them, in order that they could be members 
of His chamber and dwell in His palace. Regarding the future, it is 
written, "Then will I sprinkle clean water upon you..." (Yechezkel 
36:25). 


41. "Out of the depths I have cried to You, Hashem" 


Rabbi Yehuda says that when God wanted to create the world He consulted the Torah, who said that if He did create man, man would sin and make 
Him angry. The Torah warned God that if he reacted to man's sinful actions the world would not survive. Therefore God did not create the world until 
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He created repentance, and repentance is always available for mankind so people can be cleansed from their sins. 


243. Rabbi Yehuda opened the discussion saying, "A song of ascent. 
Out of the depths I have cried to You, Hashem" (Tehilim 130:1). We 
have learned that when the Holy One, blessed be He, created the 
world, He wanted to create man. He took counsel in the Torah. She 
said before Him: You wish to create this man, he will sin before you. 
He will anger You and, if You react to him according to his deeds, 
the world then will not survive before You, certainly not man. THE 
HOLY ONE, BLESSED BE HE, said to her, "Am for no reason called 
an "El, merciful and gracious longsuffering" (Shemot 34:6). 


244. Before He created the world He created repentance. The Holy 
One, blessed be He, said to repentance, WHICH IS THE SECRET OF 
BINAH CALLED REPENTANCE: 'I wish to create man in the world on 
the condition if they turn to you from their sins, you will be ready to 
forgive their sins and render atonement.' At every hour, repentance 
is available for mankind. When mankind repents from their iniquities, 
this repentance, NAMELY BINAH, returns to the Holy One, blessed 
be He, MEANING EXTENDS MOCHIN TO ZEIR ANPIN and atones for 
all. The Judgments are all subdued and mitigated, and man is 
purified of his sins. 


245. HE QUESTIONS: When is he cleansed from his sin? HE 
ANSWERS: When he properly enters repentance. Rabbi Yitzchak 
said: When he returns before the supernal King and prays from the 
depths of the heart, as the verse states, "Out of the depths I have 
cried to You, Hashem." 


246. Rabbi Aba said, "Out of the depths I have cried to You, Hashem" 
MEANS there is a hidden spot above. It is the depth of the well, 
DENOTING BINAH. From here flow streams and springs in every 
direction and the deepest part is called repentance. One who wishes 
to return and cleanse oneself from sins in this depth needs to call 
upon the Holy One, blessed be He, as the verse says, "Out of the 
depths I have cried to You, Hashem." 
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247. We have studied that when one sins before his Master, Mercy is 
awakened if he offers his sacrifice on the altar and the priest attains 
forgiveness for him and prays his prayer for him. The Judgments are 
mitigated and repentance, NAMELY BINAH, pours out blessings in 
the springs that emerge and flow. All candles are blessed together, 
NAMELY THE SFIROT OF MALCHUT, and one is cleansed from his 
sin. 


42. Ten types of Chochmah 


We read how God (Ein Sof) produced ten Sfirot, and we are told that He is they and they are He, like a flame attached to a burning coal. We also read 
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of the unholy Chochmot, or wisdoms, that are Klipot. These contain all types of sorcery like the kind that the Egyptians used, and Yisrael learned 
these erroneous ways from the Egyptians. We learn why Isaac blessed Jacob with both Chassadim and Chochmah. 


248. Come and see: The Holy One, blessed be He, THE SECRET OF 
THE ENDLESS LIGHT, produced ten Sfirot, holy lofty crowns, with 
which He is crowned and clothed. He is they and they are He, as a 
flame attached to a burning coal. There is no separation BETWEEN 
THE ENDLESS LIGHT, BLESSED BE HE, AND THE SFIROT THAT 
CLOTHE HIM. Correspondingly, there are ten Sfirot that are not holy 
below, held by the filth of the nails of one holy Sfirah called 
Chochmah, DENOTING MALCHUT CALLED THE LOWER 
CHOCHMMAH. THE ILLUMINATING LIGHTS AT HER BACK PARTS 
ARE CALLED NAILS AND WITHIN THEIR REFUSE, CALLED THE 
FILTH OF THE NAILS, THE KLIPOT ARE ATTACHED. Therefore, they 
are called Chochmot (lit. wisdom' plural). 


249. We have learned that ten types of these Chochmot, OF KLIPOT, 
descended to the world and all WERE GIVEN TO and became 
unclean in Egypt, except for one that spread THROUGHOUT THE 
WORLD EXCEPT EGYPT. They consisted of all types of sorcery, and 
from them the Egyptians knew sorcery more than the rest of 
mankind. When the Egyptians wished to gather kinds of sorceries 
for their purposes, they used to go out into the field to the high 
mountains and offer sacrifices. They made diggings in the ground 
and surrounded the diggings with blood while the rest of the blood 
gathered within the diggings. They placed upon it flesh. They offered 
the sacrifice to evil beings. And these evil beings gathered and 
approached together, and were appeased by them on that mountain. 


250. Yisrael, who were subjugated by the Egyptians, approached 
them, learned from them, followed their erroneous ways, as the 
verse says, "After the doings of the land of Egypt, in which you 
dwelt, shall you not do: and after the doings of the land of 
Canaan..." (Vayikra 18:3). It is also written, "And they shall no more 
offer their sacrifice to demons..." (Vayikra 17:7). We have learned 
that when they were offering before them upon the field and 
preparing the blood and offering their sacrifices, all these evil types 
assembled and they saw them as demons, as they were full of hair 
and they told them what they wanted. 
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251. Come and see what is written concerning Isaac, "And Jacob 
went near to Isaac his father; and he felt him" (Beresheet 27:22). He 
said: He is lacking only the dew from heaven that flowed upon the 
earth, MEANING THAT HE LACKS ONLY THE BOUNTY OF ZEIR 
ANPIN CALLED HEAVEN, THE LIGHT OF CHASSADIM, AS HE IS A 
CHARIOT FOR ZEIR ANPIN. BUT HE DOES NOT NEED THE 
ILLUMINATION OF CHOCHMAH. Rabbi Yosi spoke, "And the fatness 
of the earth" (Ibid. 28) IS ALSO WRITTEN DENOTING THE 
ILLUMINATION OF CHOCHMAH, and he blessed him with everything, 
BOTH CHASSIDIM AND CHOCHMAH. Why DID HE BLESS HIM WITH 
THE ILLUMINATION OF CHOCHMAH? When he saw him with hair, 


DENOTING JUDGMENTS, he said, in order to remove this FROM HIM, 


he needs "the fatness of the earth" DENOTING THE ILLUMINATION 
OF CHOCHMAH, but not the filth of the earth, LIKE THE OTHER SIDE 
THAT FEEDS UPON THE FILTH OF THE NAILS. This filth comes from 
the earth, DENOTING MALCHUT. When the dew of Heaven and the 
fine fruit of the earth join, DENOTING ZEIR ANPIN AND MALCHUT, 
that filth passes. 


43. "One who inquires of the dead" 


The rabbis discuss the last of the lower unholy Sfirot, Malchut of the Other Side. They say that the souls of evildoers who died are the demons of the 
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world, and while they are punished part of the time in Gehenom they also hover over the world and mislead wicked people. The souls mourn for 
their bodies which are being eaten by worms, and the sorcerers perform their witchcraft at the graves. 


252. Rabbi Chiya said the last of these lower unholy Sfirot is that 
which is mentioned in the verse, "Or one who inquires of the 

dead" (Devarim 18:11). This is the tenth of all THE SFIROT, NAMELY 
MALCHUT OF OTHER SIDE. THERE ARE TEN TYPES OF SORCERY 
IN THE VERSE CORRESPONDING TO THE TEN SFIROT OF THE 
OTHER SIDE. According to what we have learned, Rabbi Yitzchak 
said: The souls of evildoers THAT DIED are the demons of the world, 
AND ABOUT THEM, THE VERSE DESCRIBES "WHO INQUIRES OF 
THE DEAD." 


253. Rabbi Yosi said: If so, it is pleasing to the wicked to become 
harming forces in the world. Where is the punishment of Gehenom 
and where is the bad that awaits them in that world? Rabbi Chiya 
replied: We have learned and established that many prosecutors are 
ready to receive the souls of the wicked at the time they depart the 
world and deliver them to Gehenom. They receive three punishments 
daily in Gehenom. Later, DEMONS join them and the souls go, hover 
over the world and mislead the wicked people against whom 
repentance has been closed. Then they are returned to Gehenom to 
be punished there - and this continues daily. 
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254. After THE DEMONS go with them through the world, they return 
them to their graves and they see body worms picking at THEIR 
flesh. THE SOULS mourn for them, FOR THE BODIES. These 
sorcerers go to the cemeteries and perform their sorcery, make an 
image of a human form and slaughter before it a goat. Later, they 
bring that goat to that grave and that image they shatter to four 
directions and raise it to the four corners of the grave. Then they 
perform their sorcery. All these groups assemble with evil kinds and 
bring this soul, which enters the grave, and speaks with them. 


44. Nefesh, Ruach, Neshamah 


We read about the three levels of soul of a righteous person, Nefesh, Ruach and Neshamah. If he deserves the spiritual soul, he is given the Ruach, 
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and then there is awakened in him a higher desire to learn about God. Then he deserves the highest level, the Neshamah. We are told how the 
Nefashot of the righteous who died are in this world to protect living people; the deceased are aware of distress in the world. The Ruach of the 
righteous dead go to the earthly Garden of Eden, and the Neshamah go to the supernal Garden of Eden, called the Bond of Life. We learn how the 
levels of soul communicate with one another to draw God's mercy to the world. 


255. Rabbi Yitzchak said: How fortunate are the pious in this world 
and the World to Come, as they are all holy. Their bodies are holy 
and their Nefesh is holy. Their Ruach is holy and their Neshamah is 
the Holy of Holies. There are three levels - NEFESH, RUACH AND 
NESHAMMAH - just like above, reflecting MALCHUT, TIFERET AND 
BINAH OF ABOVE. As Rabbi Yehuda has taught, it is written, "Let 
the earth bring forth living creatures (Heb. 'nefesh")" (Beresheet 
1:24), which refers to the soul of Adam. Come and see: These three 
levels - Nefesh, Ruach and Neshamah - join together, and the 
superior one is Neshamah. 


256. As Rabbi Yosi said, every person has a Nefesh, an 
ANIMALISTIC NEFESH and he has a supernal Nefesh, DENOTING a 
SPIRITUAL Nefesh. If man merits that soul, he is given a crown 
called Ruach, as the verse says, "Until a spirit be poured upon us 
from on high" (Yeshayah 32:15). Then there awakens in man a 
different supernal awakening to search the ways of the Holy King. 
When man merits the Ruach, he is crowned with a heavenly, holy, all 
- inclusive Sfirah called Neshamah, called the Neshamah of Eloha. 


257. We studied in the greatest secret, among the mysteries of the 
book of King Solomon, this verse that states, "So I praised the dead 
that are already dead" (Kohelet 4:2). If it is written, "So I praised the 
dead," why CONTINUE "that are already dead"? HE ANSWERS: THIS 
REFERS TO those that already died in this world doing the service of 
their Master, THEY RENOUNCE THE WORLD (LIT. 'DIE' FOR THE 
SERVICE OF THEIR MASTER, AS TORAH IS SUSTAINED ONLY BY 
THOSE WHO GIVE THEMSELVES UP FOR IT. 
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258. IN THE BOOK OF KING SOLOMON, it is written that the Holy 
One, blessed be He, made three dwellings for righteous people, FOR 
THEIR NEFESH, RUACH AND NESHAMAH AFTER THEIR DEMISE. 
One is for the Nefashot (Heb. plural) of the righteous that did not 
depart this world and are still in this world, AS THE NEFESH OF THE 
DECEASED DOES NOT DEPART THIS WORLD. When the world 
needs mercy and living PEOPLE are in distress, the Nefashot pray 
for them. They go and tell this to those who slumber in Hebron, 
MEANING THE PATRIARCHS, who awaken and go to the earthly 
Garden of Eden, where the Ruach of the righteous are clothed with 
crowns of light, take counsel with them and make a decree. And the 
Holy One, blessed be He, fulfills their wish and shows mercy to the 
world. 


259. These Nefashot of the righteous are in this world to protect 
living PEOPLE. This is known as Nefesh. It does not depart this 
world and is present in this world to watch and know about and to 
protect the generation. The friends say that the deceased are aware 
of distress in the world and the punishment of the wicked in the land 
is by that NEFESH, as it is written, "That Nefesh shall be cut off from 
his people" (Vayikra 7:20). 


260. The second dwelling is the earthly Garden of Eden. In it, the 
Holy One, blessed be He, made upper precious dwellings that are 
similar to this world and similar to the supernal world, MEANING 
THEY ARE INCLUDED WITH ASPECTS OF MALCHUT AND ASPECTS 
OF BINAH. THE GARDEN IS THE SECRET OF MALCHUT AND EDEN 
IS THE SECRET OF BINAH. The chambers are ALSO of two types 
LIKE THE DWELLING without number, and trees and grasses and 
fragrances rise daily. In that place rests that which is called Ruach of 
these righteous. This is the dwelling in which Ruach dwells. Each 
Ruach is clothed with precious garments of the likeness of this 
world and the supernal world. 


261. The third dwelling is the holy dwelling on high called the bundle 
of Life, MEANING THE GARDEN OF EDEN ON HIGH. There, the 
highest, holy level called Neshamah has pleasure. It clings to find 
pleasure in the most high Eden and it is written, "Then you shall 
delight yourself in Hashem; and I will cause you to ride..." (Yeshayah 
58:14). THE GARDEN OF EDEN ON HIGH IS CALLED THE HIGH 
PLACES OF THE EARTH. 


262. We have learned that when the world needs Mercy, THEN the 
Nefesh of these meritorious righteous men, which is in this world in 
order to defend the world, rises, flies across the world and alerts the 
Ruach. The Ruach rises, adorns itself and alerts the Neshamah. The 
Neshamah alerts the Holy One, blessed be He, and then He has 
mercy on the world. Then He descends from above downwards, the 
Neshamah informs the Ruach and the Ruach informs the Nefesh. 
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263. Every Shabbat and new Moon, NEFESH, RUACH, AND 
NESHAMMAH join and clothe themselves together until they are 
united to come forth and bow before the most high King. Afterwards, 
they return to their positions. This is the essence of the verse, "And 
it shall come to pass, that every new moon, and every Shabbat, shall 
all flesh come..." (Yeshayah 66:23). 


264. When the world needs mercy, the living go and inform the 
Nefashot (Heb. plural) of the righteous, and weep on their graves. 
Those who are worthy to inform the righteous men: what is the 
reason THEY ARE WORTHY? BECAUSE they concentrate on 
clinging to Nefesh with Nefesh; then the Nefashot of the righteous 
awaken, assemble, fly to the slumberers of Hebron, inform them of 
the distress of the world, and they all ascend to the door of the 
Garden of Eden to inform the Ruach. These Ruchot (Heb. plural) that 
are adorned in the Garden of Eden, with celestial angels going 
among them, all inform the Neshamah, the Neshamah informs the 
Holy One, blessed be He, and all beg for mercy for the living. And the 
Holy One, blessed be He, shows Mercy to the world on their behalf. 
This is what Solomon meant in, "So I praised the dead that are 
already dead." 
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45. "One who inquires of the dead," part two 

Rabbi Aba tells how people can take a scroll of Torah to the gravesites of righteous men, which awakens their souls, and the dead then realize that 
the world is in distress but there is no one who knows how to inform the dead about the problem. The rabbis talk about the importance of 
repentance and fasting, and about how critical it is to never change a single letter of the Torah. They say that when there are no more righteous men 
in the world, the world will survive only by the merits of the deceased. We learn that when a righteous person leaves this world he is then found in 


all three worlds, Briyah, Yetzirah and Asiyah. He shields the world during his lifetime and even more after death. 


265. Rabbi Chiya said: | wonder if anyone knows how to notify the 
deceased besides us. Rabbi Aba replied: The pain THAT PEOPLE 
SUFFER, informs them. The Torah informs them. At the time when 
no one has knowledge, NAMELY HOW TO ALERT THE SOULS OF 
THE RIGHTEOUS MEN, they bring out a scroll of Torah near the 
graves and the souls are awakened wondering as to what reason the 
Torah appears exiled at this place. Then THE ANGEL Dumah informs 
them. 


266. Rabbi Yosi said: they realize that the world is in distress, and 
the living people are neither worthy of nor know how to inform them. 
At that very time everyone wails the Torah - we have failed and the 
Torah has been exiled to this place. If people return WITH 
REPENTANCE and cry with a complete heart, they then return to the 
Holy One, blessed be He. All assemble and seek mercy, and inform 
the slumberers of Hebron, and enter and inform the Ruach in the 
Garden of Eden, as we have mentioned. 
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267. If they do not repent whole heartedly, entreating and crying for 
the distress of the world, woe to them, in that they assembled for 
nothing. They say: Who caused the Holy Torah to be exiled because 
of them who failed to do repentance. Then they come to list their 
sins. Therefore, none should go there without repenting or without 
fasting to seek requests. Rabbi Aba said: Not without three fasts. 
Rabbi Yosi says: Even one FAST SUFFICES, but it must be on that 
same day as long as the multitudes sit in great distress. Then they 
would come together, MEANING NEFESH, RUACH AND NESHAMAH, 
seeking mercy upon the world. 


268. We have learned that Rabbi Yehuda said: One day, Rabbi 
Chizkiyah and Rabbi Yesa were going along the road and they 
encountered A PLACE CALLED Gush Chalav. It was in a state of 
destruction. They sat adjacent to the cemetery. Rabbi Yesa had in 
his possession one portion of a ripped scroll of Torah, MEANING HE 
HAD IN HIS HAND A PORTION OF A RIPPED SCROLL OF THE 
TORAH WITH A COLUMN WITHIN IT. As they were sitting, one grave 
quivered before them, and cried: Woe, Woe, the world is in distress 
as the Torah has been exiled here, or maybe the living have come to 
mock and to shame us with their Torah. Rabbi Chizkiyah and Rabbi 
Yesa quivered. 


269. Rabbi Chizkiyah said TO THE GRAVE: Who are you? He 
answered: | am dead. | was just awakened for the sake of the Torah 
scroll. Once the world was in distress and the living came here with 
a Torah scroll to awaken us. My associates and I hurried to the 
slumberers at Hebron and, when they joined the spirits of the 
righteous in the Garden of Eden, it was found that the Torah scroll 
brought before us by the living was unfit. They were false to the 
name of the King, because an extra Vav was found in the Torah in 
the verse, "Whatever parts the hoof, and is clovenfooted" (Vayikra 
11:3), WHICH WAS SPELLED WITH A REDUNDANT VAV. They said 
that since they were false to the name of the King, AS THE TORAH IS 
THE NAME OF THE KING, they would not return to them TO LET 
THEM KNOW IF THEIR PRAYER WAS ACCEPTED. They then 
dismissed me and my associates from the Yeshivah. 


270. Until one elder man who was among them went and brought the 
Torah scroll of Rav Hamnuna Saba (the elder). Then the son of Rabbi 
Shimon, Rabbi Elazar, who was buried with us, was awakened. He 
went and prayed in the Garden of Eden for them and the world was 
healed. Then they allowed us TO RETURN TO THE YESHIVAH. From 
the time they took Rabbi Elazar from this cemetery IN GUSH 
CHALAV and placed him near his father IN MERON, there is no one 
who will awaken to rise before the slumberers of Hebron, for we are 
afraid to do so since the day when they dismissed me and my 
friends FROM THE YESHIVAH. Now, you have come to us with your 
Torah scroll. Therefore, | am shaken up as I say: Who will hasten to 
notify these genuine righteous men slumbering in Hebron. Rabbi 
Yesa slipped away AND WENT OFF with that remnant of the Torah 
scroll. Rabbi Chizkiyah said: Heaven forbid, the world is not in 
distress and we did not come for this reason. 
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271. Rabbi Chizkiyah and Rabbi Yesa left. They said surely when 
there are no righteous men in the world, the world will survive only 
by the merits of the deceased. Rabbi Yesa said: When the world 
needs rain, why do people go to the deceased TO PRAY? Does it not 
say about "one who inquires of the dead" that it is prohibited? He 
replied: You have not perceived the wing of the bird in Eden, 
REFERRING TO THE SECRET OF BINAH, MEANING YOU HAVE NOT 
ATTAINED THE LEVEL OF BINAH, SINCE THE VERSE "one who 
inquires of the dead" literally means the dead, denoting the world's 
evildoers from the idolatrous nations that are always dead, AS THE 
WICKED EVEN DURING THEIR LIFETIME ARE CALLED DEAD. But 
about Yisrael, who are truly righteous, Solomon said, "So I praised 
the dead that are already dead" (Kohelet 4:2), those that have 
already died at a different time, MEANING THEY GAVE THEMSELVES 
FOR THE TORAH, but not this time. They have already died, and now 
they are alive. 


272. Furthermore, when other nations come before their deceased, 
they come with sorcery to awaken kinds of evil beings. When Yisrael 
come to their deceased, they come in great repentance before the 
Holy One, blessed be He, with a broken heart and fasting. All this is 
done so that the holy souls will ask for mercy for their sake before 
the Holy One, blessed be He. And the Holy One, blessed be He, 
shows mercy to the world on their behalf. 


273. Therefore, we have learned that the righteous are not gone or 
lost from all worlds, even when he has departed this world. He is to 
be found in all the worlds even more than during his lifetime, as he 
was located only in this world during his lifetime. Afterwards, he is in 
three worlds - NAMELY BRIYAH, YETZIRAH AND ASIYAH - and he is 
in them all, as it is written, "Therefore do the virgins (Heb. alamot) 
love you" (Shir Hashirim 1:3). Do not pronounce it alamot but olamot 
(lit. worlds"). Blessed is their share. 
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274. We have learned that it is written, "Yet the soul (Nefesh) of my 
master shall be bound in the bond of life" (I Samuel 25:29). HE 
QUESTIONS: It says "the Nefesh of my Master," but it should read 
"the Neshamah of my master', BECAUSE NEFESH REMAINS IN THIS 
WORLD AND ONLY NESHAMAH RISES TO THE BUNDLE OF LIFE. 
HE ANSWERS: As we said, fortunate is the share of the righteous 
men that everything is tied one to another - Nefesh with Ruach, 
Ruach with Neshamah and Neshamah with the Holy One, blessed be 
He. The result is that Nefesh is tied to the bond of life, AS IT IS 
CONNECTED TO NESHAMAH, WHICH IS THE BUNDLE OF LIFE. 


275. Rabbi Elazar said: Regarding that which the friends have said, it 
is forbidden to exile a Torah scroll even to be taken from one 
synagogue to another and certainly into the street. If so, why DO WE 
TAKE IT OUT into the street? Rabbi Yehuda replied: So it will awaken 
them to seek mercy for the world. Rabbi Aba said that when the 
Shechinah went into exile, it also moved from place to place until 
She said, "Oh, that | were in the wilderness, in a lodging place of 
wayfaring men..." (Yirmeyah 9:1). Here too, at first the Torah is exiled 
from one synagogue to another and later into the street. Afterwards 
it is "in the wilderness, in a lodging place of wayfaring men." Rabbi 
Yehuda said: The Babylonians are reverent and do not pass the 
Torah scroll even from synagogue to synagogue and certainly not 
there, INTO THE STREET. 


276. We have learned that Rabbi Shimon said to the friends: In my 
day, there will not be a need for mankind to do this, TO BRING OUT 
A TORAH SCROLL INTO THE STREET. Rabbi Yosi said to him: The 
righteous shield the world during their lifetime and even more so 
after their death, as it is written, "For I will defend this city to save it 
for My own sake, and for the sake of David My servant" (Yeshayah 
37:35). Yet during the lifetime OF DAVID, it was not expressed. Rabbi 
Yehuda said, Why is this verse different, saying, "For My own sake, 
and for the sake of David My servant," giving the two equal 
importance? HE ANSWERS: The reason is that David merited to be 
joined to the holy Chariot of the patriarchs, AS HE IS FOURTH TO 
THEM, THE SECRET OF MALCHUT. For this reason, everything is 
one. Blessed is He for ever and ever. 
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46. Tamar 

Rabbi Yitzchak says that the Holy Name is both concealed and revealed, that the Torah is both concealed and revealed, and that every verse and 
portion of the Torah is both concealed and revealed, there is always both a literal explanation and its mystery. The rabbis talk about Tamar, and 
Rabbi Aba wonders about "the entrance of eyes" spoken of in scripture. Rabbi Shimon explains that it has to do with the door or entrance by which 
one can see God. He interprets the story of Tamar as told in Beresheet, and it is obvious that there are both literal and esoteric explanations. Rabbi 
Aba says that the concealed matters of the Torah are given to saintly people, while the revealed, or obvious, matters are given to the rest of the 
people. 


277. "After the doings of the land of Egypt, in which you dwelt, shall 
you not do" (Vayikra 18:3). Rabbi Yitzchak opened the discussion 
saying, "That men may declare the name of Hashem in Zion, and His 
praise in Jerusalem" (Tehilim 102:22). From there, we learned that 
the Holy Name is both concealed and revealed. THE CONCEALED IS 
YUD HEI VAV HEI AND THE REVEALED IS ADONAI. The Torah, 
which is the Holy Name on high OF ZEIR ANPIN, is concealed and 
revealed. Every verse in the Torah, every portion of Torah is 
concealed and revealed, MEANING THERE IS A LITERAL 
EXPLANATION AND ITS MYSTERY. 
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278. We have learned that Rabbi Yehuda said: From the boldness of 
one righteous woman, many good things came to the world. Who is 
She? It is Tamar, as it is written, "And sat by the entrance of Enayim 
(lit. eyes')" (Beresheet 38:14). Rabbi Aba said: This portion proves 
TO US that Torah is both concealed and revealed, AND IT CONTAINS 
REVEALED MATTERS AND HIDDEN. I have looked through the entire 
Torah and I have not found anywhere a place called the entrance of 
eyes. This is because it is all concealed, mysteries among mysteries. 


279. We have learned, what did this pious woman contemplate that 
she did such a thing? HE ANSWERS: She understood from being in 
the house of her father-in-law the ways of the Holy One, blessed be 
He, NAMELY how He conducts this world with its human beings. 
Because she knew this, the Holy One, blessed be He, set up this 
matter to happen through her. This matter goes along the same line, 
as we have learned. Batsheba was designated FOR DAVID from the 
six days of Creation to be the mother of King Solomon. Here too, 
Tamar was designated for this from the creation of the world. 


280. "And sat by the entrance of Enayim": HE QUESTIONS: What is 
"the entrance of Enayim"? HE ANSWERS: It is as it says, "As he sat 
by the tent door" (Beresheet 18:1), "Hashem will pass over the 
door" (Shemot 12:23) and, "Open to me the gates of 

righteousness" (Tehilim 118:19). "Enayim (lit. 'eyes'")": The eyes of 
the whole world look to this door "which is by the way to 

Timna" (Beresheet 38:14). What is Timna? The verse reads, "And the 
similitude (heb. tmunah) of Hashem does he behold" (Bemidbar 
12:8). So we explained that Tamar carried this out below, flowers 
appeared and branches sprouted in the secret of the Faith. 


281. "But Judah still rules with El, and is faithful with holy 

ones" (Hoshea 12:1). "When Judah saw her, he thought her to be a 
harlot..." (Beresheet 38:15) as the verse states, "Likewise the way of 
an adulterous woman" (Mishlei 30:20). "Because she had covered 
her face" (Beresheet 38:15): We have learned that "she had covered 
her face," MEANING similar to what you say, "She eats, and wipes 
her mouth" (Mishlei 30:20). She torched the world with her flames, 
"and says, | have done nothing wrong" (Ibid.). What is the reason? It 
is "because she had covered her face" and no one knows her ways 
in order to save themselves from her. "And he turned to her by the 
way" (Beresheet 38:16), to the way literally, to make white join with 
red. "And said, | pray you, let me come in to you..." (Ibid.). We 
established THAT "let me" always MEANS INVITATION. 


282. "For he knew not that she was his daughter in law (Heb. 

kalah)" (Ibid.), MEANING the destruction (Heb. kelayah) of the world, 
as translated into Aramaic, WHICH MEANS THAT HE DID NOT KNOW 
SHE WAS DESTROYING THE WORLD, as kalah is derived from 
kelayah. Why did he not know? Because she welcomed him so as to 
receive from him. She came there to be alleviate and bestow mercy 
upon the world. ANOTHER EXPLANATION FOR, "She was his 
daughter in law" is literally a bride (Heb. kalah), as is written, "My 
bride (Heb. kalah), with me from Lebanon" (Shir Hashirim 4:8). 
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283. "And she said, What will you give me, that you may come in to 
me?" (Beresheet 38:16). Now the bride needs jewels. "And he said, I 
will send you a kid from the flock" (Ibid. 17). THIS IS LIKE a king who 
had a son born to him from a maidservant who used to walk about 
the palace. The king wanted to marry a lady from high nobility and 
bring her to the palace. So she said: Who allowed this one in the 
king's palace? The king said: From now on, will expel the son of the 
maidservant from my palace. 


284. Also here, "I will send you a kid from the flock." We established 
WHAT IS MEANT BY A KID IN, "You shall not boil a kid" (Shemot 
34:26). IT REFERS TO THE OTHER SIDE THAT NURSES FROM 
MALCHUT BEFORE SHE IS PURIFIED, and all these stem from the 
firstborn of cattle. Therefore, it is not written: 'I will give', but "I will 
send," MEANING I will expel and send it away so it shall not be in my 
palace. 


285a. "And she said, Will you give me a pledge, till you send 

it?" (Beresheet 38:17) These are the marks of a Queen blessed by 
the King during her nuptials. And he said: What pledge shall | give 
you? And she said: Your signet, and your cord, and your staff (Ibid. 
18). These are the heavenly bonds, the jewels of the Bride who is 
blessed by these three - NAMELY Netzach, Hod and Yesod. 
Everything is contained within these three. The Bride is blessed from 
this. Immediately, "he gave it her, and came in to her, and she 
conceived by him" (Ibid.). 


285b. "And it came to pass about three months after" (Ibid. 24). HE 
QUESTIONS: What is meant by three months? HE ANSWERS: After a 
tripled month. The three months ARE CHESED, GVURAH AND 
TIFERET, as we have established. HERE IT IS WRITTEN, "About 
three months," MEANING as the fourth month began, DENOTING 
MALCHUT, to stir up the Judgments in the world due to the sins of 
mankind and to nurture from the Other Side. Then, "it was told 
Judah, saying, Tamar your daughter in law has played the 

harlot" (Ibid.), so the bride is found on the Other Side. It is written, 
"Bring her out" (Ibid.) as the verse says, "And cast down from 
heaven (to) earth the beauty of Yisrael" (Eichah 2:1). "And let her be 
burnt" (Beresheet 38:24) with a flaming fire in exile. 


285c. It is written, "When she was brought forth" to be drawn into the 
exile, "She sent to her father-in-law, saying, By the man whose these 
are, | AM WITH CHILD" (Ibid. 25). It is not written: 'from whom these 
are', but "whose these are," WHICH MEANS these items are proof of 
him by whom I am with child. THESE WERE BRIDAL ORNAMENTS 
AND THEY HAD ALREADY BECOME HERS, AS EARLIER 
MENTIONED, BUT ONLY HE GAVE THEM. Immediately, "And Judah 
acknowledged them, and said, She has been more righteous (Heb. 
tzedakah) than I" (Ibid. 26). Assuredly she is righteous, for this was 
brought about by that name, FOR SO IS MALCHUT CALLED. What 
brought upon her this name? He continued, "than I (also: 'from 
me^," as it is written, "For Hashem is righteous, He loves 
righteousness (Heb. tzedakah); the upright shall behold His 

face" (Tehilim 11:7). This is because tzedakah is justice (Heb. tzedek) 
and Hei, and she received that name from me. She inherited IT from 
me and all this is come from me. 
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286. Rabbi Yosi said: What is the reason that in one place it states, 
"her father-in-law" and in another place it states, "And Judah"? He 
replied: Everything is intertwined. "Her father-in-law" refers to a 
subliminal meaning. 


287. Rabbi Elazar said: We have established this portion in esoteric 
terms in several ways. When we look into these words, we hear from 
it the secrets of the ways of the Holy One, blessed be He, and His 
Judgments everywhere, AS WE EARLIER EXPLAINED. TAMAR knew 
ALL THIS and she prepared herself for this to complement the ways 
of the Holy One, blessed be He, in order that kings and rulers would 
descend from He who will rule the world. Ruth did the same thing; 
ALSO RUTH IMPLORED BOAZ FOR A LEVIRATE MARRIAGE LIKE 
TAMAR. 


288. Rabbi Aba said: This portion is tied to esoteric wisdom of the 
Torah. It is all concealed yet revealed, MEANING THERE IS IN IT 
ESOTERIC AND LITERAL EXPLANATIONS. The entire Torah is 
similar this way, IN HIDDEN SUBLIME MEANINGS AND THE LITERAL 
EXPLANATIONS. There is not a matter of Torah in which the Holy 
subliminal Name is not impressed, which is both concealed and 
revealed. The concealed matters of Torah are bequeathed to the 
highly saintly ones and THE REVEALED MATTERS are revealed to 
the rest of the people. In relation to this, it is written, "That men may 
declare the name of Hashem in Zion, and His praise in 

Jerusalem" (Tehilim 102:22). "In Zion" refers to the Temple, where it 
is permitted to pronounce the Holy Name, YUD HEI VAV HEI, in the 
proper fashion. However, outside THE TEMPLE, only the appelation 
can be mentioned, NAMELY ADONAI, BUT NOT THE WAY IT IS 
WRITTEN. Everything is concealed and yet revealed, AS THE NAME, 
YUD HEI VAV HEI, WHICH ONE IS FORBIDDEN TO MENTION, IS 
CONCEALED, BUT THE NAME ADONAI WHICH WE MENTION IS 
REVEALED. ALL MATTERS ARE IN THIS WAY. We have learned that 
anyone who deducts one letter from the Torah or adds one letter is 
like one who is false to the supernal Holy Name of the King. 


47. The practices of Egypt 
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Rabbi Yitzchak talks about the idolatry of the Egyptians, and Rabbi Chiya says that in the future God will cleanse His land from all the idolatrous 


nations. 


289. Rabbi Yitzchak said: IT WAS the practices of Egypt THAT THEY 
USED to worship the maidservant, MEANING THE KLIPAH CALLED 
MAIDSERVANT, as we have explained. The practice of Canaan WAS 
TO worship THAT PLACE called "the captive that was in the 
dungeon" (Shemot 12:29). Therefore, it is written, "Cursed be 
Canaan; a servant of servants shall he be to his 

brethren" (Beresheet 9:25). For this reason, they all falsified in 
matters of holiness and everything practiced IDOLATRY. For this 
reason, IT IS WRITTEN, "After the doings of the land of Egypt, in 
which you dwelt..." (Vayikra 18:3). Rabbi Yehuda said: They created 
evil Judgments that will rule over the land, NAMELY MALCHUT, as 
the verse says, "That your land be not defiled" (Devarim 21:23) and, 
"And the land is defiled" (Vayikra 18:27). 
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290. "After the doings of the land of Egypt": Rabbi Chiya said, "That 
it might take hold of the ends of the earth, that the wicked might be 
shaken out of it" (lyov 38:13). We have learned that the Holy One, 
blessed be He, in the future will cleanse His land, MALCHUT, from all 
the defilement of the idolatrous nations that defiled it, just as one 
takes hold of a garment and shakes out from it all the filth, referring 
to all THE WICKED buried in the Holy Land. SO HE WILL SHAKE 
OUT THE LAND in order to cast them out and IN ORDER to purify the 
Holy Land, DENOTING MALCHUT, from the Other Side. It is as if it 
was sustaining the other ministers of the nations, from whom it 
received defilement in order to guide them. And He will cleanse it 
and remove THE MINISTERS OF THE NATIONS to the outside. 


nnb Nw" 35 ,i3 man y*?N mwya .290 
NVTmp pnr NiND in yoNm nidia Tiny 
pays knukon b3n YAKS MRD Min 3 
mmbea TINT JD ONT n) Ys Np vv 
RYK npn? prs 93) 105 NDD IYIN) 
Ryp RYN RDT ,725 gib "unb kv 
1222» "NUb kaa mum bis:33 ,K3DIN KVON 
pan gib 32251 ino" maxon Ko3p ,]"ay 

335 rib KyavNb nb mK 


48. "But when you entered, you defiled My land" 
Rabbi Yehuda tells us how fortunate people are who live in the Holy Land, and how they will deserve later to live in the higher Holy land. He speaks 
about the consequences of dying in the Holy Land and dying elsewhere. 


291. Rabbi Shimon was cleansing the marketplaces of Tiberias. He 
dug out all the dead that were there, and cleansed the land. We have 
learned that it is written, "But when you entered, you defiled My 
land" (Yirmeyah 2:7). Rabbi Yehuda said: Fortunate is the portion of 
he who deserves during his lifetime to make his dwelling in the Holy 
Land. All who merit it will cause the dew of the heaven above to 
continue to descend upon the earth, so all who deserve the Holy 
Land in this lifetime will later deserve the higher Holy Land, 
MALCHUT. 


292. About all those who did not merit during their lifetime TO BE IN 
THE HOLY LAND and are brought there later to be buried, it is 
written, "And made My heritage an abomination" (Ibid.). His spirit 
expired under another, strange dominion and his body came under 
the dominion of the Holy Land, so he made, so to speak, the sacred 
profane and the profane sacred. Those who deserve that their souls 
expire in the Holy Land will have their sins forgiven and will merit to 
be bound under the wings of the Shechinah, as it is written, "And 
will forgive His land" (Devarim 32:43). Moreover, if he merits during 
his lifetime TO BE IN THE HOLY LAND, he will merit to have drawn 
upon him consistently the Holy Spirit. Those who dwell under 
another dominion, MEANING OUTSIDE THE HOLY LAND, will have 
drawn upon them a foreign spirit. 


293. We have learned that when Rav Hamnuna Saba (the elder) 
ascended there, THE HOLY LAND, he had with him twelve members 
of his Yeshiva students. He said to them: If | go this way, it is not for 
my own sake that | do so but to return the pledge to its owner. We 
have learned that all those who did not merit this, TO LIVE IN THE 
HOLY LAND, during their lifetime must return the Master's pledge to 
another, NAMELY THE SOUL THAT WAS GIVEN TO THEM, TO THE 
OTHER SIDE. 
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294. Rabbi Yitzchak said: Because of this, whoever brings into the 
land any of the evil beings or other domains defiles the land. Woe is 
to him, woe to his soul, as the Holy Land will not receive him after 
that. Of him, it is written, "The sinners will be consumed out of the 
earth" (Tehilim 104:35) in this world and the World to Come. Then, 
"the wicked will be no more" (Ibid.) during the resurrection of the 
dead. Then "Bless you Hashem, my soul, Haleluyah" (Ibid.). 


49. The Holy One, blessed be He, the Torah and Yisrael 


Rabbi Aba says that because of the holy covenant, Yisrael are fortunate that God has given them truthful statutes and planted them with the Tree of 
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Life and placed the Shechinah among them. Rabbi Shimon says there are three levels intertwined with each other, meaning God, the Torah and 


Yisrael; each of them has a hidden level and a revealed level. All who are circumcised are given the revealed words of the Torah and are given the 


strict commandments, and only those who are of higher levels are given the supernal meanings of the Torah. 


295. "You shall do My Judgments, and keep My ordinances, to walk 
in them..." (Vayikra 18:4). Rabbi Aba said: Fortunate is the lot of 
Yisrael that the Holy One, blessed be He, desires them above all the 
idolatrous nations. As a result of His love for them, He gave them 
truthful statutes, planted with them the Tree of Life, ZEIR ANPIN, and 
caused the Shechinah to dwell in their midst. What is the reason? It 
is because Yisrael are marked with the holy impression in their flesh 
and so are recognized as His and members of His temple. 


296. Because of this, all those that are not marked in their flesh with 
the holy impression, MEANING THEY ARE NOT CIRCUMCISED, are 
not His people. They are not OF THE HOLY ONE, BLESSED BE HE. It 
is apparent that they stem from the direction of impurity and it is 
prohibited to fraternize with them and speak with them regarding 
matters of the Holy One, blessed be He. It is prohibited to relate 
words of Torah to them, as the entire Torah is the name of the Holy 
One, blessed be He. Every letter of the Torah is connected with the 
Holy Name; THEREFORE, ANYONE whose flesh is not marked with 
the holy impression must not be informed of Torah words, and one 
must not study with him. 


297. Rabbi Shimon opened the discussion saying, "This is the 
ordinance of the Pesach: no stranger shall eat of it" (Shemot 12:43). 
It is also written, "But every man's servant..." (Ibid. 44) and "a foreign 
and a hired servant shall not eat of it" (Ibid. 45). If something like 
eating the pascal lamb is forbidden to the uncircumcised just 
because it hints at a holy matter - MEANING BECAUSE "HASHEM 
WILL PASS OVER THE DOOR..." (IBID. 23) - then how much more 
should the Torah, which is the Holy of Holies, the sublime name of 
the Holy One, blessed be He, be forbidden to them. 
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298. Rabbi Elazar asked of Rabbi Shimon his father: We learned that 
it is prohibited to teach Torah to idolaters and very beautifully did 
the Babylonian scholars explain that which is written, "He has not 
dealt so with any other nation" (Tehilim 147:20). But ONE COULD 
ASK since it is written, "He declares His word to Jacob" (Ibid. 19), so 
why write again, "His statutes and His Judgments (lit. 'justices") to 
Yisrael"? IT IS A REDUNDANT EXPRESSION. He replied: Elazar. 
Come and see how fortunate are Yisrael within whom this supernal 
portion was planted by the Holy One, blessed be He, as it is written, 
"For I give you a good doctrine" (Mishlei 4:2) - to you and not to the 
idolatrous nations. 


299. Because she is supernal, precious and hidden, His very name in 
the entire Torah is both concealed and revealed, AS IT CONTAINS 
THE ESOTERIC AND LITERAL MEANING in the secret of His name. 
Hence, Yisrael find themselves on two levels, MEANING concealed 
and revealed, as we learned there are three levels intertwined with 
each other, MEANING the Holy One, blessed be He, the Torah and 
Yisrael. Each OF THEM has one level above another, MEANING a 
hidden and a revealed one. As the Holy One, blessed be He, is a level 
upon level, concealed and revealed, the Torah is also concealed and 
revealing. Yisrael too is a level upon a level. This is what is written, 
"He declares His word to Jacob, His statutes and His Judgments (lit. 
'justices") to Yisrael." Here are two levels, Jacob and Yisrael, one 
revealing, THE LEVEL OF JACOB, and one concealed, THE LEVEL 
OF YISRAEL. 


300. HE QUESTIONS: What does the verse mean IN THE WORDS, 
"HIS STATUTES AND HIS JUDGMENTS (LIT. 'JUSTICES") TO 
YISRAEL"? HE ANSWERED: everyone who is circumcised and 
marked with the Holy Name is passed on with the revealed words of 
the Torah. He is informed generally of basic matters in brief, and has 
placed upon him the very strict CARE of the commandments of the 
Torah, and not more until he is elevated to another level. This is what 
the verse says, "He declares His word to Jacob," but "His statutes 
and His Judgments (lit. 'justices") to Yisrael" is a higher level, as it is 
written, "Your name shall not be called any more 

Jacob..." (Beresheet 35:10). THUS, ISRAEL IS MORE ESTEEMED 
THAN JACOB. THEREFORE, it is written, "His statutes and His 
Judgments (lit. 'justices") to Israel." These are the secrets of the 
Torah, the statutes of the Torah and the hidden parts of the Torah, 
which are not revealed except to one who finds himself to be on a 
more lofty level, as is proper. 


VR "max [iym 225 "wu YON 33.298 
YWDN "bU ,n"395 MN MYY NOR JPN KI 
b3N mia bab pa niyy Rb »nz3 EEEE k"3n 
Han OaE ,35yS ma Tm MRI Pa 
PIR pN2r mm WYN D'R .okyigto DDWY 
Mma Yp) KT KWP nNbv Np 2b DRYW? 
,n35 mn) aiv npo 2 $n37,NM qa Nv'np 

TYY mmayb x5 mb 


Uno nnu vp: nNby KPIA cms pua 299 
RT 5y1 maus Ra nm mno N55 Kmmix 
pim 53 mno qu pio qna bgy» 
THa Kup ,K72 RT [oUpno pr pios non 
RATI by Kio n bD) by] NOMIN jm 
RATI Y RII Nin 2 NUT 123p nno 
PRIN RN eno MI 27: RANIN 2931 nno 
T5 DA km KII NATI by RATI ^52 "25 
Dim "un bx vvbUnm rer py 1731 

mne "m ,K193 “n kom 0pyt, put 


vany JNa 53 KOR 5 Np NM .300 
phn prxa3 mh pam vp knU2 nun 
"v3 m5 pyrin „miba ,NmmOiNa3 hany 
»npb" koemnm mby pam ppb wna qnnx 
NON NATIA pono "y vm Rb) RDN 
vppwa vpn oak apy ma n cun 
K5 $n»r.wvm nNby RTIA MRI bx] 
DRDD Dppwa vpn sia 3py? Tiy gaw Kp? 
»;no! nni ooa NOMIN cm pox 
TRT iino ROR MRYD paso) x57 NIN 

Am Np72 Um nkby KATTA 


50. It is prohibited to teach the Torah to the uncircumcised 
We read that the Torah must be taught only to the circumcised, and that even some of them are considered idolaters if they do not follow the 
commandments of the Torah. We learn of the supernal meaning of the alphabet, and most particularly of the letter Aleph. 


301. If it is so to Yisrael, THAT TORAH IS NOT TO BE REVEALED 
BUT TO ONE WHO IS IN THE UPPER LEVEL, it is all the more so with 
the idolatrous nations. If one gives to all those who are 
uncircumcised even a single letter of the Torah, it is considered as if 
he devastated the world and was false to the name of the Holy One, 
blessed be He. It is all dependent upon this, CIRCUMCISION. One is 
bound to the other, TORAH IS CONNECTED TO CIRCUMCISION, as it 
is written, "If My covenant be not day and night, it were as if I had 
not appointed the ordinances of heaven and earth" (Yirmeyah 33:25). 
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302. Come and see: It is written, "And this is the Torah which Moses 
set before the children of Yisrael" (Devarim 4:44). "Before the 
children of Yisrael" he set it, but not before the other nations, so for 
this reason, speak to the children of Yisrael. "You shall say to the 
children of Yisrael" (Vayikra 20:2), and it is so in all places, ONLY TO 
YISRAEL. May they rest, the fathers of the world, Hillel and Shamai, 
who spoke so to Onkelos, but they did not reveal Torah topics to him 
until he was circumcised. 


303. Come and see: The first subject of the Torah we give to children 
is the Alphabet. This is a matter that mankind cannot comprehend, 
nor can it rise in their minds, not to mention saying it with their 
mouths. Even supernal angels and the most sublime can not 
comprehend it, as these matters are the mysteries of the Holy Name. 
There are 14,050,000 worlds dependent upon the stroke of the 

Aleph ?, MEANING THE STROKE OF THE UPPER YUD OF THE 
ALEPH, and 72 holy names are engraved in the impressed letters in 
them. The high and low beings; heaven, earth and the seat of glory 
of the King - are hanging from one side to the other side, MEANING 
FROM THE UPPER STROKE TO THE LOWER STROKE of the 
expansion of the Aleph. They sustain all the worlds and are the 
supports of the upper and lower beings within the secret of wisdom. 


304. Concealed paths, THE SECRET OF THE 32 PATHS OF 
CHOCHMMAH, and deep rivers, THE SECRET OF THE SFIROT OF 
BINAH, ten sayings, THE SECRET OF THE TEN SFIROT OF DA'AT 
THAT UNIFIES CHOCHMAH AND BINAH, DENOTING THE SECRET 
OF CHOCHMAH, BINAH AND DA'AT OF ZEIR ANPIN, all come out 
AND FLOW INTO THE WORLDS from the lower tip underneath the 
Aleph. FOR THE LOWER YUD OF THE ALEPH IS THE SECRET OF 
MALE AND FEMALE, AS MENTIONED, WHOSE LIGHTS FLOW 
THROUGH THE LOWER TIP OF THE YUD. THEREFORE, IT IS 
COLLECTIVE, AS ALL ARE COLLECTED WITHIN THE ALEPH. From 
here on begin THE LIGHTS OF Aleph to spread to the Bet. One can 
not keep track of the wisdom that is engraved here. 


305. For this reason, the Torah, THE SECRET OF ZEIR ANPIN, is the 
sustenance of everything and the Faith of all to bind the bond of 
Faith, NAMELY MALCHUT, one with another properly. He who is 
circumcised is bound with that bond of Faith, but he who is not 
circumcised is not bound with it, as it is written, "No stranger shall 
eat of the holy thing" (Vayikra 22:10) and "for no uncircumcised man 
shall eat of it" (Shemot 12:48). The spirit of defilement is stirred up 
from him and it comes to intermingle with holiness. Blessed is the 
Merciful One who set apart His children, Yisrael, who are marked 
with the holy impression, from them and their filth. About them, it is 
written, "And I had planted you a noble vine, an entirely right 

seed" (Yirmeyah 2:21). For this reason, IT IS WRITTEN, "You will 
show truth to Jacob" (Michah 7:20) and to no one else, a true Torah 
to a true seed. Rabbi Elazar approached and kissed him on his 
hands. 
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306. Rabbi Chizkiyah said: It is written, "For Hashem will not 
abandon His people for His great name's sake..." (I Samuel 12:22). 
"Hashem will not abandon His people" for what reason? "for His 
great name's sake" as everything is interconnected. With what are 
Yisrael connected to the Holy One, blessed be He? It is with that holy 
impression marked in their flesh. For this reason, Hashem will not 
abandon His people. And why? IT IS DUE to His great Name marked 
on them. 


307. We have learned that the Torah is called "covenant." The Holy 
One, blessed be He, is called covenant and this holy mark, MEANING 
CIRCUMCISION, is called "covenant." So they are all intertwined and 
not apart one from another. Rabbi Yesa said to him that Torah and 
Yisrael ARE CALLED COVENANT, and that is fine. But how do we 
know that the Holy One, blessed be He, is called covenant? He 
replied: Because it is written, "And He remembered for them His 
covenant" (Tehilim 106:45) and it is well known THAT THE SECRET 
OF IT IS YESOD, as we have learned. 


308. "And keep My ordinances" (Vayikra 18:4): "My ordinances" are 
the customs of the King, NAMELY ZEIR ANPIN. "My Judgments (lit. 
'justices)" (Ibid.) are the decrees of the Torah. Rabbi Yehuda said: All 
these customs stem from the place called righteousness, DENOTING 
MALCHUT. They are called "My ordinances" and are Royal decrees. 
Wherever something is called Justice, it refers to Royal Laws of the 
Holy King, the Holy One, blessed be He, the King to whom all peace 
is His, being the Holy King in a place where two portions are held 
one with another, MEANING Judgment and Mercy. Therefore, it is 
written, "Righteousness and justice are the foundation of Your 
throne" (Tehilim 89:15) and they are Judgment and Mercy. For this 
reason, THEY ARE ordinance and Judgment. Of this, it is written, 
"His statutes and His Judgments (lit. 'justices') to Yisrael" (Tehilim 
147:19) to Yisrael, but not to any other nation. 


309. It is later written, "He has not dealt so with any other 

nation" (Ibid. 20). We have learned that even though he was 
circumcised, if he does not perform the commandments of the Torah 
he is to be considered an idolater throughout. It is thus forbidden to 
teach him the words of the Torah. We have learned that "you will 
make Me an altar of stone" (Shemot 20:22). This, CIRCUMCISION, is 
considered literally an altar of stone, MEANING IT SOFTENS HIS 
STONE HEART, but for he WHO IS CIRCUMCISED YET DOES NOT 
OBSERVE THE COMMANDMENTS OF THE TORAH, the hardness of 
his heart remains as is and the filth does not cease from him. For 
this reason, the circumcision did not succeed nor did it help him. 
Therefore, it is written, "For if you lift up your tool upon it, you have 
defiled it" (Ibid.). THIS MEANS THAT EVEN THOUGH YOU RAISED 
YOUR SWORD UPON IT, MEANING IF ONE IS CIRCUMCISED, YET 
DOES NOT OBSERVE THE COMMANDMENTS, "YOU HAVE DEFILED 
IT" - THE CIRCUMCISION BECOMES DEFILED AND IS TO NO AVAIL. 
THUS, IT IS PROHIBITED TO TEACH HIM TORAH. 
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310. For this reason, "He has not dealt so with any other nation." 
"NATION," is unspecified, INCLUDING ALSO HIM THAT IS 
CIRCUMCISED YET DOES NOT PERFORM THE PRECEPTS. "And as 
for His ordinances they have not known them" forever and ever. 
Another interpretation, MEANING ACCORDING TO THE LITERAL 
MEANING OF THE TORAH AND THE PRECEPTS, we do not hand to 
them, and surely not the esoteric explanations of Torah and the 
ordinances of Torah. It is written, "For Hashem's portion is His 
people; Jacob is the lot of His inheritance" (Devarim 32:9) and 
"Happy is that people, that is in such a case: happy is that people, 
whose Elohim is Hashem" (Tehilim 144:15). 
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51. Four keys 

We learn what the Mishnah says about the ways of the lights, and about the four keys of different colors that were made for the directions of the 
world. Many supernal secrets are spoken of, with the number four being the link between them. We read of the sixty warriors who are led by a strong 
youth, and of the swords they wield. 


311. We have learned in the Mishnah about the ways of the lights. 
Four keys were made for the directions of the world, and there is one 
KEY for the four directions in their corners. There are four 
DIRECTIONS for each direction and they are engraved with one 
color. In the color ARE MIXED blue, purple, scarlet, white and red. 
One blends into the color of the other and ITS COLOR, MEANING 
THAT OF ITS NEIGHBOR, is found in it. 


312. Four heads rose together joined as one form. One head arose 
from the washing, where it was washed. Two gazelles of equal size 
rose from that washing, as it is written, "Like a flock of shorn (also: 
'"measured") ewes, which came up from the washing" (Shir Hashirim 
4:2). Within their hair is the appearance of a precious stone of four 
colors. 


313. Four wings cover the body with small hands beneath their 
wings, each engraved with five. They fly high above the chamber 
that is beautiful in form and handsome in appearance. 


314. One strong youth came out with a sharp sword that turns into 
males and females, who carry the measuring of an efa between 
heaven and earth, sometimes carrying it throughout the world. All 
are measured by it, as is written, "A just efa" (Vayikra 19:36). 
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315. There is a crystal mirror on one sword. On the top of that sword 
glistens the color of red in the midst of the crystal. From the two 
sides very deep impressions appear in that sword. One strong 
warrior, a youth standing in thirteen worlds, is girded with that 
sword to do vengeance. With him are sixty other mighty warriors 
girded with swords, all trained to be victorious in war. This is the 
meaning of the verse, "Gird your sword upon your thigh, O mighty 
warrior: your glory and your majesty" (Tehilim 45:4). It is also 
written, "All girt with swords, and expert in war..." (Shir Hashirim 
3:8). They turn forward in several ways, and no one knows them 
except one worm that swims among the fish of the sea. All rocks that 
pass over them break up. 


316. At that time, the sound that is emitted from those girded with 
swords, NAMELY THE SIXTY WARRIORS, breaks eighteen large 
mountains. No one lends his ear, everyone is blind and has a closed 
heart. There is no one to see that this construction is about to 
shatter. When unseemly deeds are done and people turn away from 
the correct way, the right is removed, DENOTING THE 
ILLUMINATION OF CHASSADIM, and the left rules WITHOUT THE 
RIGHT. Then there is nakedness. Woe to the wicked who bring it 
upon the world, as there is no blessing above before these 
EVILDOERS are vanquished here below. This is what the verse says, 
"And the wicked will be no more. Bless You Hashem, O my soul, 
Haleluyah" (Tehilim 104:35). 


52. An apple tree and a rose 


Rabbi Chiya says that the Congregation of Yisrael praises God with the image of an apple. From Rabbi Shimon we learn that is because it includes 
color, fragrance and taste, and because the apple is a cure-all. He says that God praises the Congregation of Israel with the image of a rose because 


of the fragrance of their good deeds. 


317. "The nakedness of your father, or the nakedness of your 
mother, shall you not uncover" (Vayikra 18:7). Rabbi Chiyah opened 
the discussion saying, "Like the apple tree among the trees of the 
wood, so is my beloved among the sons..." (Shir Hashirim 2:3). This 
verse has been expounded by the friends. Yet, how beloved is the 
Congregation of Yisrael before the Holy One, blessed be He, that she 
lauds Him in this VERSE. We should look into this. Why does she 
laud Him through the apple and not with something else or with 
something THAT HAS color, or fragrance or taste. 
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318. HE ANSWERS: Since it is written "apple tree," IT TURNS OUT 
she is lauding him in every manner, with color, fragrance and with 
taste. Just as the apple is a cure-all also the Holy One, blessed be 
He, is a cure for all. Just as apple appears in colors - as we 
established, IT HAS WHITE, RED, GREEN - so does the Holy One, 
blessed be He, appear in supernal colors - NAMELY CHESED, 
GVURAH AND TIFERET THAT ARE THE SECRET OF WHITE, RED 
AND GREEN. As the apple tree has a fine fragrance MORE than other 
trees, so about the Holy One, blessed be He, it is written, "And His 
fragrance like the Lebanon" (Hoshea 14:7). Just as the apple's taste 
is sweet, so also is the Holy One's, blessed be He, as it is written, 
"His mouth is most sweet" (Shir Hashirim 5:16). 


319. And the Holy One, blessed be He, praises the Congregation of 
Yisrael like a rose, and we have already explained why HE PRAISED 
HER as a rose. Rabbi Yehuda said: When righteous men increase in 
the world, the Congregation of Yisrael, DENOTING MALCHUT, raises 
good fragrance BEING THE SECRET OF THE ILLUMINATION OF 
CHOCHMAH THAT SHINES FROM BELOW UPWARD AS 
FRAGRANCE, and is blessed WITH CHASSADIM from the Holy King, 
and her face shines. But when the wicked increase in the world, it is 
as if the Congregation of Yisrael does not raise up the good 
fragrance, and tastes from the bitter FEEDING of the Other Side. 
Then it is written, "And cast down from heaven (to) earth..." (Eichah 
2:1), MEANING THE COUPLING OF ZEIR ANPIN CALLED HEAVEN 
AND MALCHUT CALLED EARTH HAS BEEN DISBANDED, and her 
face is dark. 


320. Rabbi Yosi said, when righteous men multiply in the world, it is 
written, "His left hand is under my head, and his right hand 
embraces me" (Shir Hashirim 2:6), MEANING THE RIGHT AND THE 
LEFT JOIN IN UNITY, ONE WITH ANOTHER. When the wicked 
multiply in the world, it is written, "He has drawn back His right hand 
from before the enemy" (Eichah 2:3), AND THE LEFT RULES 
WITHOUT THE RIGHT. THEN ALL JUDGMENTS ARE POURED DOWN 
FROM IT. Rabbi Chizkiyah said, We understand it from here, WHERE 
IT IS WRITTEN, "and a whisperer separates close friends" (Mishlei 
16.28), meaning that the King separates from the Queen, BECAUSE 
OF THE EVIL MAN CALLED WHISPERER. This is the meaning of the 
verse, "The nakedness of your father, or the nakedness of your 
mother, shall you not uncover" MEANING YOU SHOULD NOT 
CAUSE THE UNCOVERING OF JUDGMENTS ABOVE TO THE 
NURTURING OF THE OTHER SIDE THROUGH WHICH A SPLIT IN 
THE HOLY UNION WILL OCCUR. 


53. "That his mother taught him" 
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Rabbi Shimon tells his son that as long as the children of Yisrael obey the will of God, He stays with them, but when they disobey Him he leaves 
them, yet still the Shechinah stays with them and thus she is separated from God. Because she produced Solomon, her wise son, there was great 
rejoicing when Solomon attained wisdom and recited Shir Hashirim; then God made his residence with her. At that time all the children of Yisrael 
merited the higher levels, and there was joy above and below. 


321. Rabbi Elazar was sitting before his father. He said to him. If 
there is an advocate in the world, he goes to the Queen, if there is an 
accuser, he goes to the Queen, BUT NOT HIGHER THEN MALCHUT. 
HE ASKS, why IS THIS SO? He replied IT IS SIMILAR to a king who 
had a son with the queen; as long as the son carries through the 
wishes of the king, the king will maintain his residence with the 
queen. If the son does not obey the king, the king removes his 
residence from the queen. 


322. It is so with the Holy One, blessed be He, and the Congregation 
of Yisrael. As long as Yisrael obey the will of the Holy One, blessed 
be He, He installs His residence with the Congregation of Yisrael. 
When Yisrael disobey His will, the Holy One, blessed be He, no 
longer places His residence with the Congregation of Yisrael. Why? 
It is because Yisrael are firstborn of the Holy One, blessed be He, as 
it is written, "Yisrael is My son, My firstborn" (Shemot 4:22). The 
Congregation of Yisrael is the mother of Yisrael, as it is written, "And 
do not forsake the Torah of your mother" (Mishlei 1:8). 


323. Come and see: As long as Yisrael are distant from the King's 
palace, so to speak, the Queen distances herself with them FROM 
THE KING. What is the reason? It is because the Queen did not whip 
that son before, so he should walk in the right path. For the King 
never strikes his son, but leaves it to the hand of the Queen; she 
should manage the palace, punish her son, and guide him in the 
truthful way before the King. 


324. The secret of the matter, it is written, "The words of King 
Lemuel, the prophecy, that his mother taught him" (Mishlei 31:1). His 
mother is Batsheba, NAMELY, THE SECRET OF MALCHUT CALLED 
BATSHEBA (LIT. DAUGHTER OF SEVEN". We have learned that it is 
written, "The proverbs of Solomon. A wise son makes a glad father: 
but a foolish son is the grief of his mother" (Mishlei 10:1). Assuredly 
he is the grief of his mother. See what is written, "A wise son makes 
a glad father," MEANING so long as the son walks in a straight path, 
and he is wise, he "makes a glad father." This refers to the Holy King 
above, MEANING ZEIR ANPIN, as it is written, "Makes a glad father" 
without specifying, WHICH POINTS TO THE FATHER ABOVE. AND IF 
this son is on a stumbling manner, it is written, "But a foolish son is 
the grief of his mother." For sure it is the grief of his mother, 
referring to the Congregation of Yisrael, DENOTING MALCHUT. The 
secret of the matter is the words, "And for your transgressions was 
your mother put away" (Yeshayah 50:1), WHO IS MALCHUT. 
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325. Come and see: There was not such joy before the Holy One, 
blessed be He, as on the day that Solomon attained wisdom and 
recited Shir Hashirim. Then the face of the Queen shone, the King 
placed His residence with her, as it is written, "And Solomon's 
wisdom excelled..." (I Melachim 5:10). What is meant by "excelled"? 
IT MEANS THAT the beauty of the Queen increased, and her levels 
grew above all other levels SHE HAD EVER HAD, because the King 
put His residence with her. And why is all that? Because she 
produced this wise son. 


326. When she produced Solomon, MEANING SHE INSPIRED HIM 
WITH HER WISDOM, she produced all Yisrael. All merited the high 
levels as Solomon, as the Holy One, blessed be He, rejoiced with 
them and they with Him. On the day that Solomon constructed the 
Temple below, the Queen prepared the house for the King, they 
placed their residence together, her face glowed with total joy. Then 
there was joy for all, above and below. Why so? Because it is 
written, "That his mother taught him," as she guided according to 
the King's wishes. 


327. When this son, as I said, does not conduct himself to the 
satisfaction of the King, then there is nakedness everywhere, 
CAUSING THE REVELATION OF JUDGMENTS IN MALCHUT, THE 
SECRET OF THE UNCOVERING OF NAKEDNESS, nakedness on all 
sides, BOTH RIGHT AND LEFT. For the King now moves apart from 
the Queen, the Queen is distanced from His palace, so there is 
nakedness everywhere. Is this not nakedness if the King is not with 
the Queen, and the Queen without the King? Therefore, it is written, 
"The nakedness of your father, or the nakedness of your mother, 
shall you not uncover: she is your mother" (Vayikra 18:7), surely, 
DENOTING MALCHUT, and she dwells with you. Therefore, "you 
shall not uncover her nakedness." 


54. "He shall mightily roar because of His habitation" 
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Rabbi Shimon reveals the secret that when the lower Hei is withheld from receiving blessings, the upper Hei withholds blessings from every level. 
This happens when Zeir Anpin and Nukva are separated, and the source of the spring of blessings stops. Therefore from the day that the Temple 
was destroyed there has not been a day without curses or a day when blessings are found in the world. When people do not repent, the day 
eventually comes that the rulers of other nations are given permission to rule over Yisrael, and the upper Hei pours its blessings to the Other Side. 


328. Rabbi Shimon clasped his hands and wept. He cried: Woe if I do NWN 1N "m ANI 1221 (T WPN U"" .328 


speak and reveal the secret, woe if | do not and the friends lose THIS 
matter. Ah Hashem Elohim! Will You make a full end of the remnant 
of Yisrael?" (Yechezkel 11:13). What is meant by "Ah" and what is 
meant by "Will You make a full end"? HE ANSWERS: The secret of 
the matter is, that when the lower Hei OF YUD HEI VAV HEI, WHICH 
IS MALCHUT, is expelled from the chamber of the King, the other 
upper Hei OF YUD HEI VAV HEI, DENOTING BINAH, withholds the 
blessings for its sake. Then is written, "Ah (Aleph Hei Hei)...Will You 
make a full end," BECAUSE THE IMPAIRMENT REACHES BOTH 
HEIS OF YUD HEI VAV HEI, BINAH AND MALCHUT, because when 
THE LOWER HEI IS WITHHELD from receiving blessings, the other 
UPPER Hei withholds BLESSINGS from all, NOT SPREADING EVEN 
TO ZEIR ANPIN. What is the reason? It is because blessings are to 
be found only where there are Male and a Female, AND SINCE 
MALCHUT IS EXPELLED FROM ZEIR ANPIN, THERE ARE NO 
BLESSINGS IN ZEIR ANPIN BECAUSE OF HIS BEING WITHOUT THE 
FEMALE. 
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329. So it is written, "Hashem shall roar from on high, and utter His 
voice from His holy habitation; He shall mightily roar because of His 
habitation" (Yirmeyah 25:30), because of His actual habitation, 
namely the Queen, WHO IS GONE. It is surely so THAT HE ROARS. 
What does He say? THUS: woe that I have demolished My house. 
"My house" MEANS the union with the Queen. This is surely the 
meaning of, "The nakedness of your father, or the nakedness of your 
mother, shall you not uncover." From all directions there is 
nakedness, NAMELY BLEMISH. FOR WHEN MALCHUT, YOUR 
MOTHER, PARTED DUE TO THE SIN OF THE LOWER BEINGS, THEN 
THE LIGHTS DEPARTED FROM ZEIR ANPIN AS WELL. THUS, ZEIR 
ANPIN, YOUR FATHER, WAS DAMAGED. Then "I clothe the heavens 
with blackness, and | make sackcloth their covering" (Yeshayah 
50:3), MEANING ZEIR ANPIN REFERRED TO AS HEAVEN, as the 
place of the reception of blessings of the springs' sources, WHICH 
ARE IN BINAH which were flowing and watering ZEIR ANPIN 
properly, withdrew AND STOPPED. 


330. We have learned that when the King parted from the Queen and 
there were no blessings, ZEIR ANPIN is called 'woe (Vav Yud)', 
MEANING WOE IS TO ME. Why IS IT CALLED "woe"? IT IS as we 
learned that the head of Yesod is the Yud, as Yesod ITSELF is a 
small Vav, and the Holy one blessed be He, MEANING ZEIR ANPIN, is 
a large higher Vav. Therefore, Vav is fully spelled with two Vav's 
together, POINTING TO ZEIR ANPIN AND YESOD. The top of this 
Yesod is Yud. When the Queen is separated from the King and the 
blessings are withheld from the King, DENOTING ZEIR ANPIN, and 
there is no coupling at the head of Yesod, THEN the upper Vav, 
NAMELY ZEIR ANPIN, takes the head of Yesod, namely Yud, and 
draws it to itself. Then THE COMBINATION becomes Vai (woe), 
MEANING "woe" to all, the upper and the lower; SINCE THE LOWER 
BEINGS DO NOT RECEIVE, THE UPPER DO NOT RECEIVE SO AS TO 
POUR UPON THEM, AS MENTIONED. 


331. Therefore, we learned from the day that the Temple was 
destroyed, blessings are not to be found in the world, and there is 
not a day in which there are no curses, as the blessings THAT ARE 
SUPPOSED TO COME daily are withheld, AND INSTEAD BECOME 
CURSES. He replied, if so, If it was written: Oy or Hoy, AND NOT VAI 
what is THEIR EXPLANATION? 


332. He said to him: When things depend upon repentance and 
people do not repent, the sublime Hei OF YUD HEI VAV HEI, BEING 
BINAH, takes and attracts the Vav and the Yud to itself, as they are 
not repenting. It then BECOMES A COMBINATION OF HEI-VAV-YUD 
called Hoy, MEANING Hoy (lit. 'ah'), when the King, ZEIR ANPIN, 
departs higher and higher TO BINAH. People cry but no one pays 
attention. SOMETIMES, that supernal concealed NAME, EHEYEH, 
DENOTING KETER, raises the Vav, ZEIR ANPIN, and the Yud, BEING 
THE HEAD OF YESOD, to itself, because one's prayer is not 
accepted, AND IT BECOMES THE COMBINATION OY (ALEPH VAV 
YUD). Then it is called Oy, as the Aleph THAT IS EHEYEH brings up 
to it the Vav and the Yud. Then repentance is not available, so the 
Hei departs from these letters, as it is no longer dependent on 
repentance, WHICH IS THE SECRET OF BINAH CALLED HEI. 
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333. Surely this is when sins in the world multiply excessively. At 
first, repentance was available but they did not want TO REPENT, 
then the Hei takes off, BEING BINAH, THE SECRET OF 
REPENTANCE and the Aleph, BEING KETER, raises the Vav Yud to 
it, so itis now called Oy. When the Temple was destroyed and 
repentance was gone, then they cried and said, "Woe (Oy) to us! For 
the day declines" (Yirmeyah 6:4). What is meant by "For the day 
declines"? It refers to the supernal day, MEANING BINAH called 
repentance, which departed and is not available. This is that specific 
day that extends its right hand to welcome evildoers. It has departed 
from all and is not available. Therefore, they say Oy instead of Hoy 
"for the shadows of the evening are lengthened" (Ibid.), MEANING 
PERMISSION has been granted to the rulers over other nations to 
rule over YISRAEL. 


334. We have learned that the Vav, DENOTING ZEIR ANPIN, 
ascended high up TO KETER, BEING THE SECRET OF ALEPH, AS 
MENTIONED. The sanctuary was consumed, the people exiled, the 
Queen expelled, and the Temple was in ruins. Later, as the Vav 
returned to its position, it took notice of the Temple and found it in 
ruins. It sought the Queen , but she moved far away. It saw its 
sanctuary, but it was consumed by fire, and it looked for the people 
but they were exiled. It saw the blessings of the deep streams FROM 
BINAH that were flowing, but now ceased. Then it is written, "And on 
that day did Adonai Elohim Tzevaot call to weeping, and to 
mourning, and to baldness, and to girding with 

sackcloth" (Yeshayah 22:12). Then, "I clothe the heavens, ZEIR 
ANPIN, with blackness." 


335. Then the Vav and Yud draw one towards the other. THE YUD, 
BEING THE HEAD OF YESOD, IS DRAWN TO THE VAV, ZEIR ANPIN, 
AND SEPARATES FROM MALCHUT. The upper Hei OF YUD HEI VAV 
HEI, BEING BINAH, pours its sources to the Other Side, and no 
blessings abound, because no Male and Female are present, ZEIR 
ANPIN AND MALCHUT, and they do not dwell together. Then "He 
shall mightily roar because of His habitation" (Yirmeyah 25:30), 
MALCHUT. Rabbi Shimon wept and Rabbi Elazar wept. Rabbi Elazar 
said: There is a lament placed in my heart on one side and a joy in 
my heart on the other, as | have heard words that | never heard until 
now. How blessed is my lot. 
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55. "The nakedness of your father's wife shall you not uncover" 

Rabbi Shimon says that there is concealed knowledge in the words of the title verse. He says that "your father's wife" is the wife of Zeir Anpin who 
is in exile with Yisrael and who is far from Him. When she is called "your mother" she is with the King, and the command is to be careful not to 
separate them through sinning. Even when she is in exile a man must be careful not to alienate her so that she will not cease to stand guard over 
him. 


336. "The nakedness of your father's wife shall you not 
uncover" (Vayikra 18:8). HE QUESTIONS: Who is your father's wife? 
Rabbi Shimon said: We learned that all the words of the Torah are 
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concealed yet revealed, just as the Holy Name is concealed yet 
revealed. IT IS WRITTEN YUD HEI VAV HEI AND READ ADONAI. The 
Torah, which is the Holy Name, is also concealed and revealed. Here 
IN THIS VERSE, all is openly manifest, MEANING ACCORDING TO 
THE LITERAL MEANING THE VERSE IS SPEAKING ABOUT THE 
WIFE OF THE FATHER. BUT THERE IS IN IT concealed knowledge, 
as we have established. 
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337. This verse is such, "Your father's wife" we have learned. As 
long as the Queen is with the King and she nurtures you, FROM HER 
ABUNDANCE, she is called your mother. Now, IN EXILE, she has 
been exiled with you and is far from the King, so she is called "your 
father's wife." She is the wife of the Holy King, ZEIR ANPIN, as she 
was never set free with a divorce. She is surely His wife, as it is 
written, "Thus says Hashem, Where is the bill of your mother's 
divorcement, with which I have put her away?" (Yeshayah 50:1). 
Surely she is the wife of the King even though she was exiled. 


338. Therefore, He commanded about her twice, once when she sits 
united with the King and is called "your mother," as written, "The 
nakedness of your mother, shall you not uncover," MEANING do not 
cause them to separate from each other, or her to be sent away 
because of your sin, as it is written, "And for your transgressions 
was your mother put away" (Ibid.). The other was when she is in 
exile with you, exiled from the palace of the King, called THEN wife 
of the King. Even though she was distanced from THE KING, do not 
cause her to turn away from you, and thus your enemies will gain 
control over you and she will not guard you in exile. This is what is 
written, "The nakedness of your father's wife shall you not uncover." 
What is the reason? Because she is "your father's nakedness." 
Although she was distanced from the King, the King's supervision is 
still upon her constantly, so one needs to watch himself more 
carefully in relation to her, so as not to sin against her. 


56. "That He see no unclean thing in you" 
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Rabbi Shimon begins speaking about the Shechinah and how she protects Yisrael, especially when they are in exile, from the other nations. Only 
when they sin is her power to protect them weakened. We learn that the children of Yisrael are detained in exile for three reasons: because they 
treated the Shechinah with contempt, because they turned their faces away from her, and because they defiled themselves. 


339. Rabbi Shimon opened the discussion saying, "For Hashem your 
Elohim walks in the midst of your camp, to deliver you..." (Devarim 
23:15). "For Hashem your Elohim" refers to the Shechinah prevailing 
in Yisrael, all the more so in exile, to shield them always from all 
sides and from all other nations so that they cannot destroy Yisrael. 


340. We have learned that the foes of Yisrael are not capable of 
harming them until Yisrael weaken the power of the Shechinah 
before the appointed ministers of other nations. Only then can the 
enemies of Yisrael overcome them, rule them and decree many 
harsh decrees regarding them. When Yisrael return towards Her 
WITH REPENTANCE, THE SHECHINAH smashes the power and 
strength of these appointed chiefs, breaks the power and strength of 
the enemies of Yisrael and takes revenge against them all. 
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341. Therefore, "shall your camp be holy" (Ibid.). One must SEE that 
he does not become defiled through his sins and through 
transgressing the words of Torah. If he does so, they defile him, as it 
is written, "That you should be defiled (Heb. venitmetem) by 

them" (Vayikra 11:43). The word "Venitmetem" is written without 
Aleph, POINTING TO AN EXTRA MEASURE OF DEFILEMENT. We 
have learned that there are 248 limbs in the body and all become 
defiled when one becomes defiled, meaning as soon as he wants to 
become defiled, it I«MMEDIATELY ACQUIRES DEFILEMENT. 
"Therefore shall your camp be holy." What is meant by "your 
camp"? This refers to the limbs of the body. "That He see no unclean 
(lit. nakedness of") thing in you" (Devarim 23:15). What is a 
"nakedness of thing"? This is an allusion THAT YOU MUST NOT 
BRING a strange nakedness to come to this thing, FOR IT IS 
STRANGE TO MALCHUT CALLED 'THING', as we have established. If 
YOU DO so, He will surely "turn away from you" (Ibid.). Therefore 
"your father's wife shall you not uncover" (Vayikra 18:8). What is the 
reason? It is because it is written, "It is your father's 

nakedness" (Ibid.), as we have established. 


342. We have learned that Yisrael are detained in exile for three 
things: For treating the Shechinah with contempt in exile; for turning 
away their face from the Shechinah, AS IT IS WRITTEN, "FOR THEY 
HAVE TURNED THEIR BACK TO ME, AND NOT THEIR 

FACE" (YIRMEYAH 2:27). Finally, for defiling themselves before the 
Shechinah, WITHOUT CONSIDERING THAT THE SHECHINAH IS 
WITH THEM IN EXILE. We explained them all in our Mishnah. 


57. A man who had a mark on his face 
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The rabbis encounter a man with a mark on his face, and they deduce that he has transgressed the Torah through some kind of incest. The man 
confesses that he did lay with his sister, after which he intervened in an argument and was struck on the forehead. A doctor saved him by giving 
him spiritual healing, and the doctor was Rabbi Samlai. Because the man repents, Rabbi Aba cures his mark on the spot. The man promises to toil 
day and night in the Torah from now on. Another time, we hear that same man lecturing on the Torah, saying that evil people are rewarded in this 
world but that God will obliterate them in the World to Come, where they will be dust under the feet of the righteous. Anyone who transgresses the 
Torah is marked by the Torah so that the eyes of Hashem recognize him and warn others to stay away from him. 


343. Rabbi Aba was going to Cappadocia with Rabbi Yosi. As they 
were going, they saw a man approaching there who had a mark on 
his face. Rabbi Aba said: Let us leave this road as this man's face 
testifies that he transgressed the rules of incest in the Torah. 
Therefore, his face is marked. Rabbi Yosi replied: If he had this mark 
since childhood, what incest would be then with him? He replied: I 
see his face testifying that he transgressed on a sexual misconduct 
mentioned in the Torah. 
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344. Rabbi Aba called him. He said to him, Tell me this, what is this 
mark on your face? He replied: Please do not punish anymore this 
man, as his sins caused this mark. Rabbi Aba said: What happened? 
He answered: One day my sister and | were traveling, we stayed in 
one inn and we become intoxicated. All night, I held my sister. In the 
morning, | awoke and found the innkeeper arguing with another man. 
l intervened IN ORDER TO SEPARATE THEM. They struck me, one 
from one side and the other from the other side. This mark has 
remained on my forehead. | was saved by a doctor who was among 
us. 


345. He said to him: Who is the doctor? He replied: He is Rabbi 
Samlai. He asked: What cure did he give you? He replied: Spiritual 
healing. From that day, I returned with repentance. Every day | see 
my face in the mirror, WITHOUT ANY CHANGE. I have wept before 
the Holy One, blessed be He, '?? ?? the Master of the world for that 
sin. With these tears, | have washed my face. Rabbi Aba said: If 
repentance would not have been withheld from you, I would have 
removed the impression on your face, but I will announce upon you, 
"And your iniquity is taken away, and your sin is purged" (Yeshayah 
6:7). He told him to repeat this three times. He said it three times and 
the mark disappeared. 


346. Rabbi Aba said: Surely your Master wished to remove THE 
MARK from you, as you were in a state of repentance. He said to 
him: I vow from this day ONWARD to toil in Torah day and night. He 
said to him: What is your name? He replied: Elazar. He responded: El 
Azar, (lit. God helped"), surely the name has some bearing, as your 
Elohim helped you and was with you. Rabbi Aba sent him off and 
blessed him. 


347. Another time, Rabbi Aba went to Rabbi Shimon. He entered his 
city and found THAT VERY SAME PERSON WHO PREVIOUSLY HAD 
THE MARK sitting and lecturing, "A brutish man does not know; nor 
does a fool understand this" (Tehilim 92:7). "A brutish man does not 
know..." Look how foolish people are, for they do not pay attention, 
know, nor examine in order to know the ways of the Holy One, 
blessed be He, for what purpose they are in the world. What blocks 
them from perceiving their own stupidity? It must be due to their not 
toiling in the Torah, for if these people would toil in Torah, they 
would comprehend the ways of the Holy One, blessed be He. 
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348. "Nor does a fool understand this (Heb. zot)," MEANING they do 
not look into nor know the practices of "zot," MEANING MALCHUT 
REFERRED TO AS ZOT, in the world. Even though THE HOLY ONE, 
BLESSED BE HE, judges the world with His Judgments and PEOPLE 
see the Judgments of Zot, they come upon the righteous people and 
do not affect the guilty evildoers who transgress the words of Torah, 
as it is written, "When the wicked spring like grass..." (Ibid. 8). They 
inherit this world in all aspects and harsh penalties do not affect 
them, YET PEOPLE DO NOT KNOW WHY. Unless King David 
revealed this at the end of the verse, they would not know, as it is 
said, "That they shall be destroyed forever" (Ibid). HE PAYS THEM 
REWARD FOR THEIR GOOD DEEDS IN THIS WORLD in order to 
obliterate them from the World to Come. They will be THERE dust 
under the feet of the righteous, as it is written, "And you shall tread 
down the wicked; for they shall be ashes under the soles of your 
feet" (Malachi 3:21). 


349. Furthermore, He began to say, "And my leanness rising up 
against me bears witness to my face" (lyov 16:8). HE QUESTIONS: 
What is the verse speaking about? HE ANSWERS: Fortunate is the 
man who toils in Torah in order to recognize the ways of the Holy 
One, blessed be He, for whoever toils in the Torah, it is as if he deals 
in His actual Name. Just as the Name of the Holy One, blessed be 
He, creates laws IN THE WORLD, so does the Torah. Come and see: 
One who infringes with matters of Torah, the Torah rises and then 
descends to make impressions on the face of that person in order 
that those on high and those below see him. All send their curses 
upon his head, AND THIS IS THE ESSENCE OF THE VERSE, "AND 
MY LEANNESS RISING UP AGAINST ME BEARS WITNESS TO MY 
FACE," MEANING THE MARKS THE TORAH MADE IN HIS FACE. 


350. We have learned that all these eyes of Hashem, THE ANGELS 
OF PROVIDENCE, go and roam throughout the world to learn of the 
actions of men. They raise their eyes and all look at the face of that 
person, see him, and open their mouths: Woe, woe, woe to him in 
this world and woe to him in the World to Come. Remove yourselves 
from around him, as his face testifies that the spirit of defilement 
rests upon him. THIS IS THE ESSENCE OF THE VERSE, "BEARS 
WITNESS TO MY FACE," AS THE LEANNESS TESTIFIES TO HIS 
FACE. All these days, that mark testifies on his face. If he begets a 
son, he draws upon him the spirit of defilement. Such are the 
evildoers of the world, insolent people, whose Master allows them to 
stay in this world in order to vanquish them in the World to Come. 
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351. We have learned that the righteous who toils in Torah day and 
night, the Holy One, blessed be He, draws upon him a thread of 
grace, which is marked on his face. From that mark, both those on 
high and those below have fear. Likewise, whoever violates the 
words of Torah, a spirit of defilement is drawn upon him, which is 
marked on his face and causes those high and low to flee from 
before him. They all proclaim: Leave the vicinity of he, who violated 
the Torah and the commandments of his Master. Woe to him and to 
his soul, and this person draws the spirit of defilement that is with 
him and transmits it to his son. In such a man the Holy One, blessed 
be He has no part, and He spares him in order to destroy him in the 
World to Come. 


352. Rabbi Aba said to him: You have spoken well. Where did you 
acquire this? He replied: | studied this. I also learned that this evil 
inheritance OF THE SPIRIT OF DEFILEMENT is acquired by all his 
children if they do not turn to penance, as nothing can stand in the 
way before repentance. So have I learned. This cure, NAMELY 
REPENTANCE, was given me once upon a time, when my face was 
marked. One day, | was walking and met one meritorious person, 
and through him was the mark removed from my face. He asked me 
my name. I replied Elazar. He announced me to be a different Elazar. 
RABBI ABA said to him: Blessed is the Merciful One that | have met 
you and deserved to see you accomplishing this. Blessed is your 
share in this world and the World to Come. It was | who met you. 


58. Batsheba 


The formerly marked man, Elazar, tells Rabbi Aba of a time when a passerby told him that his red cow is called Bathsheba, mother of Solomon, as 
long as he merits forgiveness. Rabbi Aba explains to him that it was because everything referring to the cow is in sevens, and all pertain to sacrifice 


and cleansing. 


353. THIS MAN ELAZAR prostrated himself before him. He brought 
him home, prepared three measures of bread and a three year old 
calf. After eating, the man said to him: Rabbi, tell me one thing. ! had 
a red cow, the mother of this calf whose flesh we are eating. One 
day, before she became pregnant and gave birth, I followed her to 
her pasture in the desert. As I led her, a man came by and asked me 
for the name of the cow. I replied that from the day she was born, I 
never called her by name. He said to me: Batsheba, mother of 
Solomon, is she called if you merit forgiveness FOR YOUR SINS. 
When I turned around, | saw him no more. I laughed at this thing. 
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354. Now that | have merited Torah, I have been rushed up again 
about that matter. From the day Rabbi Samlai departed from here, 
there was no one who could shed light on Torah as he. I fear to state 
words of Torah that | have not learned. The thing THAT MAN TOLD 
ME, I have realized it to be a matter of wisdom, but | do not 
understand it. He replied: It surely is a matter of wisdom, being a 
supernal hint above and below. 


355. Come and see: SHE, THE RED COW, is actually called Batsheba 
according to the secret of wisdom, DENOTING MALCHUT NAMED 
COW FROM HER LEFT ASPECT, AS THE MALE IS CALLED AN OX 
AND THE FEMALE A COW. SHE IS RED DUE TO GVUROT. That is 
why everything referring to her is in sevens, FOR IN THE CHAPTER 
THERE IS MENTION OF cow seven TIMES; ALSO, seven burnings, 
seven sprinkles, seven washings, seven unclean, seven clean and 
seven priests with Moses and Aaron included in the count of seven. 
THEY ARE ALSO CALLED PRIESTS, as it is written IN THE 
CHAPTER, "And Hashem spoke to Moses and Aaron..." (Bemidbar 
19:2). That man that spoke of Batsheba (lit. daughter of seven") 
spoke very well. All this pertains to the secret of wisdom. 


356. He said to him: Blessed is the Merciful One that I was able to 
hear this thing. Blessed is he who offered me first a greeting of 
peace, in order to merit this, as it is written, "Peace, peace, both for 
far and near', says Hashem" (Yeshayah 57:19). When I was far off, 
the Holy One, blessed be He, greeted me first in peace, MEANING HE 
INVITED ME to be near. Rabbi Aba announced about him, "Peace be 
both to you, and peace to your house, and peace to all that you 
have" (I Shmuel 25:6). 


59. Two female spirits 
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We learn that after Cain killed Abel, Adam lived apart from his wife for 130 years, not wanting to produce more children that would be destroyed. 
Female spirits used to couple with him at that time, and they produced demons or plagues. Cain had been born from the filth of the serpent, and 
from that line all the evildoers of the world have come. For this reason, all spirits and demons in the world are partly of people below and partly of 


angels. 


357. "You shall not uncover the nakedness of your father's 

sister..." (Vayikra 18:12). Rabbi Chiya opened the discussion saying, 
"And if a man shall take his sister, his father's daughter, or his 
mother's daughter, and see her nakedness..." (Vayikra 20:17). We 
have learned that Adam lived apart from his wife for 130 years and 
did not beget children, since Adam did not want to copulate with his 
wife after Cain slew Abel. Rabbi Yosi taught that from the time death 
was decreed for him and all mankind, he has said, why should I 
beget children that will be destroyed? He immediately separated 
from his wife. 


nnb N"rm 33 .n5in Nb yx nink nnm .357 
iag n3 iN vayg na ininN nN np! MUN WNI 
paom aga qrin pan in nnn nN nk 
hik mm x5 nnn n7N wank quo 
KxwTtKD DIN NYI ND 3n? pv? "vpn 
mby yAn NDYUD MYR Wi »33 NRA 
TiK RIK ONAN nyak n Ryby 53 byr 

TNARY WDNR n .kmnv35 


358. Two female spirits used to come and couple with him and they 
gave birth. They gave birth to demons called the plagues of 
mankind. They would fly to people and rest at their doors, wells and 
restrooms. Therefore all DEMONS flee and distance themselves from 
people who have on their door posts the holy name Shadai of the 
supernal Sfirot. This is the essence of the verse, "Nor shall any 
plague come near your dwelling" (Tehilim 91:10). What is meant by 
"nor shall any plague come near"? It is the MENTIONED plagues of 
people. 


359. We have learned that when Adam descended with the supernal 
image, a holy form, and those on high and below saw him, they 
approached him and crowned him ruler over this world. Later, when 
the serpent came upon Eve, it injected its filth in her. Following this, 
she gave birth to Cain; SHE DELIVERED CAIN FROM THE FILTH OF 
THE SERPENT. From that genealogy were the subsequent 
generations of the world's evildoers and the habitations of demons 
and spirits come from there and his side. For this reason, all spirits 
and demons in the world are partly of people below and partly of the 
angels on high, AS THEY ARE BORN HALF FROM THE FILTH OF 
THE SERPENT, UPON IT WHICH THE ANGEL SAMAEL RODE. 
THEREFORE, HALF STEM FROM THE ANGELS. THEIR OTHER HALF 
IS HUMAN, BECAUSE THEY WERE BORN FROM CAIN WHO WAS 
HUMAN. These other DEMONS born from Adam THROUGH TWO 
FEMALE SPIRITS, AS MENTIONED ABOVE, are all similar as they 
stem half from below and half from above. 


60. Lilit and Na'amah 


We are told that Adam also had daughters that were beautiful, and we hear about Tubal Cain and Na'amah, about the demons and spirits, and about 
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the role of Lilit. If a man is holy God sends three angels to guard him and his house. Asmodeus, the king of the demons, told Solomon about the 
many kinds of impurity that people contract if they are not saved through the Torah. 


360. After THE DEMONS were born to Adam, he had daughters from 
these spirits that were similar in beauty to those on high and those 
below. Therefore, it is written, "The sons of Elohim saw that the 
daughters of men were fair" (Beresheet 6:2). All were going astray 
after them. There was one male, who was born to the spirit from the 
aspect of Cain, and he was named Tuval Cain. A female was born 
with him. People were going astray after her, and she was called 
Na'amah. From her came other spirits and demons. They were 
hovering in the air, revealing matters to the others who were below, 
IN THE WORLD. 


361. This Tuval Cain introduced weaponry to the world, AS HE 
SHARPENED ALL EARTHENWARE, COPPER AND IRON. While 
attached to her aspect, this Na'amah used to be in a state of great 
commotion. She still lives, dwelling among the roars of the great 
sea. She comes out, sports with people, warms herself by them in a 
man's dream by his lust, and attaches herself to him. She takes 
FROM HIM that passion, but not more. From that lust, she becomes 
pregnant and produces many species OF DEMON in the world. 
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362. These children, NAMELY DEMONS AND SPIRITS, that she bore 
to humans are SEEN IN DREAMS to human females who conceive 
from them and bear spirits. They go to the primordial Lilit and she 
rears them. She goes out into the world, seeks children, sees human 
children and attaches herself to them in order to kill them. Then she 
joins with the spirits of the children and goes with that spirit. Three 
holy spirits come. They fly before her, take from her that spirit, place 
it before the Holy one, blessed be He. There they study before Him. 


363. For this reason, the Torah warns people, "You shall therefore 
sanctify yourselves, and you shall be holy" (Vayikra 11:44). Surely, if 
a man is holy, he need not fear LILIT. Then the Holy One, blessed be 
He, designates these three holy angels which we spoke about, and 
they guard that child, so she cannot harm him. This is the meaning 
of the verse, "No evil shall befall you, nor shall any come near your 
dwelling" (Tehilim 91:10). For what reason is it that "no evil shall 
befall you"? "For He shall give His angels charge over you" (Ibid. 11) 
and, "Because he has set his delight upon Me, therefore will | deliver 
him" (Ibid. 14). 


364. If a person is not holy, but draws a spirit from the side of 
defilement, then LILIT comes and plays with the child. If she kills 
him, she clings to the spirit OF THE CHILD and never lets go. If you 
ask, What about the others THAT DID NOT DRAW SPIRIT FROM 
DEFILEMENT? She kills them and there appear before her these 
three holy SPIRITS who take away his spirit. Behold, these people 
were never in the side of defilement, so why does she have the 
ability to kill them? HE ANSWERS: This is so when they are not 
sanctified; THEREFORE, SHE CAN KILL THEM. They never had any 
intention to become unclean and they did not become unclean. 
Therefore, she only has control over his body, TO KILL HIM but not 
the spirit, AS THE SPIRIT IS BROUGHT BEFORE THE HOLY ONE, 
BLESSED BE HE. 


365. Sometimes it happens that Na'amah goes out into the world to 
heat herself against people, and a man would find himself bound to 
her with desire. He awakens from his sleep, joins and lies with his 
wife, but his thoughts are STILL with the desire he had in his dream. 
Then the child born stems from Na'amah, because all this happened 
while he had a desire for her. When Lilit comes out and sees the 
child, she understands the situation THAT HE STEMS FROM 
NA'AMAH. She clings to him and raises him like the other children of 
Na'amah. Also, she stays with him a long time, but does not kill him, 
AS HE PERTAINS TO HER SIDE. 
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366. Such a man, with every NEW moon, becomes defective and she 
never gives up with him. With the renewal of the moon, NAMELY 
THE START OF THE NEW MONTH, Lilit goes out, visits all THE 
CHILDREN in her care and jests with them. That person is then 
defective at that time. Fortunate are the just, who sanctify 
themselves with the sanctity of the King. About them, it is written, 
"And it shall come to pass, that every new moon, and every 
Shabbat..." (Yeshayah 66:23). 


367. King Solomon revealed these things in his book about 
Asmodeus, king OF THE DEMONS. I found in it 1,405 kinds of 
impurity that people contract. This was revealed by Asmodeus to 
Solomon, the king. 


368. Woe to those people who are all obtuse and blind and neither 
know, listen nor pay attention to the reason they are in the world. 
Advice and cure are before them, but they do not see, for people 
cannot be saved, except with the guidance of Torah, as it is written, 
"If there be among you any man, that is not clean by reason of 
uncleanness that chances by night" (Devarim 23:11). "That is not 
clean" is precise, MEANING THAT HIS BIRTH WAS COME THROUGH 
THE SPIRIT OF DEFILEMENT, AS MENTIONED. "Uncleanness that 
chances by night" exactly, MEANING AT SLEEP WHEN DREAMING. 
We have already established these matters with the counsel of the 
holy Torah, as it is written in the Torah, "You shall therefore sanctify 
yourselves, and you shall be holy, for | am Hashem your 

Elohim" (Vayikra 20:7); THEN NO EVIL WILL BEFALL YOU. 


61. Seth 


This section tells us that all the righteous in the world come from the lineage of Seth, who was born after Cain and Abel died. God increased Chesed 
in the world, and with each male a female was born to populate the world. 


369. We have learned that after the passing of Cain and Abel, Adam 
returned to his wife. A different spirit enveloped him and he begot 
Seth. From this lineage, the righteous trace their line in the world. 
The Holy One, blessed be He, increased Chesed in the world, and 
with each was also born a female to populate the world, just as 
above, AS ZEIR ANPIN AND MALCHUT WERE BROTHER AND 
SISTER. The friends have established in the general Mishnah that it 
is written ABOUT THEM, "And if a man shall take his sister, his 


father's daughter, or his mother's daughter, and see her nakedness... 


It is a disgraceful (Heb. chesed, it is confusing but the word chesed 
can mean disgraceful or kindness) deed" (Vayikra 20:17). Assuredly 
it is Chesed, for after Chesed rests, offspring and roots come out 
underneath upwards, and branches spread, MEANING ZEIR ANPIN 
AND MALCHUT. What was near moved away. Then the branches 
grew, ZEIR ANPIN AND MALCHUT, and came to join into one in a 
tree. This was in the beginning, in the concealed state of the world. It 
is written, "For I have said, the world is built by love 

(chesed)" (Tehilim 89:3). THEREFORE, from now on, people in this 
situation THAT MARRY THEIR SISTER "shall be cut off in the sight 
of their people" (Vayikra 20:17). 
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370. We have learned that "the nakedness of your father's sister" is 

TO BE EXPLAINED as revealing in that which is hidden. It is written, 
"For the ways of Hashem are right, and the just do walk in 

them..." (Hoshea 14:10). How blessed is the lot of the just that know 
the ways of the Holy One, blessed be He, and walk in them. They are 
made known to them. Blessed is their share. 


62. Chesed came and separated them 
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We read about the movement of the letters Yud Hei Vav Hei in the Holy Name, and how Chesed causes the mating of Malchut with Zeir Anpin. We 
learn also that Chochmah and Binah are never parted, for their union does not depend on Chesed. 


371. We have learned that the upper Hei, BINAH, became pregnant 
lovingly and fondly, for the Yud, CHOCHMAH, never parts from it 
(her). She conceived and delivered Vav, BEING ZEIR ANPIN, WHICH 
IS THE SECRET OF VAV IN THE HEI. Afterwards, it stands before 
her, MEANING THE VAV THAT IS AFTER THE YUD HEI IN THE NAME 
OF YUD HEI VAV HEI, and she nurses it. This Vav when departing 
FROM BINAH, its pair MALCHUT comes out with it, Chesed rouses 
itself towards him, ZEIR ANPIN, separates them ONE FROM THE 
OTHER, and stems shoot forth from bottom to top. The branches 
spread, ZEIR ANPIN AND MALCHUT, and grow. The lower Hei is 
formed. Its branches grow higher and higher until MALCHUT pairs 
with the supernal tree, BEING ZEIR ANPIN, and Vav then joins, 
BEING ZEIR ANPIN, with the Hei, DENOTING MALCHUT, AS SAID 
EARLIER. Who brought this about? "It is a disgraceful (Heb. 
'chesed") deed." Chesed certainly joins them together. 


372. The joining of Yud with supernal Hei, CHOCHMAH WITH BINAH, 
is not dependent on Chesed, AS ARE ZEIR ANPIN AND MALCHUT, 
but their joining and attachment and dependent on Mazal, BEING 
THE BEARD OF ARICH ANPIN WHO JOINS CHOCHMAH WITH 
BINAH, for they never separate. The Yud is tied with the Hei and the 
Hei is tied to the Vav. The Vav is tied to the LAST Hei and the Hei is 
tied to all, YUD-HEI-VAV. All is considered one knot, and one thing; 
they never separates from each other, so to speak. If one causes 
division, it is considered as if he is destroying the world. This is 
referred to as the nakedness of all. 


63. "Hashem shall be one, and His name One" 


We are told that Hashem is not One now because Zeir Anpin and Malchut are parted, and at present the flow from Binah does not sustain Zeir Anpin. 
In the future, however, God will return the Shechinah to her position and everything will find itself in one unity. Before that final unity, the kingdom 


of Esau will be judged. 


373. In the future, the Holy One, blessed be He, will return the 
Shechinah to Her position, as everything will find itself in one unity, 
as it is written, "On that day Hashem shall be one, and His name 
One" (Zecharyah 14:9). If you ask: So now, He is not one? No, as 
now the evildoers cause ZEIR ANPIN AND MALCHUT not to be as 
one, as the Queen distances herself from the King, and they do not 
find themselves joined. Supernal Ima, BEING BINAH, distances 
herself from the King and does not nourish Him. 
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374. BINAH DOES NOT SUSTAIN ZEIR ANPIN, because the King 
without the Queen is not crowned with the crowns of Ima, as He 
used to be in the beginning when He was joined with the Queen, 
WHEN IMA USED TO ADORN HIM with several crowns, numerous 
lights, with supernal holy crowns, as it is written, "Go forth, 
daughters of Zion, and behold King Solomon with the crown with 
which his mother crowned him..." (Shir Hashirim 3:11). When He 
joined with the Queen, supernal Ima crowned Him properly. Now that 
the King is not with the Queen, the supernal Ima takes back her 
crowns, withholds from Him the sources of the streams and He is 
not part of the one connection. CONSEQUENTLY, He is not found to 
be one, so to speak. 


375. At the time when the Queen returns to the chamber, the King 
will rejoin her in one mating, and everything will join together 
without division. Therefore, it is written, "On that day Hashem will be 
one, and His name one." "On that day," MEANING when the Queen 
will return to the palace, everything will be one without division. 
Then "liberators shall ascend upon Mount Zion to judge the 
mountain of Esau" (Ovadyah 1:21). 


376. We have learned that Rabbi Shimon said: The Queen will not 
enter in joy in His palace until the kingdom of Esau will be judged, 
and she will have her vengeance for causing all this. Then she will 
join with the King and joy will be complete. This is the meaning of 
the verse, "And liberators shall ascend upon Mount Zion to judge the 
mountain of Esau" at first, then "and the kingdom shall be 
Hashem's" (Ibid.). What is meant by kingdom? It refers to the Queen. 
This is the meaning of, "And the kingdom shall be Hashem's." After 
they rejoin, it is written, "And Hashem shall be the King over all the 
earth: on that day Hashem shall be one, and His name One." 


64. Supernal Ima is a friend, lower Ima a bride 
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Rabbi Yehuda interprets "You shall not uncover the nakedness of your father's brother...your mother's sister" to mean that through the sins of 
Yisrael Jerusalem below is destroyed. Malchut is from Aba and Ima together, from Chochmah and Binah together. 


377. "You shall not uncover the nakedness of your father's 

brother" (Vayikra 18:14): Rabbi Yehuda said that this verse speaks of 
Yisrael below, AS YISRAEL ARE THE BROTHERS OF ZEIR ANPIN, 
WHO IS YOUR FATHER. "Your mother's sister" (Ibid. 13) is 
Jerusalem on earth, THE SISTER OF MALCHUT ABOVE, YOUR 
MOTHER. Through these sins IS UNCOVERED THE NAKEDNESS OF 
YISRAEL, MEANING Yisrael will be in exile among the nations. THE 
NAKEDNESS OF JERUSALEM IS UNCOVERED, MEANING Jerusalem 
below will be destroyed. About this, we learned of the love of the 
Holy One, blessed be He, in that He called Yisrael brothers, as it is 
written, "For my brethren and friends' sake, I will now say..." (Tehilim 
122:8). THEREFORE, THE VERSE SAYS ABOUT THEM, "THE 
NAKEDNESS OF YOUR FATHER'S BROTHER." 
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378. Rabbi Yehuda said: If it says "brethren," why IS WRITTEN 
"friends" and if "friends," why WRITE "brethren"? HE ANSWERS: 
We have learned that something that is never interrupted is called a 
friend, as it is said, "Do not forsake your own friend, and your 
father's friend" (Mishlei 27:10). This is the secret of what Rabbi 
Shimon said: Supernal Ima, NAMELY BINAH, is called "friend," 
because the love of Aba never ceases from her. The Ima below, 
MEANING MALCHUT, is called bride and is called sister, as we have 
explained the verse, "We have a little sister" (Shir Hashirim 8:8), 
DENOTING MALCHUT. 


379. This is like the Mishnah that is unspecific, MEANING THAT 
WITH WHAT WAS MENTIONED THAT ABA AND IMA ARE NEVER 
SEPARATED, THE GENERAL WORDS OF THE MISHNAH WILL BE 
UNDERSTOOD. It is written here, "The nakedness of your sister, the 
daughter of your father, or daughter of your mother" (Vayikra 18:9). 
Since it is said, "the daughter of your father," what is "or daughter of 
your mother"? HE ANSWERS: If she is from the side of Aba, 
MEANING THE SIDE OF ABA IS DOMINANT IN HER, MALCHUT is 
named Chochmah. If she is from the side of Ima, MEANING THAT 
THE SIDE OF IMA IS DOMINANT IN HER, she is called Binah. At any 
rate, whether from here or there, she is from Aba and Ima 
TOGETHER, for the Yud, WHICH IS ABA, never parts from the Hei, 
NAMELY IMA. This is the secret in the verse, "Whether she is born at 
home" (Ibid.) WHEN SHE IS from the side of Aba and "or born 
abroad" (Ibid.) WHEN SHE IS from the side of Ima, AS IMA IS THE 
EXTERNAL PART OF ABA. THE END OF THE VERSE EXPLAINS ITS 
BEGINNING. 


380. Rabbi Aba said, "Through wisdom a house is built" (Mishlei 
24:3). What is a house built with Chochmah? Some say it is the river 
flowing from Eden, MEANING BINAH. For this reason it is WRITTEN, 
"born at home," MEANING MALCHUT BORN FROM BINAH 
CONSIDERED A HOUSE FOR CHOCHMMH. "Or born abroad," 
MEANING when MALCHUT comes out of the Vav, BEING ZEIR 
ANPIN, as it is written WHEN ADAM, ZEIR ANPIN, SAID ABOUT EVE, 
MALCHUT, "Bone of my bones, and flesh of my flesh" (Beresheet 
2:23). It is also written, "And He took one of his sides" (Ibid. 21), SO 
MALCHUT IS COMING OUT FROM ZEIR ANPIN. This is "born 
abroad," from the place where Zeir Anpin is, WHICH IS CONSIDERED 
ON THE OUTSIDE OF IMA, as we have learned. 


65. Yisrael are brothers to the Holy One, blessed be He 
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Rabbi Yehuda says that the children of Yisrael are brothers to God because His love for them has never been interrupted. Rabbi Yitzchak talks about 
"the tribes of Yah" and the twelve boundaries that spread from Zeir Anpin, the Tree. Rabbi Chizkiyah concludes that all their discussion shows that 
anyone who causes a defect below causes one above, although the explanation given to most people of the scripture "you shall not uncover the 


nakedness..." 


381. Rabbi Yehuda continued: Yisrael are called brothers to the Holy 
One, blessed be He, as His love for them has never been interrupted. 
Jerusalem below is called "your mother's sister" (Vayikra 18:13), as 
it is written, "Jerusalem, built as a city that is compact 

together..." (Tehilim 122:3), MEANING THAT JERUSALEM BELOW IS 
LIKE THE CITY THAT IS COMPACT TOGETHER, MALCHUT. What is 
meant by "compact together"? It means that the King joined, in the 
six ends, ZEIR ANPIN, with all aspects of the King, with the grade of 
the Righteous, YESOD, in which all Sfirot of the King are included. 
This is the meaning of, "that is compact together," MEANING 
TOGETHER WITH ALL SFIROT OF ZEIR ANPIN. 


is the obvious one, that one should not lay with those who are related to them. Because of this sin, the Shechinah leaves them. 


Kv pb qp pris yag? mmm YN my .381 
quy Dino mam "EN N53 gom "3 
DNI ma3 PNAN MAN NINN knno1 nbw 
Na rin vum nb many tya mam nbw 
n'vn K35n 7-2 AWTINT pua "m m5 mann 
"n3 53! PYT RATIA ,K25n "v0 522 pvo 

vm m5 many asm sra 1553 x35n 


382. Rabbi Yitzchak said, "There the tribes used to go, the tribes of 
Yah" (Ibid. 4). Who are the tribes? HE ANSWERS: These are the 
twelve boundaries that spread from that large and strong tree, 
BEING ZEIR ANPIN, BEING THE SECRET OF FOUR SFIROT - 
CHESED, GVURAH, TIFERET AND MALCHUT. EACH HAS THREE 
COLUMNS WHICH ARE TWELVE BOUNDARIES. FROM ZEIR ANPIN, 
THEY ARE DRAWN TO MALCHUT, WHERE THEY ARE CALLED BY 
THE NAME OF TWELVE TRIBES that HE inherited from Aba and Ima. 
This is what is written, "The tribes of Yah," MEANING from the good 
testimony that the holy son gives, as it is written, "The tribes of Yah, 
an appointed practice (lit. testimony") for Yisrael," AS THE TWELVE 
BOUNDARIES ARE THE SECRET OF THE TESTIMONY, MEANING 
THE ILLUMINATION OF EDEN (CHOCHMAH). These are the deep 
rivers flowing from Yah (Yud Hei), WHICH ARE ABA AND IMA. It is all 
for the purpose "to give thanks to the name of Hashem" (Ibid. 4). 
THEREFORE, "for there are set thrones of Judgment, the thrones of 
the house of David" (Ibid. 5), in order to bequeath the Holy Kingdom 
to him and his sons for generations. This is the poem recited by 
David concerning the holy, supernal kingdom. 


383. Rabbi Chizkiyah said: All is according to the supernal secret to 
show that one who causes a defect below causes a defect above. 
"You shall not uncover the nakedness of your daughter in 

law" (Vayikra 18:15): We have learned that the marital visits of the 
scholars are on Shabbatot, as they know the secret of the matter. 
They will meditate with their hearts with a complete wish, and the 
offspring they produce are called children of the King. If these cause 
a flaw down below, it is as if they cause harm to the bride on high, 
NAMELY MALCHUT. Then we find written, "You shall not uncover 
the nakedness of your daughter in law (Heb. kalah, also: 'bride")." 
This EXPLANATION is for those who comprehend Torah ways. For 
the rest of the people, THE EXPLANATION IS the revealed one, 
MEANING literally your actual daughter-in-law, THE WIFE OF HIS 
SON. Because of this sin, the Shechinah departs from them, 
NAMELY, HE ALSO HINTS THAT THE BRIDE ON HIGH DEPARTS 
BECAUSE OF THIS DEFECT BELOW. 


66. The Holy Name is engraved in certain ways 
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We learn how the Holy Name is engraved with the 22 letters, and what this has to do with the flow from above. The section talks about the secret of 
seventy and 72, and about how the letters of the name Ayin-Bet ascended in ways known only to truly righteous men. Whoever wishes to know and 
understand the permutations of the Holy Names needs to know the letters marked in every individual Sfirah, and then he will know and have power 


in everything. Moses was able to stand among the holy angels because he knew the Holy Names that the angels did not. 


384. We have learned that the Holy Name is engraved in certain 
Ways, with the letters of the 22 letters imprinted: Yud in Aleph, Aleph 
in Yud, Yud in 

Bet, Bet in Yud, Yud in Dalet, Dalet in Yud, Yud in Hei, Yud in Gimel, 
Hei in Yud, Gimel in Yud, Vav in Yud. So they are all engraved in the 
Yud. The Yud lifts them AS IT LIFTS ALL 22 LETTERS. 


385. The Hei OF THE NAME YUD HEI VAV HEI, BEING BINAH, is 
included in the Yud OF YUD HEI VAV HEI. It emerges from it, AS 
BINAH EMANATES FROM CHOCHMAH. Then CHOCHMAH AND 
BINAH, WHICH ARE YUD HEI OF YUD HEI VAV HEI crown the 
patriarchs, MEANING CHESED, GVURAH AND TIFERET OF ZEIR 
ANPIN CALLED ABRAHAM, ISAAC AND JACOB. The Hei is opened 
with its streams, MEANING WITH THE FIFTY GATES OF BINAH IN IT, 
and crowns the head of the Vav, MEANING IT SUPPLIES THE FIRST 
THREE SFIROT TO ZEIR ANPIN, THE SECRET OF VAV OF YUD HEI 
VAV HEI, where the patriarchs dwell. THIS MEANS THAT THE 
PATRIARCHS, CHESED, supernal GVURAH AND TIFERET, RISE AND 
BECOME HEAD - MEANING CHOCHMAH, BINAH AND DA'AT - 
THROUGH THE ILLUMINATION OF THE FIFTY GATES OF BINAH. 
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386. HE SAYS: Vav consists of six letters, MEANING IT IS MADE UP 
OF SIX LETTERS FROM ALEPH TO VAV THAT PRECEDE IT. The Yud 
includes them all, AS THE YUD CONTAINS ALL NINE LETTERS 
THAT PRECEDE IT, AMONG WHICH IS THE VAV AND THE SIX 
LETTERS INCLUDED THEREIN. THIS IS THE YUD THAT IS ABOVE 
THE VAV, AS MENTIONED. This Yud is engraved with marks, 
MEANING WITH THE INCLUSION OF THE NINE LETTERS THAT 
PRECEDE IT, and ascends TO THE YUD OF YUD HEI VAV HEI, THAT 
INCLUDES ALL 22 LETTERS to be crowned with the twelve other 
letters FROM YUD TO TAV. THEN IT IS ALSO PART OF THE 22 
LETTERS LIKE THE YUD OF YUD HEI VAV HEI. THEN ten engraved 
sayings, MEANING TEN SFIROT, come out of it, and all of the paths 
of the supernal most precious way. Then the other Hei OF YUD HEI 
VAV HEI, MALCHUT, contains them all, MEANING, IT RECEIVES 
FROM ALL LIGHTS AS MENTIONED, carved from the part of the 
concealed peg, YESOD OF ZEIR ANPIN, to give birth below, 
MEANING TO BE WORTHY TO BEAR SOULS. 


387. All THE LIGHTS THAT WERE IN YUD, WHICH IS ATOP THE VAV 
- THE FIRST THREE SFIROT OF ZEIR ANPIN - are marked by the 42 
letters, as we have explained in our Mishnah. All ascend to the head 
of the King, MEANING THE FIRST THREE SFIROT OF ZEIR ANPIN, 
AS EARLIER DISCUSSED. 


388. Seven complete weeks, MEANING SEVEN SFIROT OF 
MALCHUT THAT IS CALLED SHABBAT, WHEN THEY ARE 
COMPLETED, are expressed by seventy letters OF THE NAME OF 
AYIN-BET (72). THE MAIN BODY IS SEVENTY, AND TWO EXTRA 
ARE THE SECRET OF WITNESSES OR SCRIBES. HE EXPLAINS HIS 
WORDS: When the 72 ascended, they ascended by the letters Vav, 
DENOTING ZEIR ANPIN, IN ITS CHESED, GVURAH AND TIFERET, 
which are listed in the portion of Beshalach in the verses, "And the 
angel...removed...and it came... And Moses stretched out" (Shemot 
14:19-21). When the Shechinah receives FROM ZEIR ANPIN and the 
seven impressions are stamped on Her BY HIM, NAMELY SEVEN 
COMPLETE SFIROT, THEN seventy imprinted letters OF THE NAME 
AYIN-BET rise from Her. We have learned that the letters OF THE 
NAME AYIN-BET ascended through certain marks and hidden ways 
KNOWN only to truly righteous men, pillars of the world. 


389. Rabbi Shimon said to Rabbi Elazar: Come and see that these 22 
letters engraved in the Torah are all explained in the ten sayings, 
THE TEN SFIROT - KETER, CHOCHMAH, BINAH, CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT. Each and every 
saying of these ten, the Sfirot of the King, are engraved by certain 
letters, IN AS MUCH AS THE LETTERS ARE THE SECRET OF THE 
VESSELS OF THE SFIROT AND EACH SFIRAH HAS ITS OWN 
SPECIAL VESSELS. For this reason, the Holy Name, YUD HEI VAV 
HEI, is enveloped with other letters, MEANING WITH ADONAI, AS 
THE VESSELS OF ZEIR ANPIN, THE SECRET OF YUD HEI VAV HEI, 
ARE CLOTHED AND ENVELOPED WITH THE VESSELS OF 
MALCHUT, THE SECRET OF ADONAI. Each saying lends letters to 
the saying above it, as one is included in the other. Therefore, we 
pronounce the Holy Name YUD HEI VAV HEI with the other letters OF 
ADONAI, as they are covered AND DRESSED one with the other until 
they are connected together. 


Ti ds Db mban , mns nm 5153 0.386 
may sonna KWYNNY mbo Dba mhang 
mba pinha pms awy ipbi mm Pony 
K'n pa .N559 NY? TROY Rmi pnw 
Kpn KVON KDA anba p no»Xosnk NNN 
.Nnn5 K*biKb ymo 


5123! ,mnk am pyaoka 
ya qp? moD qm 


1122 DANN .387 
NIPiwaa  NiU"5 
2707 


prava pna ,pu"?U pnav vau .388 
,^ niN2 1pbnoxi apona pom pyaw mny 
on N51 von Rapa ni35 nbus *m da pay 
n" wyn pow "m anaw nby 332 
IND pawa pnxa mm idpbnoN pyaw 
03 mino pros OT paa PINN qp?nok 

Ray 7309 biwa *N317 


miy unnn yR 35 fiv 121 MR .389 
Wina x53 ,Kn'-iN2 poha mns pom 
"vy PORN TIANI TIME 55 qa "vy *123 
jy" mnga poiha 1mb K3bm "n3 pw 
MM qmmnsa KVON KPP KB J3 "3 
323 ,"nnx nia nxby max rris TYAN 52 
RIDHA RWP NU TY ANTA "MD bYosnk" 


Kn N72 N3 [?03DnK3 paa pony pinya m5 
.N703 115523 pwp ny N72 


390. He who wishes to know AND TO UNDERSTAND the 
permutations of the Holy Names NEEDS to know these letters 
marked in every individual Sfirah; then he will know and have power 
in everything. We copied them with the letters written in and specific 
to every Sfirah from the supernal book of Solomon. We succeeded in 
this and the friends wrote them. It is well THAT THEY WROTE THEM, 
as every Sfirah lends letters, WHICH ARE NECESSARY TO KNOW 
AND REMEMBER, to its neighbor, as we established IN THE 
ADJACENT PARAGRAPH. Sometimes it is only necessary TO KNOW 
those letters listed in THE SFIRAH itself, BUT NOT THE LETTERS 
LENT TO IT. The friends know this and we have established this. 


391. Happy are the righteous in both this world and the World to 
Come, as the Holy One, blessed be He, desires to honor them and 
reveals to them esoteric matters concerning His Holy Name that He 
did not even reveal to holy supernal ANGELS. Therefore, Moses was 
able to be adorned even among the holy ANGELS, and they were 
unable to approach him as if he were a burning fire and flaming hot 
coals. THE REASON WAS THAT HE MENTIONED THE HOLY NAMES 
THAT THE ANGELS DID NOT KNOW. Were it not for that, what did 
Moses have THAT HE WOULD BE ABLE to stand among them? 
Blessed was Moses' lot that when the Holy One, blessed be He, 
began to speak with him, he wanted to know His Holy Name, both 
the concealed and revealed, each one properly. Then he united and 
knew more than all mankind. 


392. Come and see: At the time Moses ascended the cloud and 
entered among the holy ANGELS, one angel, by the name Kemuel, 
came to him in a flame of fire with burning eyes and flaming wings, 
and wanted to swallow him. Then Moses mentioned one Holy Name 
which was engraven with twelve letters. He trembled and shook, and 
Moses was thus able to ascend among them. So happened with each 
one. Blessed is his lot. We discussed this earlier. 


67. The nakedness of a woman and her daughter 


We are reminded of the laws against incest. Rabbi Yosi says that repentance brings good results as long as the one who repents also stops sinning. 
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He says that David did not sin in his relationship with Bathsheba, because she was destined for him from the Day of Creation, but he did sin by 


causing Uriah's death. 


393. "You shall not uncover the nakedness of mother and 

daughter" (Vayikra 18:17). We have learned that these kinds of incest 
are among the laws of the Queen, even though they are both 
revealed and hidden. There are listed "her son's daughter, or her 
daughter's daughter" (Ibid.), for the world needs them to populate 
the world, as we have learned. One who reveals one nakedness of 
these, woe to him and woe to his soul, as because of this he will 
uncover other nakednesses. 
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394. We have learned the last statement of the Ten Commandments 
of the Torah, reads, "You shall not covet your neighbor's 

wife" (Shemot 20:14), as this generally represents the whole of them. 
He who covets another woman is considered transgressing the 
entire Torah. However, nothing stands before repentance, all the 
more so if he is willing to accept upon himself his penalty like King 
David. Rabbi Yosi said: We have learned that repentance does much 
good to whoever has sinned and then parted from the sin. If he does 
not PART FROM IT, repentance does not help and is to no avail. HE 
QUESTIONS: How was it that David did not part from Batsheba 
afterwards? He replied: Batsheba was his. He took what was his, as 
her husband had died. 


395. We have learned that Batsheba was chosen for David from the 
day of Creation. What had delayed HIS TAKING HER was because he 
took the daughter of King Saul. That day, Uriah took her mercifully 
even though she was not to be his. Later, David came and took what 
was his. Since David forced time before the Holy One, blessed be He, 
to kill Uriah and behave in this way, he sinned before Him. So He 
punished David, because the Holy One, blessed be He, wanted to 
return BATSHEBA to David in order to sustain for his sake the holy 
supernal kingdom, AS BATSHEBA WAS THE CHARIOT OF 
MALCHUT. So what he yearned for was really his. 


396. We have learned that Rabbi Yosi said: It is written, "I am 
Hashem" (Vayikra 18:30), MEANING I am Hashem, who will give 
good reward for the righteous in the World to Come. | am Hashem 
who will take revenge upon the wicked in the World to Come, 
MEANING upon those about whom it is written, "That have rebelled 
against Me" (Yeshayah 66:24). HE QUESTIONS: It is written, "I am 
Hashem," WHICH POINTS TO THE QUALITY OF MERCY and it is 
written, "I kill, and I make alive" (Devarim 32:39), WHICH POINTS TO 
THE QUALITY OF JUDGMENT. HE ANSWERS: Even though I have 
the quality of Mercy, the evildoers convert Me to the quality of 
Judgment. We have learned that Yud Hei Vav Hei Elohim is a full 
name. YUD HEI VAV HEI STANDS FOR MERCY AND ELOHIM FOR 
JUDGMENT, MEANING if they merit it, then it is Yud Hei Vav Hei. If 
they do not merit, it is Elohim. Rabbi Shimon said, The evildoers 
cause a defect above. What is the defect? It is, as we established, a 
real defect as explained EARLIER. 


68. "A woman in the impurity of her menstrual flow" 
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Rabbi Yehuda taught that because Rabbi Shimon's generation were righteous, it was all right for secrets to be revealed, but in other generations 


they will be hidden. 


397. We have learned it is written, "Also you shall not approach to a 
woman in the impurity of her menstrual flow, to uncover her 
nakedness" (Vayikra 18:19). Rabbi Yehuda taught, the generation in 
which Rabbi Shimon bar Yochai dwells are all meritorious, all pious, 
all sin fearing, the Shechinah dwelling in their midst. Not so in other 
generations. For this reason, these things are expounded and not 
concealed, IN HIS GENERATION. In other generations it is not so, 
and supernal secrets can not be revealed. And those who do know 
them are afraid TO REVEAL. When Rabbi Shimon would relate the 
secret of this verse among all the friends, their eyes would flow with 
tears. All the words he said were being revealed before their very 
eyes, as the verse says, "With him I speak mouth to mouth, 
manifestly, and not in dark speeches" (Bemidbar 12:8). 
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69. A true egg 
The rabbis consider the secrets of the higher levels and wonder how it is possible to reveal them, because they seem so mysterious. They are told 
not to try to reveal them, for it is not time to bring the higher wisdom down to the lower levels. 


398. One day, Rabbi Yesa asked about the following. He said: A true 
egg that laid the bird who dwells in fire breaks up into four sides. 
Two rise from them, one is lowered and one squats by the great sea. 
Rabbi Aba said: Are you making before Rabbi Shimon the holy into 
profane, about whom it is written, "With him I speak mouth to 
mouth" (Bemidbar 12:8)? Rabbi Shimon said to him: BEFORE the 
time of the egg to split, you will depart from this world. This 
happened in the gathering of Rabbi Shimon. 


399. We have learned that during the days of Rabbi Shimon a person 
would say to his friend: Open your mouth and let your words shine 
forth. After the demise of Rabbi Shimon, they would say, "Do not let 
your mouth cause your flesh to sin" (Kohelet 5:5), MEANING DO 
NOT REVEAL SECRETS. 
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70. "A woman in the impurity of her menstrual flow," part two 

Rabbi Shimon taught that if people would read the Torah they would not make God angry. We learn that as a result of people's sins the serpent 
above was awakened and injected his poison in the female; therefore the male left her since she was unclean. The world will be in woe if he joins 
with her when she is unclean. 


400. We have learned Rabbi Shimon said that if people would look at 
what is written in the Torah, they would not come to anger their 
Master. We have learned when harsh Judgments are stirred to 
descend to the world, IT IS then WRITTEN, "To a woman in the 
impurity of her menstrual flow..." (Vayikra 18:19). About this, it is 
written, "The secret of Hashem is with them that fear Him" (Tehilim 
25:14). We have learned this in the Holy gathering and here I wish to 
reveal this secret. Here it is proper to do, MEANING HERE IS THE 
PLACE TO REVEAL IT. 
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401. We have learned that when the strong serpent from above was 
awakened as a result of earth's sins, he dwelt and joined the female 
and injected his poison in her. Then the male departed from her 
because she was unclean, and she was called unclean. Then it 
would not be proper for the male to approach her. Woe TO THE 
WORLD, if he would become unclean with her when she was unclean. 


71. Kinds of impurity 
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We learn of the many kinds of impurity that descended with the serpent and how some of them clung to the female; when she is defiled harsh 
judgments circulate in the world. When the woman wants to be purified she must cut her hair and her nails. 


402. We have learned that 125 kinds of impurity descended to earth 
joined AND HELD BY the side of the mighty serpent, and the greater 
27 of them hold to the female to join with her. Woe to anyone 
approaching her at this time, for one who does approach her points 
to a defect above. With this sin, the mighty serpent above is 
awakened to spew poison in places where he should not, and he 
joins the female. The hairs of the male grow and the female is 
defiled. Her hair grows and her nails grow. Then harsh Judgments 
begin circulating in the world and everything becomes defiled. This 
is the essence of the verse, "Because he has defiled the sanctuary of 
Hashem" (Bemidbar 19:20). The sanctuary of Hashem was defiled 
due to sins of mankind. 


403. We have learned that which is written, "And I will put enmity 
(Heb. ve'eivah) between you and the woman" (Beresheet 3:15). The 
serpent placed 24 types of defilement in the female when he joined 
with her, according to the numerical value of "ve'eivah," 24 types stir 
above and 24 below. The hairs grow and nails grow, then Judgments 
are awakened in the world. We have learned that when a woman 
wishes to purify, she needs to cut THE AMOUNT OF hair that grew 
from the time she became unclean and needs to cut her nails and all 
the filth within them. 


72. The filth of the nails 


We are told that one who eradicates his nails entirely has awakened kindness in the world, because many bad spirits are aroused by the filth in the 
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nails. Sorcerers can perform witchcraft with them, and a person can be harmed if someone steps on their nails. 


404. We have learned that in the secrets of defilement, the filth of the 
nails stir other filth, MEANING THE FILTH OF THE SERPENT. For this 
reason, it is necessary to hide them. One who eradicates them 
entirely, BY BURNING THEM, is considered as having awakened 
Chesed in the world. We have learned that man does not need to 
leave a memorial for those evil kinds. As we have learned, 1,405 bad 
types are caught up in the filth that the mighty serpent spews. All are 
roused by that filth in the nails. 


405. Anyone who wants to, can perform witchcraft with them on 
people, due to these DEMONS that derive from them. He who 
eradicates them, MEANING BURNS THEM, is considered as if he 
multiplies kindness in the world so that evil Judgments are not 
present, and that filth will be annuled, and its nails that are marked 
by it, BY THAT FILTH. We have learned that one who steps by foot or 
shoes on the nails might be harmed. If it is so with the remnants of 
what was left of the refuse above, then howmuch more so the 
woman that welcomes and joins with the serpent in whom he 
injected his refuse. Woe to the world who will receive from her AT 
THIS TIME, SINCE IT RECEIVES from that refuse. "Also you shall not 
approach to a woman in the impurity of her menstrual flow" (Vayikra 
18:19), MEANING NOT TO RECEIVE FROM MALCHUT AT THE TIME 
THE SERPENT JOINS HER, BECAUSE OF THE SIN OF LOWER 
BEINGS, AND INJECTS FILTH INTO HER. 


73. Bring before Me atonement 


Rabbi Shimon says that God said: 'Bring before Me atonement on the New Moon,' and he describes what this means. He says that God asks this in 
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order that Malchut will become fragrant and the serpent will pass away from her. 


406. Rabbi Shimon said: The Holy One, blessed be He, said, 'Bring 
atonement before Me on the New Moon', BECAUSE I HAVE 
REDUCED THE MOON, MALCHUT. "Before Me" surely MEANS ON 
MY BEHALF, in order to remove the serpent FROM NURSING FROM 
MALCHUT, and to perfume the one who needs to, NAMELY 
MALCHUT. "Before (lit. upon") Me" TO BE EXPLAINED, as "Serafim 
stood above him" (Yeshayah 6:2), WHICH DOES NOT MEAN OVER 
HIM, HEAVEN FORBID, BUT FOR HIS SAKE AND FOR HIS GLORY. 
HERE TOO, "UPON ME" IS TO BE EXPLAINED AS 'FOR MY SAKE'. 
Therefore, it is written regarding Korah, "Who are gathered together 
are against (lit. upon Hashem" (Bemidbar 16:11), WHICH ALSO 
MEANS "FOR HASHEM," MEANING for them, BECAUSE OF THE SIN 
OF KORAH AND HIS CONGREGATION, someone was awakened 
from their side, MEANING THE OTHER SIDE, TO BLEMISH HASHEM. 
Also here, "Bring before Me your atonement" upon Me literally, 
MEANING FOR MY SAKE AND FOR ME, in order that MALCHUT will 
have fragrance and the serpent will pass from her and not be found 
where it dwelt, MEANING IN A PLACE OF LACK DUE TO THE 
DIMINISHED MOON. What is all this for? Because I reduced the 
moon, NAMELY MALCHUT, and he who should not has sway over 
her. Hence, "also you shall not approach to a woman in the impurity 
of her menstrual flow" (Vayikra 18:19), AS IN THE ADJACENT 
PARAGRAPH. 
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407. Happy is the generation that Rabbi Shimon dwells therein. 
Happy is his lot among the higher and lower beings. Regarding him, 
it is written, "Happy are you, O land, when your king is free" (Kohelet 
10:17). What is meant by "free"? His head stands straight and he 
states matters without fear, as one who is free. He says what he 
wants and fears not. Who is "your king"? This refers to Rabbi 
Shimon bar Yochai, master of Torah, master of wisdom. When Rabbi 
Aba and the sages would see Rabbi Shimon, they would run after 
him saying, "They shall walk after Hashem, who shall roar like a 
lion" (Hoshea 11:10). 


74. "And it shall come to pass, that every new moon" 


Rabbi Shimon talks about "every new moon, and every Shabbat," saying that they all pertain to one level. There is universal joy when Atika Kadisha, 
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Keter, is revealed to them. He talks about the festival of the New Moon, and how the sun glows with the joy of the light of Atika above. 


408. Rabbi Shimon said: It is written, "And it shall come to pass, that 
every new moon, and every Shabbat..." (Yeshayah 66:23). HE 
QUESTIONS: Why are they compared, MEANING WHY ARE BOTH 
CONSIDERED TOGETHER IN THE VERSE? HE ANSWERS: All 
pertain to one level and the one is united with the other. SHABBAT, 
BEING ZEIR ANPIN, IS UNITED WITH THE NEW MOON, DENOTING 
MALCHUT. There is no joy of one in the other, WHEN THEY ARE 
NOT UNITED. Only when Atika Kadisha, KETER, is revealed TO 
THEM, is there universal joy. We have learned that it is written, "A 
psalm, a poem for the Shabbat day" (Tehilim 92:1). It is expressly for 
the Shabbat day, ZEIR ANPIN, THE SECRET OF THE SHABBAT DAY, 
denoting the praise which the Holy One, blessed be He, recites. Then 
is found joy and an additional soul, due to the fact that Atika was 
revealed and the union OF ZEIR ANPIN AND MALCHUT is occurring. 


409. It is the same with the renewal of the moon, MEANING AT THE 
NEW MOON. The sun, DENOTING ZEIR ANPIN, shines on it with the 
joy of the light of Atika above. For this reason, the sacrifice of the 
New Moon is above in order to bring fragrance to all, and joy should 
be prevalent in the world. Therefore, 'bring atonement before Me'. 
This wording is literal IN ORDER TO AWAKEN THE UNION. 


410. We have learned that it is written, "This is the burnt offering of 
every Shabbat, beside (lit. 'over") the continual burnt 

offering" (Bemidbar 28:10), MEANING one needs to aim his heart 
much higher this day than other days. Therefore, "over the continual 
burnt offering" is to be understood literally, AS "OVER" IS TO BE 
EXPLAINED ABOVE THE CONTINUAL OFFERING. We have learned 
that it is written concerning Hannah, "And prayed to (lit. 'over") 
Hashem" (I Shmuel 1:10). "Over" literally, MEANING ABOVE 
HASHEM, ZEIR ANPIN, as children are dependent on the holy Mazal, 
THE BEARD OF ARICH ANPIN. We have established this TO BE 
HIGHER THAN ZEIR ANPIN. Not a single thing in the Torah, or small 
letter in the Torah, does not hint at the supernal wisdom. Mounds 
and mounds (Heb. tilim) of supernal wisdom depend upon it. This is 
the meaning of, "His locks (Heb. taltalim) are wavy" (Shir Hashirim 
5:11), as we have already learned. 


75. "Cast your burden upon Hashem" 


We learn that the title verse means 'above Hashem', namely Mazal, for this is a prayer for sustenance. The righteous are fortunate in this world and 
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in the World to Come because they are able to draw that sustenance from a high place. 


411. Rabbi Yosi found Rabbi Aba sitting and reading this verse, 
"Cast your burden upon Hashem" (Tehilim 55:23). "Upon" is precise, 
MEANING ABOVE HASHEM, ZEIR ANPIN. Sustenance is dependent 


on Mazal, THE BEARD OF ARICH ANPIN. Rabbi Yehuda used to read, 


"For (lit. 'upon") this (Heb. zot fem.) shall everyone that is godly pray 
to You in a time when You may be found" (Tehilim 32:6). "Upon Zot" 
surely, MEANING ABOVE MALCHUT CALLED ZOT, BEING TIFERET 
THAT IS ABOVE MALCHUT. "In a time...be found," we established 
that it REFERS TO A WOMAN. Yet "in a time...be found" is like the 
words, "Seek Hashem while He may be found, call upon Him while 
He is near" (Yeshayah 55:6), REFERRING TO THE TEN DAYS OF 
REPENTANCE. Another explanation for, "In a time...be found," 
MEANING when the rivers, THE LIGHTS OF BINAH, flow and are 
drawn continuously. The patriarchs, BEING CHESED GVURAH 
TIFERET, receive and all are blessed, FOR EVERY PIOUS MAN 
SHOULD PRAY FOR THIS. What is meant by "the flood of great 
waters" (Tehilim 32:6)? HE ANSWERS: It is the depth of the springs 
and rivers, BEING ATIKA KADISHA, FROM WHICH ARE DRAWN THE 
LIGHTS AND SPRINGS TO BINAH. For who will merit it, and who will 
merit to come near and ascend there! This is what is meant by the 
verse, "The flood of great waters shall not come near him." It is 
because they are not worthy and not capable OF RECEIVING FROM 
ATIKA. 


412. Rabbi Yitzchak said: It is written, "One thing have I desired of 
Hashem, that I will seek after...to behold the beauty of 

Hashem" (Tehilim 27:4). Blessed are the pious that numerous 
supernal treasures await them in that world, DENOTING BINAH, as 
the Holy One, blessed be He, delights in them in these worlds, as we 
have explained. FOR THEIR SAKE HE ASKED TO BEHOLD the 
beauty of Hashem. We have already learned THAT IT IS THE GLOW 
OF ATIKA THAT IS DRAWN IN BINAH. RABBI YITZCHAK DISPUTES 
WITH RABBI YEHUDA, WHO SAID THAT "THE FLOOD OF GREAT 
WATERS SHALL NOT COME NEAR HIM" REFERS TO THE LIGHTS 
OF ATIKA THAT CANNOT BE CONCEIVED. HOWEVER, THERE ARE 
SOME RIGHTEOUS WHO MERIT THIS TOO. Rabbi Chizkiyah says: 
From here, IT SEEMS THAT THERE ARE PIOUS WHO DO MERIT THE 
LIGHT OF ATIKA, as written, "Neither has the eye seen, that an 
Elohim, beside You, should do such a thing for him that waits for 
Him" (Yeshayah 64:3). HE ASKS, 'He should do': It should have said, 
'You should do', SINCE IT WRITES "BESIDE YOU," A TERM OF 
SECOND PERSON. HE REPLIES: Rather, 'he should do' is precise, 
BECAUSE IT REFERS TO ATIKA. THEREFORE, HE SPEAKS IN 
TERMS OF THIRD PERSON. Similarly, "behold, I (lit. 'he") will add to 
your days fifteen years" (Yeshayah 38:5). IT SHOULD HAVE SAID, 'I 
WILL ADD', SINCE IT PRECEDES IT WITH "BEHOLD (LIT. 'HERE I 
AM')." IT IS ONLY BECAUSE IT ALLUDES TO ATIKA, WHO IS NOT 
CONCEIVED TO BE HERE. THEREFORE, HE SAYS IN THIRD 
PERSON, "HE WILL ADD." IT IS BECAUSE LIFE IS DRAWN FROM 
MAZAL, MEANING FROM THE BEARD OF ATIKA. Similarly, "Cast 
your burden upon Hashem" MEANS ABOVE HASHEM, NAMELY 
MAZAL, FOR THIS IS A PRAYER FOR SUSTENANCE. It is also 
written, "And prayed to (lit. over) Hashem," ALSO REFERRING TO 
MAZAL THAT IS HIGHER ABOVE OF HASHEM, AS THIS PRAYER 
WAS FOR CHILDREN. Yet all is one, FOR IT IS ALL DRAWN FROM 
THE MAZAL, THE BEARD OF ATIKA KADISHA. THUS, IT IS 
POSSIBLE TO RECEIVE AND DRAW ABUNDANCE ALSO FROM 
ATIKA KADISHA, UNLIKE RABBI YEHUDA'S WORDS. 
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413. Fortunate is the portion of the righteous in this world and the 
World to Come. Regarding them, it is written, "But let all those that 
put their trust in You rejoice: let them ever shout for joy, because 
You do defend them: and let those who love Your name be joyful in 
You" (Tehilim 5:12). It is also written, "Surely the righteous shall give 
thanks to Your name: the upright shall dwell in Your 

presence" (Tehilim 140:14) and "They that know Your name will put 
their trust in You: for You, Hashem, have not forsaken those who 
seek You" (Tehilim 9:11). 

Blessed is Hashem forever. Amen and Amen. May Hashem reign 
forever. Amen and Amen. 
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